Samadhisuttam (SN 56.1)

1071. saccasamyuttassa pathame samadhim, bhikkhaveri te kira bhikkhii cittekaggataya
parihayanti, atha nesam sattha — “evamete cittekaggatam labhitva, kammatthanam vaddhetva,
visesam papunissanti”’ti imam desanam arabhi.

Tasmatiha, bhikkhave, “idam dukkhan’ti yogo karaniyoti ettha yathabhitadivasena
karanacchedo veditabbo. Idafihi vuttam hoti — bhikkhave, yasma samahito bhikkhu cattari
saccani yathabhiitam pajanati, tasma tumhehi ca samahitehi catunnam saccanam yathabhiitam
pajananatthaya “idam dukkhan ’ti yogo karaniyo. Tatha yasma cattari saccani tathdagatasseva
patubhava pakatani honti, yasma ca tathagatena suvibhattani, yasma ca tesu aparimand vannda
aparimanani padabyarijanani, yasma ca tesam appatividdhatta vattam vaddhati, tesam

patividdhakalato patthdaya na vaddhati, tasma “evam no vattam na vaddhissati”ti tumhehi “idam
dukkhan’ti yogo karaniyo.

In the first sutta of saccasamyutta samadhim, bhikkhave means it’s said that those monks fall
away from the oneness of mind then the Teacher delivered this discourse for them [thinking]—
“by teaching this dhamma (evam), having obtained concentration, having developed the
meditation practice, they will reach the extraordinary state”.

Tasmatiha, bhikkhave, “idam dukkhan’ti yogo karaniyo means: in this phrase, the analysis of
the cause (karanacchedo) should be understood as they really are and so on. For further
elaboration, it is said Monks! Since a concentrated bhikkhu understands the Four Noble Truths
as they really are, therefore, being concentrated, effort is worthy of doing by you for the sake of
realizing the four noble truths as they really are (pajananatthaya) as “this is suffering”. [Motive:
to explain why effort is worthy of doing] Here since the four noble truths are revealed by the
Tathagatha and since the four noble truths are analyzed by the Tathagat and since in those four
noble truths there are unlimited attributes, unlimited words and since the round (3 rounds)*
prolongs because of not realizing them [in other word] it does not prolong from the time they are
realized for these reasons (tasma) the observation “this is suffering” should be done by you
[thinking] “in this way (evam) our round will not prolong (na vaddhissati)”.

Negative and positive explanation: yasma ca tesam appatividdhatta vattam vaddhati, tesam
patividdhakalato patthaya na vaddhati - the round prolongs because of not realizing (appatividdhatta) them
(tesam, 6™ form kamma connected to pazividdha) [in other word] it does not prolong from the time they are
realized (patividdhakalato).

There are 2 quotes: the first quote is “evam no vagtam na vaddhissati’ti tumhehi karaniyvo and the second
quote is “idam dukkhan "ti yogo. To connect both quotes we translate like this: for these reasons (tasma)
the observation (yogo) “this is suffering” should be done (karazniyo) by you [thinking] “in this way (evam)
our round will not prolong (na vaddhissati)”.

! 1. Kilesa-vatta, defilement round: avijja, tanha, Upadana 2. Kamma-vatta, round of Kamma: sarkhara, kamma-
bhava 3. Vipaka-vatta: vifiiana, nama-ripa, aaldayatana, phassa, vedana, upapatti-bhava, jati, Jara-marana.



Samadhisuttavannana (SN 22.5)

5. Paficame samadhinti idam Bhagava te bhikkh cittekaggataya parihayante disva
“Cittekaggatam labhantanam imesam kammatthanam phatim gamissati’til fiatva aha.
Abhinandatiti pattheti. Abhivadatiti taya abhinandanaya “Aho piyam ittham kantam
manapan”ti vadati. Vacam abhindantopi ca tam arammanam nissaya evam lobham uppadento
abhivadatiyeva nama. Ajjhosaya titthatiti gilitva parinitthapetva ganhati. Ya ripe nanditi ya sa
ripe balavapatthanasamkhata nandi. Tadupadananti tam gahanatthena upadanam.
Nabhinandatiti na pattheti. Nabhivadatiti patthanavasena na “Ittham kantan”ti vadati.
Vipassanacittena cetasa “Aniccam dukkhanti vacibhedam karontopi nabhivadatiyeva. .
Paficamam.



DutiyaSamanabrahmanasuttavanna - Ascetics and Brahmins (SN 56.6)

1076. chayrhe abhisambuddham pakasesunti abhisambuddho ahan 'ti evam attanam

abhisambuddham pakasayimsu. They revealed their full enlightenment saying: “I am a fully
enlightened one”.

Imasminihi sutte sabbaniiubuddhd ca samanagahanena gahita. In this sutta omnicient buddhas
are also (ca) to be taken by the word samana.

pakasesun = pakasayimsu; wants to tell us this is causative verb.
pakasesi 2 aor. (+acc) explained:; illustrated; revealed; taught [pa + Vkas + *e + si] v

pakasayi aor. (+acc) explained lucidly; showed clearly; illustrated; illuminated; revealed; taught [pa + Vkas
+ *aya +i] ~

samapnagahanena, lit. by taken as samana, i.e. with the word samana.



Kotigamasuttavannana (SN 56.21)

1091. Tatiyassa pathame ananubodhati ananubujjhanena. In the first sutta of the third
vagga ananubodha means ananubujjhanena.

ananubodhd = ananubujjhanena; a=ena, vibhatyattha samvanpana meaning hetu. ananubodh=ananubujjh —
pacayattha samvapnana (refer to kitaka/taddhita suffixes).

ananubodha masc. (+gen) non-comprehension (of); misunderstanding (of) [rna + anu + Nbudh + *a] V.
[na+anubodha] CL=5 (1) Ignorance. (2) Ignorance of the Dhamma. (3) Ignorance of the truth. This could
be active voice.

anubujjhati 1 pr. awakes (to); understands; realizes fanu + Vbudh + ya + ti]. This is surely bhava voice not
someone who penetrates or something to be penetrated.

Appativedhati apparivijjhanena.

pativedha = pativijjhanena; a=ena, vibhatyattha samvappana meaning hetu. pativedh = payivijjh — pacayattha
samvapnnana (refer to kitaka/taddhita suffixes).

pagivedha masc. penetration; breakthrough; understanding; comprehension; lit. piercing through [pati +
\vidh + *a]. This could be active voice.

parivijjha ger. (+acc) comprehending; understanding; penetrating [pati + \vidh + ya] v This is surely
bhava voice.



Tathasuttavannana - Real (SN 56.27)

1097. Sattame tasmada ariyasaccaniti yasma tathani avitathani ananiathani, tasma
ariyanam saccaniti vuccanti. Na hi vitathani ariya ariyasaccato pativijjhanti.

Because (yasma) they are real, not unreal, not otherwise therefore they are called ‘the truths of

the noble ones’. Indeed (hi) the noble ones don’t consider unreal things (vitathani) as noble truth
(ariyasaccato).

e Motive: to explain what tasma refers to.
e ariyasaccato = 3" form adverb.
e Positive and negative perspective



Lokasutta - The World (SN 56.28)

1098. afthame tathagato ariyo, tasma “ariyasaccant’’ti yasma ariyena tathagatena patividdhatta
desitatta ca tani ariyasantakani honti, tasma ‘ariyassa saccatta ariyasaccani 'ti attho. In the
eighth sutta tathagato ariyo, tasma “ariyasaccani” means because they are penetrated and
expounded by the noble Tathagata and they are the possession of the noble one therefore the
intended meaning is ‘these are noble truths because they are the truth of the noble one’.

patividdhattd desitatta (5 form) kitaka-kriya

Missing in-between tapurissa samasa (majjhelopt tapurissa samasa): ariyasaccani = ariyapagividdhasaccani and
ariyadesitasaccani. OR 6™ form tapurissa samassa.

ariyassa saccattd [tani]=pakati-kattd; ariyasaccani=vikati-katta; saccatta = 5 form hetu..

ariyassa saccatta is Nnamalabhahetu, why these four ares named as ariyasaccani.



Sisapavanasuttam (Simsapavanasuttam) SN.56.31

1101. catutthassa parhame yadidam upariti yani imani upari. sisapavaneti sisaparukkhe. In the
first sutta of the fourth vagga yadidasm upari mean yani imani upari. sisapavane means sisapa
trees.

yadidam = yani imani
vane = rukkhe



Dandasutta - The Stick (SN 56:33; V 439-40)

103. tatiye asmd loka param \okanti imamha manussaloka param nirayampi,
tiracchanayonimpi, pettivisayampi, manussalokampi, devalokampi, gacchanti, ‘punappunam
vagtasmimyeva nibbattanti ti attho. In the third sutta ‘asma loka param lokan’ means they go
from the human world to hell or to animal realm or ghost realm or human realm or deva realm,
the real meaning (iti attho) is ‘they are reborn in this [rebirth] cycle again and again”.

asma loka = imamha manussaloka (suffix definition — paccayathha samvannana)

asma masc. rock; stone v/
loka = manussaloka (abhidheyya, what it refers to)
In param lokan, lokan means nirayam or tiracchanayonim or pettivisayam or manussalokam or devalokam.



Sattisatasutta - A Hundred Spears (SN 56.35)

1105. paficame evaficetam, bhikkhave, assati, bhikkhave, evam ce etam
bhaveyya, nirantaram sattisatehi haniriamanassa dukkhadomanassehi sahevesa
saccabhisamayo bhaveyya ceti attho.

evaficetam = evam ce etam; assa = bhaveyya; (dhatvattha samvannana)
‘nirantaram sattisatehi hanifiamanassa dukkhadomanassehi sahevesa saccabhisamayo bhaveyya ce’ti attho,
the real meaning is: if the breakthrough of the truth (saccabhisamayo) may exist (bhaveyya) of someone
who is tortured continuously with a hundred spears (nirantaram sattisatehi haniiamanassa)

Nirantara adj. endless; continuous; uninterrupted; non-stop [nir + anta + ra]

evam = nirantaram sattisatehi hanfiamanassa dukkhadomanassehi saheva.

etam = esa saccabhisamayo (esa=€s0)

sahevesa = saha + eva + esa



Papatasuttam (SN 56.42)

1112-13. dutiye patibhanakiitoti eko mahanto pabbatasadiso mariyadapasano. tatiye
anigtharapanti anitthasabhavam. In the second sutta pazibhanakiiro is a certain large mountain-
like rock. In the third sutta anigthariipan means unpleasant characteristic.

patibhanakiito = Patibhana peak.
mariyadapasano = mariyada + pasano, rock.
mariyada fem. boundary; border; limit.
aniftharapanti = anitthasabhavam -> riupan = sabhavam, nature, characteristic; so aniftharipan =
unpleasant characteristic.
anizha adj. unpleasant; dislikeable; disagreeable; lit. not wished for [na + Vis + ta] v
sabhava masc. nature; character; disposition; lit. own state [sa + bhava].



Kitagarasutta® - Peaked House (SN 56:44)

1114. catutthe hegthimam gharam akaritvati thambhabhittipadussapanadina gharassa
hetthimabhagam akatva. Having not built the lower portion of the house in terms of erecting
pillars, walls, foundation, etc...

akaritva = akatva (same root, dhatu samvanpnana).
sakatva 1 abs. (+acc) having not done; having not performed [na > a + Vkar + tva).

hetthimam gharam = thambhabhittipadussapanadina gharassa hetthimabhagam.
thambhabhittipadussapanadina = thambha, pillar + bhittipada, wall-foundation + ussapana +
adina
ussapana nt. lifting up, raising, erecting .

! Kara, m. nt. the top; prominence; peak; ridge; pinnacle; a hammer. nt. falsehood; deceit. Agara, nt.
house; a. dwelling place.



Pathamachiggalayugasutta - Yoke with a Hole (SN 56.47)

1117. sattame afnifiamanifiiakhadikati anfiamafiam khadanam.

khadika = khadanam, eating; bhava voice, pacayattha samvannana, ika suffix =yu suffix hence
bhava voice.

annamaniakhadika (NG-3, 1 Sg.) The next sentence shows that they are not mutual eaters,
animals who eat each other but here it means eating one another.

afifiamafifiar (same NG as sabba), is 2" form connected to khddanam as kamma.

Dubbalakhadikati balavantehi macchadihi dubbalanam macchadinam khadanam. The
eating of weak fishes (small fishes, turtles etc...) and so on by strong fishes and so on
(sharks, whales etc...).

khadika = khadanam, eating; bhava voice, pacayattha samvannana, ika suffix =yu suffix hence
bhava voice.

dubbala= dubbalanam macchadinam, in 6" form kamma because khadanam is bhava voice.
khadika = balavantehi macchddihi khadanam. Abhoga: who eats? katta = balavantehi
macchadrihi.

dubbalanam = macchadinam, fish, turtle etc... abhidheyyattha samvannana.



dutiyachiggalayugasuttavannana — Yoke with a hole #2 (SN
56.48)

1118. agthame mahdapathaviti cakkavalagabbhantara mahapathavr.

cakkavalagabbhantara [cakkavalagabbha+antara] inside the universe.
Motive: mahapathavi is not earth element.

adhiccamidam, bhanteti idam adhiccuppattikam sace tam yugam na piiti bhaveyya,
samudde udakam na susseyya, so ca kacchapo na mareyya, api nama yadicchavasena
siyati attho. It is very rare if that yoke would not become decayed, if the water is not
dried in the ocean, and if that turtle would not die, even then (api nama), it may happen
as wish.

adhiccam = adhiccuppattikam

adhiccuppattika [adhicca+uppatti+ka] extremely rare incident; appeared in occasionally
Sussati pr. (+instr) dries up (because of); withers (through); shrivels up (with) [\sus + ya + ti] v
Yadiccha [yaya+iccha)] whatever wish vasena, in terms of.

evam adhiccamidam, bhikkhaveti ettha mahasivatthero cattari yugani dasseti — Here
Mahasiva thera points out four yokes [simile] -

mahasivatthera masc. name of a eminent commentator in Sri Lanka frequently quoted by
Buddhaghosa [maha + siva + thera] ~

puratthimacakkavalamukhavastiyam thitena purisena pakkhittayugassa hi chigga/ena
tassa andhakacchapassa givaya pavesanam Viya manussapatilabho adhiccapatilabhi.
Obtaining the human state is a rare obtainment like viya) the insertion in the neck of that
blind turtle through (by) a hole of the yoke thrown by the man who is standing (zhitena)
at the eastern edge of the universe (puratthimacakkavalamukhavagtiyam).

puratthimacakkavalamukhavaysiyam, at the edge of the eastern universe.

pakkhitta 1.1 pp. (+loc) thrown (into); plunged (into); dropped (into); inserted (into) [pa + Vkhip +
ta] v

viya=upama-jotaka; manussapatilabho adhiccapatilabhi=upama; the rest=upamaya.

Dakkhinacakkavalamukhavattiyam thitena [purisena] pakkhittassa pana
paribbhamantassa purimayugam patva chigga/enaz chiggalupari arulhassa [yugassa]
chiggal/ena: givappavesanam Viya tathagatuppado adhiccatarasambhavo. The arising of
a Tathagata is a rare event like the insertion of the neck through a hole of a [second] yoke
thrown by the man who is standing (zhitena) at the southern edge of the universe,
roaming [in the ocean] having reached the previous yoke came up on top of it, through
its hole above.

paribbhamanta prp. walking or roamed about X
upari 1 ind. above; overhead v/



arulha 1 pp. climbed over, ascended; boarded; embarked [a + \ruh + ta] v

chigga/ena; connects to upari, chigga/ena, chigga/upari = one hole on top of the other hole.
chigga/ena; connects to pavesanam.

pakkhittassa, paribbhamantassa and aru/hassa are connected to yugassa (understood) as
adjectives.

Pacchimacakkavalamukhavastiyam thitena [purisena] pakkhittassa pana
paribbhamantassa purimayugadvayam patva chigga/ena chigga/upari arulhassa
[yugassa] chiggalena givappavesanam viya tathagatappaveditassa dhammavinayassa
dipanam adhiccatarasambhavam. The explanation of the Dhamma and Discipline
proclaimed by the Tathagata shines in the world is a rare event like the insertion of the
neck through a hole of a [third] yoke thrown by the man who is standing (shitena) at the
southern edge of the universe, roaming [in the ocean] having reached the previous two
yoked came up through its hole above.

purimayugadvayam = purima + yuga + dvayam, previous two yokes

Uttaracakkavalamukhavartiyam thitena pakkhittassa pana paribbhamantassa
purimayugattayam patva chiggalena chiggalupari arulhassa chiggalena givappavesanam
viya catusaccapayivedho ativiya adhiccatarasambhavo veditabbo. The breakthrough of
the four truths is extremely rare event like

ati connects to ??

navamadini abhisamayasamyutte vuttanayanevati.



Aniccasutta - Impermanent (SN 22:12)

12-21. aniccavagge pariyosanasuttam pucchavasikam, sesani tatha tatha bujjhanakanarica
vasena desitaniti. pathamadini. The last sutta is question-influence (according to a question) and
the rest (sesani) is expounded accordingly (tatha tatha) in terms (vasena) of the knowers
(intelligence [of the listeners]) (bujjhanakanan).

pariyosana 1 nt. end; finish; conclusion; culmination /pari + ava + \sa + ana] v/

Vasika adj. (+gen) under the power (of); under the influence (of) [\vas + a + ika].

bujjhanaka adj. intelligent, prudent. Bujjhanaka (adj.) [fr. bujjhana] endowed with knowledge, having the
elements of bodhi, being enlightened DhsA 217.



Parififiasuttavannana - Full Understanding (SN 22.23)

23. Dutiye parififieyyeti parijanitabbe, samatikkamitabbe 'ti attho.

In the second sutta, parififieyye means parijanitabbe but the intended meaning is ‘something
worthy to go beyond’.

In the second sutta, parififieyye means parijanitabbe but the intended meaning (iti attho) is ‘something worthy to go
beyond’
(ie. five aggregates or nama ripa).
pariiifieyye = parijanitabbe (paccayattha samvannana).
parififia adj. completely comprehending; fully understanding /pari + \ia + a + a] v/
parijanati pr. (+acc) completely comprehends; accurately understands; knows full well [pari +
\ia +na +i].
Samatikkamati pr. (+acc) surpasses; overcomes; goes beyond; surmounts [sam + ati + Vkam + a + ti] v/

Parififianti accantaparififias, samatikkaman 'ti attho.

Parififian means beyond the peak of understanding, the intended meaning is ‘going beyond
[nama rapal .

Parififian means beyond the peak (accanta) of understanding (parififiar), the intended meaning (iti attho) is ‘going
beyond (samatikkaman) [nama ripa]’.

Motive: parififiasz has many meanings ex. pafifia is also called parififiasz or vipassana parififiazn.

accanta 2 adj. extreme; severe; lit. beyond the limit [ati + anta].
Samatikkamana nt. surpassing; overcoming; going beyond; transcending [sam + ati + Nkam + ana].

Ragakkhayotiadi nibbanassa namam. Tanhi accantapariniia nama. dutiyam.

Ragakkhayo and so on is the name for Nibbana. Indeed (hi) it [Nibbana] is called the ultimate full understanding (or
beyond the peak of full understanding).

Ragakkhayo and so on is the name (namam) for Nibbana (nibbanassa). Indeed (hi) it (tam, refers to Nibbana) is
called the ultimate full understanding.
Motive: not refer to any maggas but Nibbana.

Samyutta Nikaya - Khandhavaggatika - 1. Khandhasamyuttam - 3. Bharavaggo -
Parififiasuttavannana (tika)

23. Parijanitabbeti pahanapariniidya parijanitabbe.
parijanitabbe means should be fully understood by abandoning.

parijanitabbe means parijanitabbe should be fully understood by abandoning (pahanapariniiiaya).



Parijanitabbe = should be fully understood.
Pahanaparinnia fem. complete comprehension by abandoning [pahdna + pariinial ~

Tatha parijananarica tattha chandaragappahanam, tesam atikkamoti aha ‘‘samatikkamitabbeti
attho 'ti. Accantapariiinianti nibbanam vadati. Tenaha ‘‘samatikkamanti attho 'z.




About riatapariiiiia

1. Aataparinna. (MNa) ‘pathavidhatum parijanati, ayam pathavidhatu ajjhattika, ayam
bahira, idamassa lakkhanam, imani rasapaccupagthanapadasthanani ti ayam rdataparinna. ‘He
understands the earth element, this earth element is internal, external, this is its characteristic, its
function, its manifestation, its proximate cause’ this is Aataparininia (knowing what to be known).

Katama tiranaparinina? evam natam katva pathavidhatum tiveti aniccato dukkhato
rogato 'ti dvacattalisaya akarehi, ayam tiranaparinna. \What is tiranaparinia? Making
them known in this way, from forty two perspectives he decides/determines [the earth
element] such as (iti, the list) anicca, dukkha, disease. This is tiranaparinia.

dvacattalisa cattartsam (40)

Katama pahanaparinia? evam tirayitva aggamaggena pathavidhatuya chandaragam pajahati,
ayam pahanaparinna. \What is pahanaparinna? Having decided that way he abandons chanda
and raga with regard to the earth element by means of the highest magga.

rasa + paccupasthana + padagthana, function + manifestation + proximate cause.
majjhimanikaye milapannasa-atthakatha 1. milapariyayavaggo pathavivaravannanda (Miilapariyayasuttavannanda)

2. ndataparinna? (SNa) tattha katama fiataparinia? paricakkhandhe parijandati, ayam
rupakkhandho, ayam vedanakkhandho, ayam saniiakkhandho, ayam sankharakkhandho, ayam
vinianakkhandho, imani tesam lakkhaparasapaccupasthanapadatthanani ti. Ayam riataparinid.
There what is iatapariniia? He understands the five aggregates, namely ‘this is ripa-aggregate,
this is vedana-aggregate, this is saifia-aggregate, this is sankhara-aggregate, this is vifinana-
aggregate, these are their characteristics, function, manifestation and proximate cause’; that is
nataparinna.

Katama tiranaparinna? evam Aatam katva paricakkhandhe tiveti aniccato dukkhato rogatoti

dvacattalisaya akarehi. Ayam tiranaparinia. \What is tiranaparinna? Having known in that way,
he decides the five aggregates ‘as anicca, dukkha, roga’ ??

Katama pahanaparinna? evam tirayitva aggamaggena pancasu khandhesu chandaragam
pajahati. What is pahanapariniiia? Having decided that way he abandons chanda and raga with
regard to the five aggregates by means of the highest magga.

samyuttanikaye sagathavagga-atthakatha 1. devatasamyuttam 10. samiddhisuttavannana

3. Adtaparinna. (NIDD1a) tattha katama riataparinia? sabbadhammam janati ‘ime
ajjhattika, ime bahira, idamassa lakkhanam, imani rasapaccupatthanapadatthanani ti. Ayam
Adataparinna.

Katama tiranaparinina? evam iatam katva labbhamanavasena sabbadhammam tireti aniccato
dukkhato rogato tiadina (sam °ni °3.122), ayam tiranaparinid.

Katama pahanaparinia? evam tirayitva aggamaggena dhammesu chandaragam pajahati, ayam

e~ A~ — . o~ A~ = o~ A~ =

aha.



Abhijanasutta - Directly Knowing (SN 22:24)

24. Tatiye abhijananti abhijananto.
abhijanan = abhijananto; pacayattha samvannanda i.e. NG-6, 1 Sg.

Imina natapariiinda kathita, dutiyapadena tiranapariiinid, tatiyacatutthehi pahanaparinnia ti
imasmim sutte tisso parifiiia kathitati. By this abhijanan something to be known (iataparinna) is
mentioned, by the second word (parijanam) tiranapariiiiia [is mentioned], with the third and

fourth word pahanaparifiiia [is mentioned], in this way (iti) in this sutta three types of full
understanding are mentioned.

abhijanan means fAatapariiiia= full understanding of what should be understood or correct understanding
(see heat as heat, pain as pain).
second word, aparijanam means firanapariiia, full understanding of what to be determined, decisively
understand that this is impermanent, suffering, anatta.

firana nt. deciding; judging; investigating /Nzir + ana].

tiranaparinia fem. complete comprehension by judgement [tirana + parinial ~
third and fourth word = avirajayam and appajaham mean pahanapariiiiia, full understanding is full
enough to abandon taniha [pahana + pariinial.

More Information

1. fidtaparinna. (MNa) ‘pathavidhatum parijandti, ayam pathavidhdtu ajjhattika, ayam
bahira, idamassa lakkhanam, imani rasapaccupatthanapadagthanani 'ti ayam ndataparinna. ‘He
understands the earth element, this earth element is internal, external, this is its characteristic, its
function, its manifestation, its proximate cause’ this is 7iatapariiiiia (knowing what to be known).

Katama tiranaparinna? evam ndatam katva pathavidhdatum tiveti aniccato dukkhato
rogato'ti dvacattalisaya akarehi. Ayam tiranaparinnia. \Nhat 1s tiranaparinia? Making
them known in this way, from forty two perspectives he decides/determines [the earth
element] such as (iti, the list) anicca, dukkha, disease. This is tiranapariniia.

dvacattalisa cattarisam (40)

Katama pahanaparinna? evam tirayitva aggamaggena pathavidhatuya chandaragam pajahati,
ayam pahanaparinina. \What is pahanapariniia? Having decided that way he abandons chanda
and raga with regard to the earth element by means of the highest magga.

rasa + paccupasthana + padatthana, function + manifestation + proximate cause.

majjhimanikaye milapanndasa-atthakatha 1. milapariyayavaggo pathavivaravannana (Milapariydyasuttavannana)
Forty two perspectives

765. Evam dvadasahakarehi suiifiatam parigganhitva puna tiranapariniavasena



dvacattalisaya akarehi Suifatam parigganhati, riupam
1. aniccato.
2. Dukkhato.
3. Rogato.
4. Gandato (boil).
5. Sallato (arrow).
6. Aghato (trouble).
7. Abadhato ().
8. Parato ().
9. Palokato ().
10. ¢tito ().
11. Upaddavato ().
12. Bhayato ().
13. Upasaggato ().
14. Calato ().
15. Pabhamguto ().
16. Addhuvato ().
17. Atapato ().
18. Alepato ().
19. Asararnato ().
20. Asaranibhiitato ().
21. Rittato ().
22. Tucchato ().
23. Sufifiato ().
24. Anattato ().
25. Anassadato ().
26. Adinavato ().
27. Viparinamadhammato ().
28. Assarakato ().
29. Aghamiilato ().
30. Vadhakato ().
31. Vibhavato ().
32. Sasavato ().
33. Samkhatato ().
34. Maramisato ().
35. Jatidhammato ().
36. Jaradhammato ().
37. Byadhidhammato ().
38. Marapadhammato ().
39. Sokaparidevadukkhadomanassaupayasadhammato ().
40. Samudayato ().
41. Atthamgamato ().
42. Anassadato ().
43. Adinavato ().
Nissarapato passati. Vedanam. Pa. Viirianam aniccato. Pa. Nissaranato passati.

Visuddhimagga Samkharupekkharianakatha



Assadasutta # 1 - Enjoyment #1 (SN 22:26)

25-30. catutthadini dhatusamyutte vuttanayeneva veditabbani. Patipatiya panettha
paficamacharhasattamesu cattari saccani kathitani, afthamanavamesu vagravivagram.

The fourth sutta and so on should be understood in exactly the same way as in dhatusamyutta
(samyutta 14). The four truths are mentioned in the fifth, sixth and seventh [sutta] successively;
here, the round and counter-round (dependent origination) [is mentioned] in the eighth and ninth
[sutta].

The fourth sutta and so on (catutthadini) should be understood (veditabbani) in exactly (eva) the same way
(vuttanayena) as in dhatusamyutta (samyutta 14). The four truths (cattari saccani) are mentioned (kathitani) in fifth,
sixth and seventh [sutta] (paficamachasshasattamesu) successively (patipatiya); here (ettha), the round and counter-
round (dependent origination) (vasfavivasram) [are mentioned] in the eighth and ninth (azzhamanavamesu) [sutta].

VOCABULARY & GRAMMATICAL ANALYSIS

pasipatiya ind. in sequence; in order; successively /pati + \pat + *i + ya].

vuttanayeneva sandhi. in exactly the same way; by exactly the same method [vutta + nayena + eva].
vagravivarra nt. round of cyclical existence and its cessation [vagsa + vivarzal.

dhatusamyutte is connected to vutta.

paficamachaythasattamesu: 5. assadasuttam (SN 22.26), 6. dutiyaassadasuttam (SN 22.27), 7.
tatiyaassadasuttam (SN 22.28).

atthamanavamesu: 8. abhinandanasuttam (Delight — SN 22.29), 9. uppadasuttam (Arising — SN 22.30).



Tatiyassadasutta — Enjoyment/Advantage #3 (SN 22:28)

[1. Attachment, disenchantment, escape]

“No ce’dam, bhikkhave, ripassa assado abhavissa, nayidam satta rispasmim sarajjeyyum.
Yasma ca kho, bhikkhave, atthi ripassa assado, tasma satta ripasmim sarajjanti.

“No ce’dam, bhikkhave, riipassa adinavo abhavissa, nayidam satta riupasmim nibbindeyyum.

Yasma ca kho, bhikkhave, atthi ripassa adinavo, tasma satta riapasmim nibbindanti.

“No ce’dam, bhikkhave, ripassa nissarapam abhavissa, nayidam satta rijpasma nissareyyun.

Yasma ca kho, bhikkhave, atthi ripassa nissaranam, tasma satta riapasma nissaranti.

“If, monks, there were no enjoyment in form, beings would not become attached to form. But

because there is enjoyment in form, beings become attached to form.

“If there were no danger in form, beings would not become disenchanted with form. But because

there is danger in form, beings become disenchanted with form.

“If there were no escape from form, beings would not escape from form. But because there is an
escape from form, beings escape from form.

no Nip. not abhavissa adverb

ce Nip. if abhavissa arujiattha — not
agreeable

idam (nt.) gender PG-4,1Sg. this (for emphasis) assddo adjective

illusion (ayam)

bhikkhave Voc. Oh Monks!

rupassa NG-2, 6 Sg. (in) of form assddo possessive

assado (m.) NG-1, 1 Sg. enjoyment abhavissa vikati-katta

abhavissa V-8, 3 Sg. would be, were kriya

na (nayidam) Nip. not sarajjeyyum adjective

idam (nt.) (ime) PG-4, 1 Sg. these sattd kamma

satta NG-1, 1 PI. beings sarajjeyyum katta

riupasmin NG-2, 7 Sg. in regard to form sarajjeyyum desadhara

sarajjeyyum* V-3, 3Pl would become attached kriya

yasma PG-12, 5 Sg. because atthi hetu

ca kho Nip. but

bhikkhave Voc. Oh Monks!

atthi V-1, 3 Sg. there is kriya

ripassa NG-2, 6 Sg. (of) in form assado possessive

assado NG-1, 1 Sg. enjoyment atthi vikati-katta

tasma PG-6, 5 Sg. therefore

satta NG-1, 1 PI. beings sarajjanti katta

ripasmim NG-2, 7 Sg. in regard to form sarajjanti visayadhara

v Sarajjati (sam + raj + ya), 10 be attached to. aor. ~jji. pp. sdratta. abs. ~jitva.




sarajjanti V-3, 3Pl become attached kriya

no Nip. not abhavissa adverb

ce Nip. if abhavissa arujiattha — not
agreeable

idam (nt.) gender PG-4, 1 Sg. it (for emphasis) adimavo adjective

illusion (ayam)

bhikkhave Voc. Oh Monks!

rupassa NG-2, 6 Sg. (of) to form assado possessive

adinavo® NG-1, 1 Sg. danger abhavissa vikati-katta

abhavissa V-8, 3 Sg. would be, were kriya

na (nayidam) Nip. not nibbindeyyum adverb

idam (nt.) (ime) PG-4,1Sg. to it nibbindeyyum kamma

satta NG-1, 1 PL beings nibbindeyyum katta

ripasmim NG-2, 7 Sg. with regard to form nibbindeyyum visayadhara

nibbindeyyum V-3, 3Pl would become disenchanted kriya

yasma PG-12, 5 Sg. because atthi hetu

ca kho Nip. but

bhikkhave Voc. Oh Monks!

atthi V-1, 3 Sg. there is kriya

rupassa NG-2, 6 Sg. (of) in form assddo possessive

adimavo NG-1, 1 Sg. danger atthi vikati-katta

tasma PG-6, 5 Sg. therefore

satta NG-1, 1 PI. beings nibbindanti katta

riupasmim NG-2, 7 Sg. with regard to form nibbindanti visayadhara

nibbindanti® V-3, 3Pl become disenchanted kriya

no Nip. not abhavissa adverb

ce Nip. if abhavissa arujiattha — not
agreeable

idarm (nt.) gender PG-4,1Sg. it (for emphasis) nissarapam adjective

illusion (ayam)

bhikkhave Voc. Oh Monks!

riupassa NG-2, 6 Sg. (of) to form assddo possessive

nissaranam NG-1, 1 Sg. escape abhavissa vikati-katta

abhavissa V-8, 3 Sg. would be, were kriya

na (nayidam) Nip. not nissareyyum adverb

idam (nt.) (ime) PG-4, 1 Sg. to it nissareyyum kamma

satta NG-1, 1 PI. beings nissareyyum katta

riupasma NG-2, 7 Sg. (in) to form nissareyyum desadhara

nissareyyum V-3, 3 Pl. would escape kriya

yasma PG-12, 5 Sg. because atthi hetu

ca kho Nip. but

bhikkhave Voc. Oh Monks!

2 ddinava = a + dina + va (nt.). Niradinava (adj.) [nis+adimava] not beset with dangers, not in danger,

unimperilled.

3 Nibbindati (ni + vid + m-a), to get wearied of; to be disgusted with. aor. ~ndi. pp. nibbinna. abs. ~detva.




atthi V-1, 3 Sg. there is kriya
ripassa NG-2, 6 Sg. (of) in form assado possessive
nissaranpam NG-1, 1 Sg. escape atthi vikati-katta
tasma PG-6, 5 Sg. therefore

satta NG-1, 1 PI. beings nissaranti katta
ripasma NG-2, 5 Sg. from form nissaranti visayadhara
nissaranti V-3, 3Pl escape kriya

“No ce’dam, bhikkhave, vedandya . . . sanndya . . . sankharanam . . . viniianassa assado
abhavissa, nayidam satta vinifianasmim sarajjeyyum. Yasma ca kho, bhikkhave, atthi vifiianassa
assado, tasma satta vinianasmim sarajjanti.

No ce’dam, bhikkhave, vififianassa adinavo abhavissa, nayidam satta vinirianasmim
nibbindeyyum. Yasma ca kho, bhikkhave, atthi vififianassa adinavo, tasma satta vinnianasmim

nibbindanti.

No ce’dam, bhikkhave, vifiianassa nissarapam abhavissa, nayidam satta vininanasma
nissareyyum. Yasma ca kho, bhikkhave, atthi vifiniapassa nissaranam, tasma satta vinnanasma
nissaranti.

“If, monks, there were no enjoyment in feeling . . . in perception . . . in volitional activities . . . in
consciousness, beings would not become attached to consciousness. But because there is
enjoyment in consciousness, beings become attached to consciousness. If there were no danger
in consciousness, beings would not become disenchanted with consciousness. But because there
is danger in consciousness, beings become disenchanted with consciousness. If there were no
escape from consciousness, beings would not escape from consciousness. But because there is an
escape from consciousness, beings escape from consciousness.

[2. How beings attain release]

“Yavakivarica, bhikkhave, satta imesam paficannam upadanakkhandhanam assadarica assadato,
adinavarica adinavato, nissaranafica nissaranato, yathabhiitam nabbharnnimsu, n’eva tava,
bhikkhave, satta sadevaka loka samaraka sabrahmaka, sassamanabrahmaniya pajaya
sadevamanussdya, nissata visamyutta vippamutta vimariyadikatena cetasa viharimsu.

“Yato ca kho, bhikkhave, satta imesam paficannam upadanakkhandhanam assadarica assadato,
adinavarica adinavato, nissaranafica nissaranato, yathabhiitam abbhaifimsu, atha, bhikkhave,
satta sadevaka loka samaraka sabrahmaka, sassamanabrahmaniya pajaya sadevamanussaya,
nissata visamyutta vippamutta vimariyadikatena cetasa viharanti.”



“So long, monks, as beings have not directly known as it really is, in regard to these five
clinging-aggregates, the enjoyment as enjoyment, the danger as danger, and the escape as escape,
for so long, monks, in the world with its devas, Mara, and Brahma, in the population with its
ascetics and brahmins, its devas and humans, beings did not dwell released, detached, freed, with
mind made without a boundary.

“But when, monks, beings have directly known as it really is, in regard to these five clinging-
aggregates, the enjoyment as enjoyment, the danger as danger, and the escape as escape, then,
monks, in the world with its devas, Mara, and Brahma, in the population with its ascetics and
brahmins, its devas and humans, beings dwell released, detached, freed, with mind made without

a boundary.”

yavakivan Nip. so long abbharifiasim kala-accanta-
samyoga kriya-
visesana

ca (yavakivaiica) Nip. and

bhikkhave Voc. Oh Monks!

satta NG-1, 1 PI. beings abbhannasim katta

imesam PG-3, 6 PI. these upadanakkhandhanam | adjective

paficannam PG-30,6 Pl. | five upadanakkhandhanam | adjective

upadanakkhandhanam | NG-1, 6 Pl. of the aggregates subject to clinging | assadad, ..., nissaranaii | possessive

assadarica NG-1, 2 Sg. enjoyment abbhariiiasim kamma

assadato NG-1, 5 Sg. as enjoyment abbhannasim ablative

adinavaiica NG-1, 2 Sg. danger abbhariiasim kamma

adinavato NG-1, 5 Sg. as danger abbharifiasim ablative

nissaranarca NG-2, 2 Sg. escape abbhanifiasim kamma

nissaranato NG-2, 5 Sg. as escape abbhanifiasim ablative

yathabiitam Nip. as they really are abbhariiasim adverb

na (nabbhaiiiiimsu) Nip. not abbhariiiasim adverb

abbhafifiinsu V-6, 3 Pl they directly knew kriya

na Nip. not viharimsu adverb

eva Nip. indeed viharimsu adverb

tava Nip. for that long abbharniiasim kala-accanta-
samyoga kriya-
visesana

bhikkhave Voc. Oh Monks!

satta NG-1, 1 PI. beings viharimsu pakati-katta

sadevaka NG-1, 5 Sg. with its devas loka adjective

loka NG-1, 5 Sg. from this world nissaza, ..., vippamutta | ablative

samaraka NG-1, 5 Sg. with its maras loka adjective

sabrahmaka NG-1, 5 Sg. with its brahmas loka adjective

sassamapabrahmaniya | NG-3, 5 Sg. with its ascetics and brahmins pajaya adjective

pajaya NG-3, 5 Sg. from these beings, from the people | nissazq, ..., vippamutta | ablative

sadevamanussaya NG-3, 5 Sg. with its devas (royalties) and pajaya adjective

humans
nissaza* NG-1, 1 Pl. released viharimsu vikati-katta
visamyutta NG-1, 1 Pl. detached viharimsu vikati-katta

4 Nissarati (ni + sar + a), to depart; to escape from. aor. ~sari. pp. nissata, abs. ~ritva.




vippamutta (requires NG-1, 1 PI. freed viharimsu vikati-katta

ablative)

vimariyadikatena® NG-1, 3 Sg. made without a boundary, without cetasa adjective
defilement (boundary = kilesa vatta)

cetasa NG-4, 3 Sg. with mind viharimsu instrument

viharimsu V-6, 3Pl dwelled (there is na far away) satta=katta kriya

yato Nip. when abbhariiasim kaladhara

ca kho Nip. but

bhikkhave Voc. Oh Monks!

satta NG-1, 1 PI. beings abbhanniasim katta

imesam PG-3, 6 PI. these upadanakkhandhanam | adjective

paficannam PG-30,6 Pl. | five upadanakkhandhanam | adjective

upadanakkhandhanam | NG-1, 6 Pl. of the aggregates subject to clinging | assada, ..., nissaranaii | possessive

assadarica NG-1, 2 Sg. enjoyment abbhariiasim kamma

assadato NG-1, 5 Sg. as enjoyment abbhannasim ablative

adinavariica NG-1, 2 Sg. danger abbhariiasim kamma

adinavato NG-1, 5 Sg. as danger abbhannasim ablative

nissarapafica NG-2, 2 Sg. escape abbhariiiasim kamma

nissaranato NG-2, 5 Sg. as escape abbhannasim ablative

yathabhitam Nip. as they really are abbhariiiasim adverb

abbhafifimsu V-6, 3 Pl they directly knew kriya

atha Nip. then

bhikkhave Voc. Oh Monks!

satta NG-1, 1 PI. beings viharimsu pakati-katta

sadevaka NG-1, 5 Sg. with its devas loka adjective

loka NG-1, 5 Sg. from this world viharimsu desadhara

samaraka NG-1, 5 Sg. with its maras loka adjective

sabrahmaka NG-1, 5 Sg. with its brahmas loka adjective

sassamanabrahmaniya | NG-3, 5 Sg. with its ascetics and brahmins pajaya adjective

pajaya NG-3, 5 Sg. amongst these beings, amongst the | viharimsu visayadhara
people

sadevamanussaya NG-3, 5 Sg. with its devas (royalties) and pajaya adjective
humans

nissasa NG-1, 1 PI. released viharanti vikati-katta

visamyutta NG-1, 1 PI. detached viharanti vikati-katta

vippamuttd NG-1, 1 PI. freed viharanti vikati-katta

vimariyadikatena NG-1, 3 Sg. made without a boundary, without cetasa adjective
defilement (boundary = kilesa vatta)

cetasa NG-4, 3 Sg. with mind viharanti instrumental

viharanti V-6, 3 Pl. dwelled kriya

S Vimariyadikatena = Vi + mariyada + kata = without + a boundary + made. In the compound with -kata, the final
vowel of mariyada is changed to 7 (Duroiselle 8557). Mariyada, f. boundary; limit.




Natumhakasuttavannana - Not Yours (SN 22.33)

33. Natumhakavaggassa pathame pajahathati chandaragappahanena pajahatha.

In the first sutta of the Natumhaka chapter, Pajahatha means abandon in the sense of abandoning
desire and lust.

In the first (pazhame) [sutta] of the Natumhaka chapter (Natumhakavaggassa), Pajahatha means abandon
(pajahatha) in the sense of abandoning (pahdanena) desire and lust (chandaraga).

Tinadisu tinam nama antopheggu bahisaram talanalikeradi.

Among grass etc... the so-called grass is palm tree, coconut tree and so on that is pheggu-inside
sara-outside.

Among grass etc... (tinadisu) the so-called grass (tinam nama) is palm tree, coconut tree and so on (¢ala-nalikera-
adi) that is worthless inside (antopheggu) valuable outside (bahisaram).

VOCABULARY & GRAMMATICAL ANALYSIS

anto, inside; bahi, outside.

talanalikeradi = tala, palm tree + nalikera, coconut tree + adi

Normally other trees inner part is sara and the outer part is pheggu but grass, coconut tree and palm trees
are backward. Coconut tree: the core of the trunk is soft and moist because this is where water is
transported from the roots to the leaves. The outer layer of the trunk is hard as stone.

Motive: tinpa is not just grass so we could see the analogy of hard outside, soft inside of palm tree and
coconut tree just like our body that seems solid on the outside but has not core inside.

antopheggu = pheggu-inside = sapwood inside i.e. worthless.

pheggu 2 nt. worthless thing [Vphal].

sara 1 adj. essential; fundamental; substantial; valuable; sound [Vsar + *a].

talanalikeradi = talanalikera+adi ; the whole compound is of neuter gender like azzhi (NG-14, 1 Sg.) and it
is connected to tirasm as its complement.

Kattham nama antosaram bahipheggu khadirasalasakapanasadi.

The so called stick is core-inside, worthless-outside such as acacia tree, sal tree, teak tree, jack
fruit tree and so on.

The so called kagtha (stick) is core-inside (antosaram) , worthless-outside (bahipheggu) such as, acacia tree
(khadira), sal tree (sala), teak tree (saka), jack fruit tree (panasa) and so on.

khadirasalasakapanasadi = khadira, acacia tree + sala, sal tree + saka, teak tree + panasa, jack fruit +
adi.

Sakha nama rukkhassa baha viya nikkhanta.

The so called branches went out like the limbs of a tree.



The so called branches (sakha) went out (nikkhanta) like (viya) the limbs (baha) of a tree (rukkhassa).

VOCABULARY & GRAMMATICAL ANALYSIS

Sakha (branches) has another meaning that is something unimportant or minor like a branch of a tree vs its
trunk which is an important part of a tree. Note: this comparison is not clear to me.

baha 1 fem. arm; forearm [Nbah + *a).

nikkhanta 2 pp. (+abl) elapsed; passed; finished; over; lit. gone out [n7 + Vkam + ta]. Is there a better
translation than went out?

Palasam nama talanalikerapannadi.
The so called foliage is the leaf of palm tree, coconut tree and so on.

The so called foliage (palasam) is ‘talanalikerapannadi’ the leaf (panna) of palm tree (tala), coconut tree
(nalikera) and so on.

talanalikerapannadi= tala, palm + nalikera, coconut tree+ panna, leaf + adi

Note: it seems that the commentator wants to tell us that the words tiza-kagtha-sakha-paldasam
are worthless things.



58. Sammasambuddhasuttavannana (SN 22.58)

58. Chatthe ko adhippayasoti ko adhikapayogo.

In the sixth sutta ko adhippayaso means what is special or what is the divergence.

VOCABULARY & GRAMMATICAL ANALYSIS

Adhippaydaso is defined as adhikapayogo; adhi=adhika, distinctive, special; payaso=payoga,
effort, action, step, undertaking ie. special effort. What is special?

adhikapayoga adhika-(p)payoga, m., divergence; Ps 1l 9,22 adhika-ppayoga
payoga 1 masc. action; step; undertaking /pa + \yuj + *e + a].

Anuppannassati imanhi maggam Kassapasammasambuddho uppadesi, antara aiirio
sattha uppdadetum ndasakkhi, iti Bhagava anuppannassa maggassa uppadeta nama.
Nagaropamasmim hi ava/afjanatthanesu puranamaggo jato; idha avartamanatthena
anuppannamaggo nama.

Indeed Kassapa Buddha caused this path to arise [but] in between other teachers were
unable to cause it to arise, therefore the Blessed One is called the producer of the
unarisen path. Just as in the case of a city, there exists an old road in deserted places; here
in the sense of not existing that it is referred as unarisen path (anuppannamaggo).

Indeed (hi) Kassapa Buddha caused this path to arise (uppadesi) [but] in between (antara) other teachers
(sattha) were unable (nasakkhi) to cause it to arise (uppadetum), therefore (iti) the Blessed One is called
(nama) the producer (uppadeta) of the unarisen path (anuppannassa maggassa). Just as in the case of a city
(nagaropamasmin), there exists (jato) an old road (puranamaggo) in deserted places; here (idha) in the
sense of not existing (avattamanatthena) that it is referred as unarisen path (anuppannamaggo).

VOCABULARY & GRAMMATICAL ANALYSIS

nasakkhi = na asakkhi, aor. (+inf) was able (to) /a + Vsak + no + i].

iti ind. thus; like this; this is; and so; therefore.

nagaropama=nagara +upama, similar to a city, in this context it means ‘in the case of the city’.
ava/afijanarthanesu = ava/afjana + thanesu; avalafijana nt. not using; not making use

of Nvalafij].

avattamanatthanesu = a + vattamana + aftha + esu, in the sense of not existing.
vattamana 1 prp. existing; happening; taking place /Nvart + a + mana].

Asanijatassati tasseva vevacanam.

Asarijatassa is just another term for it.
Asanjatassa is just (eva) another term (vevacanam) for it (tassa).

vevacana nt. synonym; equivalent word; poecilonym [vi + \vac + ana + *d.



Anakkhatassati akathitassa.
Anakkhatassa means not mentioned or not declared.

VOCABULARY & GRAMMATICAL ANALYSIS
akkhata (@ + Nkha + ta) = kathita (Nkath + ita). (dhatvattha, root definition).

anakkhata 1 nt. indescribable; ineffable; indefinable; inexpressible; unspeakable;
unnameable; lit. not said [na + a + Vkha + ta].

akathita pp. not said; not mentioned [na > a + kath + ita].

[yo] Maggam janatiti [s0] maggadiiii.
Whoever knows the path therefore (iti) he is magganiiii. (Viggaha definition).

[yo] Maggam viditam pakatam akasi’ti [S0] maggavidii.
One makes [the path] known clearly therefore he is the revealer of the path.

VOCABULARY & GRAMMATICAL ANALYSIS

[PM]: Vidu is defined as viditam pakatam akasi, he made [the path] known (viditanz) clearly
(pakaram) i.e. revealed. Connection of viditam and pakatam. One is kamma the other is adverb??

pakata 2 pp. made open; openly revealed /pa + Nkar + ta].

Magge ca amagge ca kovido 'ti maggakovido.

One who is skilled in path and non-path therefore he is one skilled in the path (maovido).

One who is skilled (kovido) in path (magge) and non-path (amagge) therefore (iti) he is one skilled in the
path (maggakovido).

VOCABULARY & GRAMMATICAL ANALYSIS
Magge ca amagge ca kovido = Skilled in the path and non-path.

[PM] magga = magga ca amagga; This term is called ekasesa meaning only one term remains
because from magga and amagga only magga remains.

Magganugati maggam anugacchanta.
Magganuga means following the path.

[PM] anuga is defined as anugacchanta, following, going along.

Paccha samannagatati aham pathamam gato, savaka paccha samannagata.

| went first, the disciples follow later.



I (aham) went (gato) first (parthamaun), the disciples (savaka) follow (samanndagata) later (paccha).

VOCABULARY & GRAMMATICAL ANALYSIS

[PM] Paccha = aham pathamam gato, savaka paccha [gata].

Samannagata adj. (+instr) possessing; endowed (with); having; lit. going together [sam + anu +
al + Ngam + ta).

Motive: not to translate as endowed or accomplished but just Vgamu, come along or follow.

Chagtham.



Anattalakkhanasuttavannana - The Non-Self Characteristic (SN 22:59)
59. Sattame paficavaggiyeti aniasi Kondannattheradike parica jane puranupatthake.

In the seventh sutta paficavaggiye means the previous five attendants [of the Buddha] such as
Annasi Kondafifia thera and so on.

In the seventh sutta (sattame) paficavaggiye means the previous (purana) five (pafica) attendants (upasthake) [of the

Buddha] such as Annasi Kondahfa thera (annasi Kondariiniattherd) and so on (adike).
VOCABULARY & GRAMMATICAL ANALYSIS

puranupafthake = purana + upatthake.
uparthaka 1 masc. attendant; assistant; Ziz. who stands near [upa + \tha + aka].

Amantestti asa/hipunnamadivase Dhammacakkappavattanato pasthaya anukkamena

Sotapattiphale patitthite “Idani nesam asavakkhayaya Dhammam desessami’’ti [cintento]
paficamiyam pakkhassa amantesi.

When the five persons are consecutively firmly established in the fruit of stream-entry starting
from Dhammacakkappavattana, on the full moon day of asa/hi the Blessed One addressed in the
fifth of the fortnight [thinking]: “Now I’1l teach the dhamma for their (nesasm) destruction of the
taints”.

Amantesi: When the five persons are consecutively (anukkamena) firmly established (patizzhite) in the fruit of
stream-entry (Sotapattiphale) starting (patthaya) from Dhammacakkappavattana, on the full moon day of asafhi
(asalhipuppamadivase) the Blessed One addressed on the fifth (paficamiyam) of the fortnight (pakkhassa)
[thinking]: “Now I’ll teach the dhamma for their (nesam) destruction of the taints”.

VOCABULARY & GRAMMATICAL ANALYSIS

asalhipuppamadivasa [asalhi + puppama + divasa] full moon day, full moon day of asalhr; punnama
fem. night of the full moon [punna + mal.

patizthite, lakkana-kriya; pafica jane = lakkana-vanta; amantesi=lakhya-kriya,; bhagava= lakhya-vanta.
paiicami 2 fem. fifth; fifth in number /paiica + ma + i] V. paficamiyam, 7" form, on the fifth.

pakkha 6 masc. lunar phase; fortnight*; half-month .

Etadavocati etam “Rupam bhikkhave anatta "tiadinayappavattam Anattalakkhapzasuttam avoca.

Etadavoca means He said this Anattalakkhara sutta beginning with “Rapam bhikkhave anatta”
and so on.

1 A fortnight is a period of two weeks or 14 days. The term "fortnight" is most commonly used in British English
and some other English-speaking regions to refer to this specific time frame. It is a convenient way to express a
period of time that is shorter than a month but longer than a week. For example, if someone says they'll be on
vacation for a fortnight, it means they'll be away for two weeks.



Etadavoca means He said (avoca) this Anattalakkhara sutta (Anattalakkharasuttas) beginning with
(nayappavattam) “Ripam bhikkhave anatta” and so on (adi).

VOCABULARY & GRAMMATICAL ANALYSIS

Motive: to answer the question ‘what etad refers to?’.

etad = etam “Ripam bhikkhave anatta ’tiadinayappavattam Anattalakkhapasuttam. This
Anattalakkhapasutta beginning with “Ripam bhikkhave anatta” and so on.
Nayappavatta adj. begun in this method [naya + pavatta].

Tattha anattati pubbe vuttehi catithi karanehi anatta.

There (in that phrase) it is anatta because of the previously (pubbe) mentioned (vuttehi) four
reasons.

There (in that phrase) anatta means anatta because of the previously (pubbe) mentioned (vuttehi)
four (catizhi) reasons (karanehi).

Four reasons:
1. avasavattana nt. not following orders; not conforming to one's wish; not being under control [na
> a + vasa + vattana] ~
2. assamika I masc. no owner [sami + ka] v/
3. anissara adj. essence-less; substance-less; worthless; useless /na > a + \sar + *a] v/
4.  attasusing : devoid of atta; attapatikkhepa [atta+patikkhepa], rejection of the ego/self.

(DHPaQ) anattati ma jiyantu ma miyantii 'ti vase vattetum na sakkati avasavattanasthena anatta ‘attasunnd assamika
anissara ti attho. Sesam purimasadisameva 'ti. Anatta in the sense of not conforming to one’s wish that it’s not

possible to achieve the wish thus ‘may they not get old, may they not die’. The rest is just the same as earlier.

(Ref: khuddakanikaye dhammapada-atthakatha 20. maggavaggo 4. anattalakkhanavatthu).

Tam kim manfatha bhikkhaveti idam kasma araddham? \Why this [question] is raised?

araddha 1.1 pp. aroused; applied; undertaken [@ + \rabh + ta].

dassetva samodhanetva tinipi lakkhanani dassetum idamaraddhan 'ti [tumhehi] veditabbam.

[One] should understand that up to this point only the non-self characteristic is mentioned, not
the impermanent and suffering characteristics; now the Blessed One shows and combines them
so this [question] is raised to show the three characteristics.

[One] should understand (veditabbasz) that up to (ettakena) this point (thanena) only (eva) the non-self
characteristic (anattalakkhara) is mentioned (kathitasz), not the impermanent and suffering characteristics
(aniccadukkhalakkhana); now (idani) the Blessed One shows (dassetva) and combines them (samodhanetva) so (pi)
this [question] is raised (idamaraddhan) is to show (dassetum) the three (¢ini) characteristics (lakkhanani).



Ettaka adj. so much; this much; so long; so far [ima + tta + ka]. Ettakena thanena = so far or up to this point.
samodhanetva abs. having connected, having fit together [sam + ava + Ndha).

Tasmati yasma ime paricakkhandha anicca dukkha anatta, tasma.

The commentator explains the reason for tasma (therefore). Because these five aggregates are
aniccd dukkha anattd therefore. ..

The commentator explains the reason for rasma (therefore). Because (vasma) these (ime) five aggregates
(paricakkhandha) are anicca dukkha anatta therefore. ..

VOCABULARY & GRAMMATICAL ANALYSIS

Motive: What does tasma refer to? This tasma must be from “Tasmatiha, bhikkhave, yam kifici riapam
atitanagatapaccuppannam...”.

Tasmatiha ... sabbam riapam: “N’etam mama, n’eso ’hamasmi, na m’eso atta”’ti evametam yathabhiitam
sammappanidaya datthabbam.

Yambkirici riapantiadisu vittharakatha Visuddhimagge panniabhavanadhikare khandhaniddese
vuttava.

Regarding Yamkirici riipan and so on detailed explanations (vittharakatha) are mentioned (vutta)
in the section panniabhavanadhikara khandhaniddesa of Visuddhimagga. (to be investigated).

Vittharakatha fem. (+gen) detailed description (of); extended explanation (of) [vitthara + katha).
vitthara 1 adj. extensive; detailed; broad; full [vi + Vthar + *a]. root. \'thar'1 a (spread, expand).
niddesa 1 masc. analytical description; detailed analysis; lit. pointing out [ni + Vdis + *a].

Sesam sabbattha vuttanusareneva veditabbam. Imasmim pana sutte Anattalakkhazameva
kathitan 'ti.

The rest should be understood only by following what is said elsewhere in other commentaries.
In this sutta only Anattalakkhara is taught.

The rest (sesam) should be understood (veditabbasz) only (eva) by following (anusarena) what is said (vutta)
elsewhere in other commentaries (sabbattha). In this sutta (imasmim sutte) only (eva) Anattalakkhaza is taught
(kathitan).

VOCABULARY & GRAMMATICAL ANALYSIS

sabbattha, everywhere, elsewhere [in other commentaries].
Vuttanusareneva = Vutta + anusarena + eva.
kathitanti: this iti is to show the end of the explanation??



Upadiyamanasuttavannana - One Clinging (SN 22:63)

63. Arahantavaggassa pathame updadiyamanoti tanhamanadigthivasena ganhamano.

In the first sutta of Arahanta chapter, upadiyamano means by means ganhamano in terms of
tanha, mana, ditthi.

upadiya [upa + Nada + ya + ti] = ganha [Ngah + nha + aj.

Baddho marassati marassa pasena baddho nama. Figuratively [a bhikkhu] is considered (nama)
has been bound by the trap of Mara. (in reality one is bound by mental defilements).

Mutto papimatoti papimato pasena mutto nama hoti. Figuratively bhikkhu is considered (nama)
has been liberated from the trap of Mara.

Note: with hoti it’s clear that mutto is present perfect tense.
Mutto ahosi: past participle
Mutto hissati: future participle



Radhasutta (SN 22.71)

70-72. atthame rajaniyasanthitanti rajaniyena akarena santhitam, ragassa
paccayabhavena thitanti attho. In the eigth sutta rajaniyasanthitan means sanzhitam in the
desirable manner, the real meaning is ragassa paccayabhavena thitan. Navamadasamani
rahulasamyutte vuttanayeneva veditabbani 'ti. atthamadini. The ninth and tenth sutta should be
understood just in the way mentioned in Rahula Samyutta.

[PM] rajaniya is defined as rajaniyena akarena = standing in a desirable manner (tapurisa samasa).
sanrhita 3 adj. having a certain character; appearing; lit. established (in) [sam + \tha + ita] ~
rajaniya adj. desirable; arousing; enticing; tantalizing; lit. to be desired /Nraj + aniva] v

[PM] rajaniyasanthitan = ragassa paccayabhavena thitan

raja, desire = ragassa

aniya, able = paccayabhava, the state of condition, in terms of being the condition for raga [to arise].

sapnthitam = thitam

Navamadasamani = navamadasama suttani.

NOTE: we should go to Rahula Samyutta to learn about the rest: See Anusayasuttavannana (SN
18.11)



Anusayasuttavannana (SN 18.11)

200. Ekadasame imasmifica savifii@nake kayeti attano savinnianakakayam dasseti. In the phrase
‘imasminica saviniiianake kaye’ The Buddha points out the living body of oneself.

Bahiddha cati parassa saviniianakam va avifinanakam va purimena va attano ca parassa ca
vifinapameva dasseti, pacchimena bahiddha anindriyabaddharipam. With Bahiddha va the
Buddha points out the animate (living) or the inanimate body of other. By the previous sentence
(purimena) the Buddha points out the conciousnes of other and of oneself; by the next sentence
(pacchimena) the Buddha points out the external non-living object.

Aharnikaramamarnkaramananusayati ahamkaraditthi ca mamamkaratanha ca mananusaya ca.
The wrong view that makes something as ‘I’ and the craving that makes something as mine and
the tendency to conceit.

1. Commentator defines Aharikaramamankaramananusaya as dvanda samasa.
2. ahanikara refers to dighi; mamarnkara refers to tapha. (abhidheyya)
anindriyabaddhariapam refers to mountains, trees. ..

Na hontiti ete kilesa katham janantassa etesu vatthiisu na hontiti pucchati. \With na honti he
asks ‘how these defilements don’t arise regarding these objects to one who knows OR ‘how
these defilements of one who knows don’t arise regarding these objects.

Sammappaiiiidya passatiti saha vipassandaya maggapanniaya sutthu passati. He sees well with
Vipassana and magga knowledge .

[PM] Sammappaniiaya = saha vipassandya maggapaniidya sutthU; Samma=saha vipassandya magga

(ANa) ahankaramamarnkaramananusayati ahankaraditthi ca mamarnkaratanha ca mananusayo
ca’ti attano ca parassa ca kilesa. The kilesa of oneself and of other that is “dizhi, tanka and
manda’.

Nassiti na bhaveyyum.

Bahiddha ca sabbanimittesiiti riipanimittam, saddanimittas, gandhanimittas:, rasanimittasm,
photthabbanimittam, sassatadinimittam, puggalanimittar: dhammanimittan '# evaripesu ca
bahiddha sabbanimittesu. Such external sabbanimittesu as ‘the list: rapanimittam...
dhammanimittam .

evarupesu=like this or such; here ripa means like.
sassatadinimittam, eternal soul object (conceptual object)
dhammanimittan, dhamma object=pafifiati, paramattha objects

~~—e

Cetovimuttim paniiavimuttinti phalasamadhiiiceva phalaiianafica.



anguttaranikaye dukanipata-atthakatha 4. devaditavaggo 2. anandasuttavannana

1. ahankaraditthito'tiadi. (ANTt) tenaha ahankaraditthito'tiadi. tisso vidhati
seyyasadisahinavasena tayo mana. ekavidhena riipasangaho'tiadisu (dha® sa® 584) kotthaso
vidha'ti vutto. kathamvidham silavantam vadanti, kathamvidham pafifiavantam vadantt'tiadisu

(sam® ni° 1.

anguttaranikaye paficakanipata-tika sattakanipata-tika 6. dutiyasaiifiasuttavannana

Note

ahankara-mamarnkara-mananusaya: “I-making, mine-making, and tendencies to conceit.” This
is a complex dvanda compound of the plural type. It includes three internal compounds. The first
two are syntactical compounds (see below), the third a tappurisa. The Anguttara commentary (at
Mp 11 206,8-9) resolves it thus: aharnkaraditthi ca mamarnkaratanha ca mananusayo ca (“the
view that is I-making; the craving that is mine-making; and the tendency to conceit”).

Syntactical compounds (Bhikkhu Bodhi)

This class of compounds is derived from Western scholarship. Perniola (§142) explains the
syntactical compound as “two or more independent words . . . joined together owing to the fact
that they have often been used together in a sentence.”®2 Perhaps Norman’s definition of this
kind of compound is more precise: “that [kind of compound] where some components retain the
syntactical form they would have had in a non-compounded statement.”>3 Perniola cites as
examples several compounds that join an absolutive and a noun: paticcasamuppada, “dependent
origination,” aveccappasadena, ‘“with confirmed confidence” (p. 327), and samkheyyakaro,
“acting after reflecting.”>* A syntactical compound joining an absolutive to a past participle is
paziccasamuppanne, “dependently originated,” a qualification of dhamme (p. 314).

Another syntactical compound is the epithet of the Dhamma, ehipassiko, literally, “a come-see
thing” (p. 234), which joins two second-person imperatives, ehi and passa, with the adjectival
suffix -iko. Perniola classifies asmimana, “the conceit ‘I am’” (see p. 215), and aharikara, “I-
making,” as syntactical compounds; to these we should add mamarikara, “mine-making” (see p.
181).



6. Sthasuttavannana (SN 22.78)

78. Chatthe sthoti cattaro stha—tinastho kalasino pandustho kesarastho 'ti. In the sixth sutta stho
means the four [types] of lions such as ‘tinastho kalasiho pandusiho kesarastho’.

tinastho kalasiho pandusiho kesarasiho = grass-lion (moose), dark lion, yellow-lion, maned-lion (hairy
lion).

Tesu tinastho kapotavannagavisadiso tinabhakkho ca hoti. Among those, tinasiho is the [moose]
that eats grass resembles cow with pigeon-color.

kapotavannagavi-sadiso [kapotavanna+gavi + sadiso] = pigeon-appearance + cow + resemblance
sadisa 1 adj. (+abl or +gen) similar (to); same (as); resembling; like /sa + \dis + a] v/
kapotavannagavi = kammadhareyya samasa; kapotavanna = bahubbihi samasa, referring to a
cow and it has nothing to do with kapota.
tatiya tapurisa samasa because sadisa goes with 3 form?.

tipabhakkho [tira + bhakkha] = grass-feeding-on.

Kalastho kalagavisadiso tinabhakkhoyeva. Kalastho means just a grass-eater [bison] that
resembles a cow with dark color.

kalagavisadiso = kala + gavi + sa + diso = black + cow + resemblance.

Pandustho pandupalasavannagavisadiso mamsabhakkho. Pandusiho is a meat-eater [lion] that
looks like a cow with yellow-leaf colored.

pandupalasa 1 masc. yellow leaf; pale leaf; withered leaf [pandu + palasal.

Kesarastho [lakharasaparikammakateneva mukhena agganamgutthena catithi ca
padapariyantehi samanndgato), [matthakato 'pi’ssa patthaya lakhatilikaya kata viya tisso rajiyo
pizzhimajjhena gantva antarasatthimhi dakkhipavatta hutva thital, [khandhe panassa
satasahassagghanikakambalaparikkhepo viya kesarabharo hoti], avasesatthanam parisuddham
salipitthasamkhacuppapicuvagznam hoti. Kesarasiho is endowed with four legs with surrounded
marks, with a plume tail and with a mouth like lac-colouring; Also, beginning from his head as
if it 3 strikes were painted with 1akha, gone through the middle of the back until ended in
between the thigh, winding to the right; and there is a mane around his neck like being encircled
by a fur coat worth 100,000 dollars. The remaining part of the body looks like cotton of pure sali
or conch shell powder.

lakharasaparikammakateneva [lakharasa + parikammakatena + iva] = like red-colouring
lakharasaparikammakata [lakharasa+parikamma-+katena] = lit. made arrangement with lac-
colouring.
lakha 1 fem. lac; red dye
parikammakata [parikamma + kata]1 adj. arranged; prepared; lit. made arrangements



mukhena = with the mouth
agganargurthena [agga + nanguzha] = with a plume (beautiful) tail.
catithi ca padapariyantehi samanndagato = one that possesses four bounded feet.
pariyanta 1 adj. (+instr) surrounded (by); encircled (by); bounded (by) [pari + anta] v/
matthakato pi’ssa patthaya = starting from the head
matthakato pi’ssa patthaya lakhatilikaya katd viya tisso rajiyo pigthimajjhena gantva antarasatthimhi
dakkhinavatta hutva thita. Also, beginning from his head as if it 3 stripe were painted with lakha, gone
through the middle of the back until ended in between the thigh, winding to the right.
matthaka 1 masc. top; head; crown [mattha + ka] v/
lakhatalikaya = lakha +talikaya
Lakha: The "Lac tree" or "Lacquer tree" (scientific name: Kerria lacca). The Lac tree is
native to India and other parts of South Asia. The resinous substance secreted by female
Lac insects, which feed on the sap of the Lac tree, is used to produce a reddish dye called
lac dye or lacquer. This dye is widely used in India and other countries for coloring
various objects, such as textiles, woodwork, and handicrafts. Lac tree (Kerria lacca), and
its resinous secretion is used to produce the reddish dye known as lac dye.
talika 2 fem. painter's brush
pizthimajjhena = pizshi, back +majjha, middle.
antarasatthimhi, nt. between the thighs [antara + satthi].
thita, stood, ended.

khandhe panassa satasahassagghanikakambalaparikihepo viya kesarabharo hoti. And (pana) there is a
mane around his neck which is like being encircled by a fur coat worth 100,000 dollars.
satasahassagghanikakambalaparikkhepo = satasahassagghanika kambala (wool) parikkhepo (encircling)

kesarabharo = kesara + bharo, mane loaded=mane

satasahassa 1 card. one hundred thousand (100,000) [sata + sahassa] or 1,100.

agghanaka adj. having the value of; worth /Naggh + ana + ka] v/

avasesatthanam parisuddham salipitthasamkhacunnapicuvannam hoti. The remaining part of the body
looks like cotton of pure sali or conch shell powder.
avasesa + thanam, remaining place=remaining part of the body
salipitthasamkhacunnapicuvannam = salipittha + sali + sasikha, + cuppa + picu + vapnam
salipittha, sali powder
sasikha, conch shell horn powder
cupna, powder
picu, cotton
vannpam, appearance, beauty

parisuddha 1 adj. clean; pure; bright; perfect; lit. cleaned all around [pari + Vsudh + ta] v

Imesu catiisu sthesu ayam kesarastho idha adhippeto. Among these four types of lion this
kesarastho is meant here. (atthudharalathuddesa-selected/selection or samarfia/visesa-
general/specific).

Migarajati migaganassa raja. Migaraja means the king of all wild animals.

Miga = migaganassa, Migardja is tapurissa samasa.



Asayati ‘vasanatthanato suvannaguhato va rajatamaniphalikamanosilaguhato va nikkhamati 'ti
vuttasn hoti. 4saya is said ‘it comes out from a place of residence that is a golden cave or a cave
with silver etc..’

Motive: asaya means dwelling place and not tendency. By this sentence the commentator defines asaya as
5t form by using suffix ‘to’ in vasanasthanato, suvangpaguhato etc..

vasanasthana nt. place of residence [vasana + thanaj.

suvannaguha [Suvanna + guhal fem. golden cave.

rajatamaniphalikamanosilaguhato [rajata + mani + phalika + manosila + guhato], silver, gem stone,
crystal, red gray, cave.

Nikkhamamano panesa catithi karanehi nikkhamati andhakarapilito va alokatthaya,
uccarapassavapilito va tesam vissajjanatthdaya, jighacchapiito va gocaratthaya, sambhavapito
va assaddhammapatisevanatthaya. Furthermore, the lion, when coming out, he comes out
because of four purposes, troubled by darkness he comes out to get light or troubled by the urge
to urinate and defecate he comes out to relieve himself or troubled by hunger he comes out for
food or being oppressed by desire for reproduction (sexual desire) he comes out for the purpose
of impure nature (sex).

panesa = pana + esa; pana=for further elaboration; esa = eso stho.
catithi karanehi nikkhamati: The use of 3™ form has 4 cases'; here it’s used as hetu (for the reason of).
andhakarapilito = andhakara + pilito, pp. (+instr) harassed (by); tormented (by); oppressed (by); troubled
(by) [\pil + ita] v/
Uccarapassava masc. excrement and urine [uccara + passava] v/
pilita 1 pp. (+instr) harassed (by); tormented (by); oppressed (by); troubled (by) [\pil + ita] v
uccarapassava masc. excrement and urine /uccara + passava] v/
vissajjana 2 nt. releasing; letting go.
Jjighaccha fem. hunger; lit. wanting to eat [Nghas + cha + a] v
sambhava ??
assaddhammapatisevanatthaya;
saddhamma, nature of the saint; assaddhamma 1 masc. untrue teaching; false doctrine [na + sat +
dhamma] ~

pasisevana nt. using; making use of; taking [pati + Vsev + ana] v

Idha pana gocaratthaya nikkhanto 'ti adhippeto. Here the intended meaning is ‘coming out for
food’. (adhippayattha)

Vijambhatti suvannatale va rajatamaniphalikamanosilatalanam va anniatarasmim dve
pacchimapade samam patitthapetva purimapdde purato pasdaretva sarirassa pacchabhagam
akaddhitva purimabhdagam abhiharitva pitthim nametva givam ukkhipitva asanisaddam karonto
viya nasaputani pothetva sariralaggam rajam vidhunanto vijambhati.

suvapnatale va rajatamaniphalikamanosilatalanam va anifiatarasmim dve pacchimapade samam patigthapetva,
having planted the two hind legs evenly on the golden flat surface or on a certain one among those silver, gemstone,
crystal and read arsenic flat surfaces.

1 Instrumental, companionship, hetu, katta for passive verb.



patitthapetva 1 abs. (+acc) having put down; having placed; having planted; lit. having caused to stand
before /pati + \tha + *ape + tva] v/
suvannpatale, beautiful paw
rajatamaniphalikamanosilatalanam [rajata + mani + phalika + manosila + tala], silver, gemstone, crystal,
red arsenic, even ground.

purimapdade purato pasaretva, having stretched out the front legs to the front

sarirassa pacchabhagam akaddhitva, having pulled down the lower part of the body

purimabhdagam abhiharitva, having pushed forward the front portion

pizthim nametva givam ukkhipitva, having bent the back, having lifted up the neck

asanisaddam karonto viya nasaputani pothetva, like making a thundering sound blowing the tip of the nose.

Vijambhanabhumiyarica pana tarugavacchako viya aparaparam javati. Javato pan’assa sariram
andhakare paribbhamantam alatam viya khayati. And at the stretching place it runs back and
forth like a young calf. When running, his body spinning around in the dark, appears like a
burning piece of wood.

Vijambhanabhiimiyafica pana - at the stretching place

tarupa + vacchako viya — like a young calf

aparaparam - back and forth. aparaparam ind. one after the next; successively; constantly;
continuously [apara + apara + am].

javati - it runs.

javato (anta) pan ’‘assa sariram andhakare paribbhamantam - when running his body spinning around in
the dark.

paribbhamati 1 pr. (+loc) revolves around (in); turns around (in); spins about (in) /pari + \Nbham
+a +ti]

alatam viya khayati [his body] appears as a burning piece of wood.
alata nt. firebrand; burning piece of wood v/

Anuviloketiti kasma anuviloketi? Paranuddayataya. Tasmim kira sihandadam nadante

patanti, tesam anuddaydaya anuviloketi. \Why it looks around? [it is] for the purpose of
compassion. It’s said when it roars the lion’s roar, animals such as elephant, antelope, buffalo
who are wandering on uneven places such as cliff, pit etc... fall into the pit or in the cliff. So it
looks around for the compassion to them.

Anuviloketiti kasma anuviloketi? why it looks around?

Paranuddayataya for the purpose of compassion.
paranuddayataya = para + anuddayataya = for the compassion to others. Anuddayata fem. compassion;
sympathy; lit. compassion state [anu + Nday + a + ta] v
hatthigokaznamahimsadayo = hatthi + gokanpa + mahimsa + adayo

Tasmim kira sthanadam nadante it’s said when it roars the lion’s roar (locative absolute)

papata nt. cliff; avara 2 masc. pit.
visamasthana nt. uneven place [visama + thana]

hatthigokagnamahimsadayo pana papatepi avatepi patanti - animals such as elephant, antelope, buffalo fall into the
pit or in the cliff.

hatthigokaznamahimsadayo = hatthi + gokanpa + mahimsa + adayo = elephant, antelope, buffalo etc...
tesam anuddayaya anuviloketi. it looks around for the compassion to them.

anuddaya fem. (+loc) compassion (for); sympathy (for) [anu + Nday + a] v



tesam 6™ form because anudaya is bhava voice and it takes 6™ form kamma.

Kim pan’assa luddakammassa paramamsakhadino anuddaya nama atthiti? Ama atthi. |s there
(kim atthi) the so-called compassion of that (assa) crual meat-eater? Yes, there is.

paramamsakhadr = para + mamsa + khadr, eater of other’s flesh.
luddakamma = ludda + kamma, bahubbihi refers to someone who has crual actions.

Tathd hesa “Kim me bahiithi ghatitehi”’ti attano gocaratthayapi khuddake pane na ganhati.
Evam anuddayam karoti. Vuttampicetam “Maham kho [khuddake pane visamagate] samghatam
apadesin’ti. In that way it does not catch small animals for its purpose of feeding thinking ‘what
is the purpose for me with the many killed?’. In this way he makes (has) compassion. It is also
said “I don’t cause harm to troubled small beings standing on uneven place”.

Tatha, refers to something mentioned previously, in that way
hesa = hi eso
Kim me bahiihi ghatitehi: kim + dative (me) + instrument (bahithi ghatitehi): structure to express ‘what is
[the purpose] for me with the many killed?’

ghatita pp. wounded; killed /Nghar + *e + ita] ~
visamagata 1 adj. troubled; distressed; struggling with; lit. uneven going [visama + gata] v/
samghata masc. slaughter; murder; killing; destruction [sam + Nghat + *a].
apadesi 1 aor. (+acc) (of harm of suffering) made happen; caused; generated /a + \pad + *e + si]. Lit.
make [someone] to experience [something]. Here: cause pane to experience samghatam. apajjati  pr.
experiences; gets (pleasure); suffers (pain).

Sthanadam nadartti tikkhattum tava abhitanadam nadati. First of all (1ava) it roars three times a
fearless roar.

Sthandadam = stha means abhita; fearless.
tava 3 ind. firstly; to begin with.

Evafica pan assa vijambhanabhiumiyam thatva nadantassa saddo samanta tiyojanapadesam
ekaninnadam Kkaroti. Tamassa ninnadam sutva tiyojanabbhantaragara dvipadacatuppadagana
yathathane thatum na sakkonti. Furthermore (ca pana), the sound of one (assa) who is roaring,
standing at the stretching place, makes a solid echo all around three yojanas. Having heard that
echoing roar of him, 2-leg and 4-leg animals walking (gata) within 3 yojanas are not able to
stand up where they are.

Main phrase: Evarica pan’assa saddo ekaninnadam karoti. Furthemore the sound of one who is roaring
makes a solid echo.

samanta tiyojana + padesam, area = all around an area of three yojanas

ca pana = let me continue, furthermore

ninnada 1 masc. noise; sound; reverberation, echo [ni + Vnad + *a] v

abbhantara, within, internal; domestic; lit. inside [abhi + anta + ra] v/

Gocaraya pakkamatiti aharatthaya gacchati. He goes for [the purpose of] food.

Qocaraya = ahara



aya = atthaya
pakkamatr = gacchati

Katham?how [does he go]? So hi vijambhanabhimiyam thatva (standing on the stretching place)
dakkhirato (from the right/south) va vamato (from the left) va uppatanto (rising up)
usabhamattam thanam (a place one usabha away) ganrhati (it takes), uddham uppatanto (rising
up on top) cattaripi atthapi usabhani uppatati (it jumps up 4 or 8 usabhas high), samatthane
ujukam (straight up at an even place) pakkhandanto (leaping) so/asausabhamattampi
visatiusabhamattampi thanam (to a place 16 or 20 usabha) pakkhandati (it flies/leaps), thala va
pabbata va (from a highland or from a hill) pakkhandanto (jumping down)
sasrhiusabhamattampi (60 usabhama away or) asiziusabhamattampi (80 usabha away) thanam
(to a place) pakkhandati (it jumps down), antaramagge (on the way) rukkham va pabbatam (a
tree or a hill) va disva (having seen) tam pariharanto (looking after that) vamato va dakkhinato
va usabhamattampi apakkamati (it goes sideways (goes around something to avoid)).

usabha=Dbull or distance where we could still hear the bull making noise.

Tatiyam pana sthandadam naditva (having roared a lion roar for the third time) teneva saddhim
tiyojane thane parindayati (it appears in the place three yojanas away along with that very roar).
Tiyojanam gantva (having gone three yojanas) nivattitva (having turned around) ¢hito (being
stood) attanova nadassa anunadam supati (he hears the echo of his own roar). Evam sighena
Jjavena pakkamatiti. In this way he departs in such a fast speed.

anunddam = anu+nada, subsequent roar ie. echo.

Yebhuyyendti payena. payena is also nipata.

yebhuyya (Nip.) = paya (motive: not to take it as yebhuyya, adjective).

Bhayam samvegam santasanti sabbam cittusrasasseva namam. All is just the name of mental
fright.

Cittutrasasseva = citta + utrasa, fear +ssa + eva;

Utrasa masc. fear; terror; dread; lit. shaking up [ud + Viras + *a] .

Bhayam (danger, enemy external thing) samvegam santasan (tasa same as bhaya) could mean danger,
etc... but here animals don’t have sense of urgency. Vtas 1 root. \tas 1 a (tremble, fear).

Sthassa hi saddam sutva bahii satta bhayanti, appaka na bhayanti. Indeed, Having heard the
sound of the lion many beings are frightened, a few are not frightened.

Ke pana te ti? samasiho hatthajaniyo assajanivo usabhajaniyo purisajanivo khindsavoti. Let me
continue, who are they? That is the question (iti). A similar lion, a heroic elephant, a heroic
horse, a heroic bull, a heroic man, an arahant, this is the answer (iti).



Ke pana te 'ti? (let me continue (pana), who are they? This is the question (iti)) Samasiho (a similar lion)
hatthajaniyo (a heroic elephant) assa@janiyo (a heroic horse) usabhdjaniyo (a heroic bull) purisajanivo (a
heroic man) khinasavo 'ti (one whose taints are destroyed= an arahant) this is the answer (iti).

hatthajaniya masc. thoroughbred elephant [hatthi + djaniya). Ajaniya= thoroughbred but in this context it
means heroic.

Kasma panete na bhayanti’ti? (why they are not frightened? This is the question) Samastho
nama “Jatigottakulasiirabhavehi samanosmi’ti na bhayati (the so-called equivalent lion is not
frightened thinking ‘I am equal in terms birth, ancestry, family and courage), hatthajaniyadayo
attano sakkayaditthibalavataya na bhayanti (heroic elephant and so on are not afraid because of
their strong sense of ego), khinasavo sakkayaditthipahinatta na bhayati (taint-destroyer is not
afraid because having abandoned sakkayaditthi).

samanosmi = samano + asmi, I’'m the same or I’'m equal.
Jatigottakulastirabhavehi = jati + gotta + kula + siirabhavehi, state of a courageous person=courage.

sakkayaditthibalavataya (5 form hetu?) = sakkayaditthi, self confidence + balavata, very strong ego
illusion

Bilasayati bile sayanta bilavasino ahinakulagodhadayo. Those who live in hole are hole-
dwellers such as snake, mongoose lizard etc...

ahinakulagodhadayo = ahi, snake + nakula, mongoose + godha, lizard + adayo.
bilavasi (NG-15, dandi) ahinakulagodhadi (NG-13, aggi)

Dakasayati udakavasino macchakacchapadayo. Those who live in the water such as fish, turtle
etc...

dakasaya 1 adj. who lives in water; living underwater [daka + asayal
macchakacchapadayo = maccha, fish +kacchapa, turtle + adayo

Vandasayati vanavasino hatthiassagokannamigadayo.
hatthiassagokannamigadayo = hatthi, elephant + assa, horse + gokaznna, antalope + miga, deer + adayo

Pavisantiti “ldani agantva ganhissati”’ti maggam olokenta 'va pavisanti. [Animals] enter into
their dwellings seeing the path thinking “now coming and [the lion] will catch [us]”.

Dalhehtti thirehi.
Thira adj. firm; solid; stable; reliable [Ntha + ira]
Varattehiti cammarajjiihi.

cammarajju = camma + rajju; camma 2 nt. hide; animal skin; leather; rajju fem. rope; cord; line v/



Mahiddhikotiadisu vijambhanabhiimiyam thatva dakkhinapassadihi usabhamattam, ujukam
visatiusabhamattadilamghanavasena mahiddhikata, sesamiganam adhipatibhavena
mahesakkhata, samanta tiyojane saddam sutva palayantanam vasena mahanubhdavata (mighty
power) veditabba. Regarding mahiddhiko and so on, mahiddhikata should be understood in
terms of [the ability of] jumping straight ahead 20 usabhamatta, etc; mahesakkhata should be
understood in terms of of being the chief over other animals; mahanubhavata should be
understood in terms of running away having heard the sound throughout three yojanas.

Complicated sentence should be split as follow:

1. ujukam visatiusabhamattadilamghanavasena mahiddhikata veditabba.

2. adhipatibhavena mahesakkhata veditabba.

3. samanta tiyojane saddam sutva palayantanam vasena mahanubhavata veditabba.
thatva connects to lamghana as pubbakala kriya visesana?
visatiusabhamattadilamghanavasena = visati (20) + usabhamattadi + lamghana (jumping) + vasena
mahiddhikata fem. great supernatural ability; magical power; lit. great power state /maha + iddhi + ka +
1.
adhipatibhavena, being the chief; adhipati 1 masc. master; ruler; person in charge /adhi + \pat + i].
mahesakkhata (mahesakkha+ta) = great ruler.
Palayanta prp. (+acc) running away; fleeing; trying to escape /Npala + *aya + nta] v/
Mahanubhavata fem. mighty power; mighty splendour; great majesty; great magnificence; lit. great
splendour state [maha + anubhava + ta] v

Evameva khoti Bhagava tesu tesu suttesu tatha tatha attanam kathesi. Lit. In such such suttas the
Blessed One described himself as such and such way. Meaning: In different sermons the Buddha
described himself differently.

“Stho ti kho bhikkhave Tathagatassetam adhivacanam? arahato sammasambuddhassa ’ti
imasmim tava sutte sihasadisam attanam kathesi. At first (ava), in this sutta (AN 10.21) He
described himself as like a lion describing “Monks! this siho is the name (adhivacanam) of
Tathagata arahat sammasambuddha.

“Sthoti etam = this stho [is].

Iti imasmim sutte, in this sutta such as; here, iti is connected to imasmim as adjective but actually they are
the same.

Tathéagatassa and so on are in 6" form.,

2 Samanasutta (AN 8.85): 85. "Samano"ti bhikkhave Tathagatassetam adhivacanam Arahato
Sammasambuddhassa. "Brahmane"ti bhikkhave Tathagatassetam adhivacanam Arahato Sammasambuddhassa.
"Vedaga"ti bhikkhave Tathagatassetam adhivacanam Arahato Sammasambuddhassa. "Bhisakko"ti bhikkhave
Tathagatassetam adhivacanam Arahato Sammasambuddhassa. "Nimmalo"ti bhikkhave Tathagatassetam
adhivacanam Arahato Sammasambuddhassa. "Vimalo"ti bhikkhave Tathagatassetam adhivacanam Arahato
Sammasambuddhassa. "Nani"ti bhikkhave Tathagatassetam adhivacanam. Arahato Sammasambuddhassa.
"Vimutto"ti bhikkhave Tathagatassetam adhivacanam Arahato Sammasambuddhassati.

Sthanadasutta (AN 10.21): 21. ..."Stho"ti kho bhikkhave Tathagatassetam adhivacanam Arahato
Sammasambuddhassa. The name for Tathagata who is an arahant, a fully enlightened one is “siho’.



“Bhisakko sallakatto 'ti kho sunakkhatta Tathagatassetam adhivacanan ti imasmim [Sutte]
vejjasadisam [attanam kathesi]. In this sutta (MN 3.65) He described himself as like a physician
saying “Sunakkhatta! this ‘physician surgeon” is the name (adhivacanam) for Tathagata.”.

Bhisakka masc. doctor; physician; healer v/

sallakatta masc. doctor; field surgeon; lit. cut the arrow [salla + katta] v/
Sunakkhatta 1 nt. Name of a monk

“Brahmanoti bhikkhave Tathagatassetam adhivacanan ”ti imasmim [Sutte] brahmanasadisam
[attanam kathesi]. In this sutta (AN 8.85) He described himself as like a brahmin by saying
“Monks! Brahmin is the name for Tathagata”.

“Puriso maggakusaloti kho Tissa Tathdagatassetam adhivacanan ti imasmim
maggadesakapurisasadisam. In this sutta (SN 3.84) He described himself as like a person who
points the way saying “Tissa! ‘a person who knows the road well’ is the name for Tathagata”.

Maggakusala adj. who knows the road well. In the old days without GPS people rely on maggakusalo to
show you the way.
Maggadesaka adj. who points the way; who shows the way [magga + desaka] v/

“Rajahamasmi Sela ’ti imasmim rajasadisam. In this sutta (SuNi 559) He described himself as
like a king saying “Sela! I’'m a king”

“Sthoti kho Tathdgatassetam adhivacanan ”ti imasmim pana sutte sthasadisameva katva attanam
kathento evamaha. In this sutta (AN 10.21), comparing himself (making himself, mentioning
himself) just like a lion He said thus: * ‘stho’ is the name of Tathagata”.

Tatrayam sadisata —sthassa karicanaguhdadisu vasanakalo viya hi Tathagatassa Dipamkarapadamiile
katabhintharassa aparimitakalam paramiyo piretva pacchimabhave pasisandhiggahazena ceva
matukucchito nikkhamanena ca dasasahassilokadhatum kampetva vuddhimanvaya dibbasampattisadisam
sampattim anubhavamanassa tisu pasadesu nivasakalo dagthabbo. Here is the similarity — like the living
time of the lion in the shining cave and so on, it should be understood that the living time of the Tathagata is
the time He made the aspiration [for buddhahood] at the foot of Dipamkara Buddha, having fulfilled His
perfections in immesurable time, having shaken ten thousands world systems as soon as going out of His
mother’s womb, by taking rebirth in His final existence, enjoying according to His age the heaven bliss
fulfilment, the dwelling time of the Tathagata in the three palaces.

Tatrayam sadisata (here this is the similarity) —sthassa kaficanaguhdadisu (in the shining cave of the lion and so on) vasanakalo
(the time of living) viya® hi Tathagatassa (of the Tathagata) Dipamkarapadamiile (at the foot of Dipamkara Buddha)
katabhintharassa (aspiring) aparimitakalam paramiyo puretva (having fulfilled perfections in immesurable time) pacchimabhave
(in the final existence) pagisandhiggaharena (taking rebirth) ceva matukucchito (mother’s womb) nikkhamanena (as soon as
going out) ca dasasahassilokadhatum (10,000 world systems) kampetva (having shaken) vuddhimanvaya (according to his age)

3 Upamana=simile; upameyya; upama. You (upameyya) are like a monk (upamana), your calm facial
expression (upama). There are 3 parts, when commentators uses simile to explain something they always use 3
parts like this.



dibbasampattisadisam (heavenly bliss like) sampattim (the fulfilment) anubhavamanassa (enjoying) tisu pasadesu (in the three
palaces) nivasakalo (time of dwelling) daghabbo (should be understood).

Main Sentence: sthassa kanicanaguhadisu vasanakalo viya hi Tathagatassa tisu pasadesu nivasakalo
dayrhabbo - the time of living of the lion in the shining cave and so on is like like time of dwelling of the
Tathagata in the three palaces should be undertood.

Tathagatassa... anubhavamanassa tisu pasadesu nivasakalo - dwelling time of the Tathagata in three
palaces who enjoying... Tathagatassa connects to nivasakalo as genitive, anubhavamanassa,
katabhintharassa as katta.

Katabhinitharassa = kata + abhinthara, making the aspiration

matukucchito = matu + Kucchito, belly

vuddhimanvaya = vuddhim, the growth + anvaya, following = according to the age.
dibbasampattisadisar; = dibba, heavenly + sampatti, bliss + sadisam, like heavenly bliss like
anubhavamanassa = anubhava, experience + manassa - experiencing

Sthassa kaficanaguhadito nikkhantakalo viya Tathdagatassa ekiinatimSe samvacchare vivarena
dvarena Kandakam aruyha channasahdayassa nikkhamitva tini rajjani atikkamitva
Anomanaditire brahmuna dinnani kasayani paridahitva pabbajitassa; satteme divase
Rajagaham gantva tattha pindaya caritva Pandavagiripabbhare katabhattakiccassa
sammasambodhim patva pathamameva Magadharagtham agamanatthaya yava rafifio

cave it should be understood that the departing time of the Tathagata [is the time the Tathagata],
at the age of 29, with the company of Chanda, mounted the horse Kandaka, departed though the
open gate [of the palace], passed by 3 kingdoms, ordained, dressed the brown robe offered by
branma* at the river bank Anoma, went to Rajagaha for food on the 7" day?®, finished His meal at

* Ref: Great Chronicle of Buddhas: Becoming A Recluse with The Requisites offered by Ghatikara Brahma
Again, the Bodhisatta reflected: “These garments of mine, made in the country of Kasi, are priceless. They are
not proper to one who is an ascetic.” Then Ghatikara Brahma, who happened to be an old friend in the lifetime
of Buddha Kassapa, considered with his genuine and noble metza that had remained throughout the whole
Buddhantara-kappa: “Ah, today my friend the Bodhisatta, seeing danger in such miserable phenomena as birth,
etc., has gone forth on noble renunciation (mahabhinikkhamana). | shall go, taking the requisites of a recluse for
this old friend of mine, the Bodhisatta Prince.” So he brought the eight requisites, namely, (1) a big robe, (2) an
upper robe called ekacci, (3) a lower robe, (4) a girdle, (the four requisites that are close to and go along with
the body) (5) a needle and thread, (6) an adze, a kind of knife for making teeth-cleaning sticks and for peeling
sugarcane), (7) a bowl with its bag, and (8) a water-strainer, (the four external requisites) and offered them to
the Bodhisatta.

Thereupon, the Bodhisatta assumed the appearance of a noble recluse by putting on the robes properly - the
robes which may be termed the banner of arahatta-phala and which were offered by the Brahma. Then he
threw up also the set of his (lay man’s) garments into the sky. (https:/mwww.wisdomlib.org/buddhism/book/the-great-
chronicle-of-buddhas/d/doc364441.html)

5> After becoming a recluse, the Bodhisatta, after spending seven full days in ascetic bliss in the nearby mango
grove called Anupiya, travelled a journey of thirty yojanas on foot in one single day and entered the city of
Rajagaha. (This is the statement made in the Buddhavamsa Commentary and the Jataka Commentary.)
(According to the Sutta Nipata Commentary, however,) the Bodhisatta, after becoming a recluse, observed the
Ajivatthamaka sila, the Precepts with pure livelihood as the eighth, and journeyed to Rajagaha, thirty yojanas
away from the banks of Anoma in seven days.
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the Pandava valley up to the time of giving the promise to the king of the Tathagata to first visit
the Magadha kingdom after His enlightenment.

the time of departing of the lion from the golden cave it should be understood that the departing time of the
Tathagata ... up to the time of giving the promise to the king of the Tathagata to first visit the Magadha
kingdom after His enlightenment.

Sthassa karicanaguhadito niklkhantakalo (the time of departing of the lion from the golden cave) viya
Tathagatassa ekiinatimse samvacchare (in the 29" year i.e. at the age of 29) vivatena dvarena
[nikkhamitva) (through the opened gate) Kandakam (horse Kandaka) a@ruyha (having mounted)
channasahayassa (the company of Channa); nikkhamitva (having left) tini rajjani atikkamitva (having
passed by 3 kingdoms) Anomanaditire (at the river bank of Anoma) brahmuna dinnani (offered by brahma)
kasayani (the brown robe) paridahitva (having dressed) pabbajitassa; satteme divase (on the seventh day)
Rajagaham gantva (having gone to Rajagaha ) tattha pindaya caritva (having wandered for food there)
Pandavagiripabbhare (at the Pandava valley) katabhattakiccassa (completed taking food);
sammasambodhim (the perfect enlightenment of) patva (after having reached) pathamameva (first)
Magadharattham agamanatthaya (to come (first) to Magadha kingdom) yava (up to, until) rafifio (to the

Motive: The commentary wants to explain the similarity of the departing time (nikkhantakalo) of the lion
and that of the Buddha. In the simile: upama = nikkhantakalo; upamana=stha,; upameyya =tathagata;
upama-jotaka = viya.

viditabbo so it’s 1t form singular. Yava always to be followed by 5" form (mariyada, excluding the
boundary versus abhividhi, including the boundary).

atikkamitva 2 abs. (+acc) having gone beyond:; having crossed over [ati + Vkam + itva].

vivatena dvarena nikkhamitva, having left through the open gate

karicanaguhadito = kaficana, gold + guha, cave + adito

channasahayassa = channa + sahayassa

anomanaditire = anomd + naditire

Pandavagiripabbhare = Pandava, name of a mountain near Rajagaha + giri, mountain + pabbhare, valley.
katabhattakiccassa = kata + bhattakiccassa, finished eating a meal; completed taking food; lit. finished
food duty.

Sthassa vijambhanakalo viya Tathagatassa dinnapatififiassa (who has given promise [to the
king]) dlarakalamaupasamkamanam ddim katva yava Sujataya dinnapayasassa
ekiinapannasaya pindehi paribhuttakalo [vijambhanakalo] veditabbo. Like the stretching time of
the lion it should be understood that the stretching time of the Tathagata who has given promise
[to the king] is starting from (adim) the time He approached Alara Kalama up to His time of
eating with the 49 morsels of milk porridge offered by Sujata.

Main sentence: Sihassa vijambhanakalo viya Tathagatassa paribhuttakalo veditabbo. Like the stretching
time of the lion it should be understood that the stretching time of the Tathagata.

Sthassa vijambhanalkalo (the stretching time of the lion) viya Tathagatassa dinnapayififiassa how to fit in
the sentence? (confirming the offering) Alarakalamaupasamkamanam (having approached Alarakalama)
adim katva (starting from having approached A/arakalama) yava (up to) Sujataya dinnapayasassa
ekanapanndasaya (0n) pindehi paribhuttakalo (the enjoyment time with the 49 morsels of milk porridge
offered by Sujata) veditabbo.
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upama = vijambhanakalo; Upamana=stha, upameyya = Tathdgata; upama-jotaka=viya
Main sentence: Sthassa vijambhanakalo viya Tathdagatassa Sujataya dinnapaydasassa ekiinapannasaya
pindehi paribhuttakalo veditabbo —

dinnaparififassa = dinna, the giving + payififiassa, promising — giving the promise.
dinnapayasassa = dinna + payasassa, the offering of milk porridge. Dinnapaydsa (bahubbihi
samasa=s0Meone payasa is given to.

Alarakalamaupasamkamanam = Alara Kalama® + upasamkamanam, approaching.

Paribhuttakalo = paribhutta + kalo, the time of enjoying the meal, made use by (+instr.)

Sthassa kesaravidhunanam viya [tathagatassa] sayanhasamaye Sottiyena dinna attha
tinpamurthiyo gahetva dasasahassacakkavaladevatahi thomiyamanassa (thometi) gandhadihi
pujivamanassa tikkhattum bodhim padakkhinam katva bodhimandam aruyha
cuddasahatthubbedhe thane tinasantharam santharitva caturangaviriyam adhifthaya nisinnassa
tamkhapamyeva marabalam vidhamitva tisu yamesu tisso vijja visodhetva anulomapatilomam
paticcasamuppadamahasamuddam yamakafianamanthanena manthentassa (mantheti)
sabbanfiutannane patividdhe tadanubhavena dasasahassilokadhatukampanam veditabbann.

The shaking of the 10,000 world systems of the Buddha should be understood like the mane-
shaking of the lion [like this]: [the Buddha,] in the evening having taken 8 handful of grass
offered by Sottiya, being praised by the deities of 10,000 universes and being honored with
fragrances and so on, paid respect to the bodhi tree by going around it 3 times, ascended the
special enlightenment place, spread out a layer of grass at a place 14-ft high, established the four-
factor determination’, having destroyed Mara’s army at that moment of sitting, having attained 3
special knowledges during the three watches of the night, analyzed in terms of the pair-
knowledge analysis the great ocean of paticcasamuppada in direct and reversed order, when
Sabbariniutaninane was attained the shaking of 10,000 universes occurs because of the power of
that [omnicient knowledge].

upama = vidhunanam/kampanam, upamana=siha, upameyya = Tathagata; upama-jotaka=viya.
Sthassa kesaravidhunanam (shaking noise of the mane) viya [tathagatassa] sayanhasamaye Sottiyena
dinna attha tipamugzhiyo (offered by Sottiya) gahetva (taken 8 handful of grass)
dasasahassacakkavaladevatahi thomiyamanassa (praised) gandhadihi pijiyamanassa (being honored)
tikkhattum bodhim padakkhinam katva (by going around the bodhi tree 3 times) Bodhimandam aruyha
(ascending the special enlightement place) cuddasahatthubbedhe thane (??) tinasantharam santharitva
(having spread out the grass cushion) caturamgaviriyam adhitthaya (established four factor effort)
nisinnassa tamkhapamyeva (at that moment of sitting) marabalam vidhamitva (having destroyed Mara’s
night ) anulomapatilomam paticcasamuppadamahdasamuddam (the great ocean of paticcasamuppada)
yamakanianamanthanena (in terms of the pair knowledge analysis) manthentassa (analyzed)
Sabbanifiutaniniane patividdhe (when Sabbaniiutannane was penetrated) tadanubhavena (because of the
power of that) dasasahassilokadhatukampanasm (shaking noise of 10,000 universe) veditabbam.

Main sentence: Sthassa kesaravidhunanam viya [tathagatassa] dasasahassilokadhatukampanam

® the first teacher of Gautama Buddha.

7 ya refers to the fourfold exertion or the fourfold power of exertion. It is said that the Buddha exerted himself
in four ways: to prevent unwholesome states from arising, to abandon unwholesome states that have arisen, to
develop wholesome states that have not arisen, and to maintain and increase wholesome states that have arisen.
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veditabbarn.

upama = vidhunanam, upamana=sitha, upameyya = Tathdgata; upama-jotaka=viya.

tipamugzhiyo = tiga + mughiyo, handful. mughi 2 fem. handful; bunch v/

kesaravidhunanam = kesara + vidhunanam

pitjivamana prp. (+instr) being worshipped (by); being honoured (by); being respected (by) /\piij + iya +
manaj v/

cuddasahatthubbedhe = cuddasa, fourteen + hattha + ubbedhe, height.

caturamgaviriyam = flesh, bone, marrow, blood ...

Sthassa catuddisavilokanam viya [ Tathagatassa) patividdhasabbaidifiutaiifianassa
sattasattaham bodhimande viharitva paribhuttamadhupindikaharassa ajapalanigrodhamiile
mahabrahmuno Dhammadesanayacanam patigeahetva tattha viharantassa ekadasame divase;
“Sve asalhipunnama bhavissati’ti pacciisasamaye “Kassa nu kho aham pathamam dhammam
deseyyan "ti Alarudakanam kalamkatabhavam iiatva dhammadesanatthaya paiicavaggivanam
olokanam dagrthabban.

This looking of the group of fine to teach the dhamma of the Tathagata should be understood like
to the looking in four directions of the lion, [the Tathagata] who realized the omnicient
knowledge, having dwelled at the special enlightement place for 7 weeks, who has eaten the
madhu food [offered by 2 merchants], having accepted the request to teach the dhamma of the
mighty brahma® at the foot of the goatherd’s banyan tree®, He dwelled there on the 11" day [after
accepting the request]; in the early morning thinking “tomorrow will be the full moon of
asalha®®” having known the death of 4/ara and Udaka!* thinking “to whom should I teach the
dhamma first?”” He looks at the group of five bhikkhus to teach the dhamma.

Sthassa catuddisavilokanam viya [Tathagatassa] patividdhasabbaniiutaiiiianassa (who realized the
omnicient knowledge) sattasattaham bodhimande viharitva (having dwelled at the special enlightenment
place for seven weeks ) paribhuttamadhupindikaharassa (who has eaten the madhu food [offered by 2
merchants]) ajapalanigrodhamiile (at the foot of the goatherd’s banyan tree) mahabrahmuno
Dhammadesanaydcanam (the request to teach the dhamma of the mighty brahma) pariggahetva (having
accepted) tattha viharantassa ekadasame divase (dwelled there on the 11" day [after accepting the
request]) “Sve asalhipupnama bhavissati’ti (tomorrow will be the full moon night of asalha)
pacciisasamaye (in the early morning) “Kassa nu kho aham pathamam dhammam deseyyan ’ti (to whom
should | teach the dhamma first?) Alarudakanam kalamkatabhdavam fiatva (having known the death of

8 Brahma Sahampati

® The Nigrodha tree is a banyan tree which is famous in Buddhist literature. It was in Uruveld, on the banks of
the Nerafijara, near the Bodhi tree, and a week after the Enlightenment the Buddha went there and spent a week
cross-legged at the foot of the tree. Several etymologies are suggested for the name:

(2) in its shadow goatherds (ajapala) rest; (b) old brahmins, incapable of reciting the Vedas, live here in
dwellings protected by walls and ramparts (this derivation being as follows: na japanti ti =ajapa, mantanam
anajjhayaka=ajapa, alenti ariyanti nivasam etthati=Ajapalo ti); () it shelters the goats that seek its shade at
midday (UdA.51).

10 1. Citta (April), 2. Vesakha (May), 3. Jettha (June), 4. Asalha (July), 5. Savana (August), 6. Bhadda
(September), 7. Assayuja (October), 8. Kattika (November), 9. Magasira (December), 10. Phussa (January), 11.
Magha and 12. Phagguna (March). Reference from Summarized Pali Grammar.

11 Alara Kalama and Uddaka Ramaputta were two teachers of Gautama Buddha. The Bodhisatta took
instruction from Alara and Udaka, and thereafter gained eight jhanas.
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Alara and Udaka) dhammadesanatthdya paiicavaggiyanam olokanam (looking [at] the group of five to
teach the dhamma) dasshabban:.

upama = vilokanam, upamana=siha; upameyya = Tathagata; upama-jotaka=viya.

sattasattaham = satta + sattaham, ind. for a week; for seven days [satta + aha + am].
dhammadesanayacanam = dhammadesana, dhamma teaching + yacanam, begging.

mahabrahmuno (NG-8, atta), mighty brahma.

parividdhasabbarfifiutaiifianassa = paribhutta, enjoyed + madhupindika, honey sweet + aharassa, food .
ajapalanigrodhamiila nt. [ajapala + nigrodhamiila] foot of the goatherd’s banyan tree .
kalankatabhavam = kalarnkata, dead + bhavam, state.

Sthassa gocaratthaya tiyojanam gamanakalo viya [ Tathagatassa] attano pattacivaramadaya
“Panicavaggiyvanam Dhammacakkam pavattessami”’ti pacchabhatte ajapalanigrodhato
vurthitassa attharasayojanamaggam gamanakdalo [darthabbam].

The time of going 18-yojana journey of the Tathagata should be understood like the travelling
time for 3 yojanas to get food of the lion [like this]: having taken his bowl and outer robe
thinking “I will roll forward the dhamma wheel for the group of five”, after the meal he got up
from the root of the goatherd’s banyan tree and set out for the 18-yojana journey.

Sthassa gocaratthaya tiyojanam gamanakalo (the travelling time for 3 yojanas to get food) viya
[Tathagatassal attano pattacivaramadaya (having taken his bowl and outer robe) “Pasicavaggivanam
Dhammacakkam pavattessami”ti (1 will roll forward the dhamma wheel for the group of five)
pacchabhatte (after the meal ) ajapalanigrodhato vugthitassa (getting up from the root of the goatherd’s
banyan tree) agtharasayojanamaggam gamanakalo (the time of going 18-yojana journey.

upama = gamanakalo; upamana=siha, upameyya = Tathagata; upama-jotaka=viya.
tiyojanam (2" form distance adverb)
artharasayojanamaggam = attharasa + yojana + maggam; attharasa = eighteen (18) [azha + dasa + *a].

[sthassa] Sthanddakalo viya Tathagatassa attharasayojanamaggam gantva pafcavaggiye saifiapetva
acalapallamke nisinnassa dasahi cakkavalasahassehi sannipatitena devagarena parivutassa “Dveme
bhikkhave anta pabbajitena na sevitabba "tiadina nayena Dhammacakkappavattanakalo veditabbo.

The time of setting the dhamma wheel in motion of the Tathagata should be understood like the
time of the lion’s roar: the Buddhda, having gone 18 yojana road, having taught the group of
five, he sat cross-legged, surrounded by a group of deities gathered from ten thousands
universes, setting the dhamma wheel in motion in this way starting with ‘these two extremes,
monks!, should not be pursued by a monastic person’.

[sthassa] Sthanadakalo (the occasion of the lion’s roar) viya Tathagatassa attharasayojanamaggam gantva (having
gone 18 yojana road) paficavaggiye safifiapetva (having taught the group of five) acalapallamke nisinnassa (He sat
cross-legged) dasahi cakkavalasahassehi sannipatitena devaganena parivutassa (surrounded by a group of gathered
deities from ten thousands universes ) “Dveme bhikkhave antd pabbajitena na sevitabba "tiadind (starting with ‘these
two extremes, monks!, should not be pursued by a monastic person’ nayena Dhammacakkappavattanakalo (the time

of setting the dhamma wheel in motion should be understood in this way) veditabbo.

upama = nadakalol Dhammacakkappavattanakalo; upamana=stha; upameyya = Tathagata, upama-
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jotaka=viya.
acalapallamke = acala, unshakable + pallasika, cross-legged

Imasminica pana pade desiyamane Tathagatasthassa dhammaghoso hettha Avicim upari
bhavaggam gahetva dasasahassilokadhatum paticchadesi.

Imasmifica pana pade desiyamane (When this sentence was taught ) Tathagatasthassa dhammaghoso (the
dhamma sound of the lion-like Tathagata or Tathagata-lion) hettha Avicim upari bhavaggam gahetva
(having seized Avici hell below and the highest existence above) dasasahassilokadhatum paticchadesi
(covered over 10,000 world system).

dhammaghoso = dhamma + ghoso, the sound.
hettha 1 ind. (+gen or +abl) below; under; underneath.

Sthassa saddena khuddakapananam santasam apajjanakalo viya Tathdagatassa tini lakkhanani
dipetva cattari saccani solasahakarehi satthiya ca nayasahassehi vibhajitva dhammam
kathentassa dighayukadevatanam rianasantasassa uppattikalo veditabbo.

The time of occurance of the insightful-fear of long lifespan deities of the Tathagata should be
understood like the time of falling into fear of small beings because of the sound of the lion: the
Buddha having explained the three characteristics, he analyzed the four noble truths in 16 ways
and by 60,000 methods, He taught the dhamma.

Sthassa saddena (by the sound of the lion) khuddakapananam (of small beings) santasam apajjanakalo
(the time of falling into fear) viya Tathagatassa tini lakkhanani dipetva (having explained the three
characteristics) cattari saccani solasahakarehi (16 ways)'? sagthiya (60) ca nayasahassehi (by 60,000
methods) vibhajitva (analyzing the four noble truths) dhammasm kathentassa (He taught the dhamma)
dighayukadevatanam fianasantasassa uppattikalo (the time of occurance of the insightful-fear of long
lifespan deities) veditabbo.

khuddakapananam santasam apajjanakalo - the time small beings fall into fear.

solasahakarehi= solasa, sixteen + akara, way, manner. (16 ways as described in Dhammaccakappavatana
sutta). Each noble truth was explained in 4 perspectives, hence 16 total.

sarthiya nayasahassehi (sambandha samkhya) OR sagthisahassehi nayehi (gunita sankhya) - by 60,000
methods.

nayasahassehi = naya, method + sahassa, 1,000 + ehi.

Tathagatassa dhammasm kathentassa — 6" form anadhdara (unexpected reaction)

dighayukadevatanam = digha +ayuka + devatanam, long livespan deities.

vibhajitva 1: abs. (+acc) having dissected; having cut up; lit. having divided [vi + Vbhaj + itva].

Yadati yasmim kale. Yada means at which time.
Yada = Ya + da; ya= yasmi, da=kale

Tathagatoti asthahi karanehi Bhagava Tathagato Bhagava is [called] Tathagato for eight
reasons:

12 May be explained in Visuddhimagga.
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—tatha agato’'ti Tathagato, Tathagato is ‘one who came in the same way’ (the same way as
previous Buddhas or future Buddhas).

tatha gato 'ti Tathagato, Tathagato is ‘one who went in the same way’ (He carries out the same
functions ie. teaching all the sermons etc...).

tathalakkhanam agato ’ti Tathagato, Tathdgato is ‘one who came (reach to) tatha-nature (not
affected by desire and discontent).

Tatha= tathalakkhapam, lit. characteristic of sameness, his mind is never agitated, never affected by the changes in
life.

tathadhamme yathavato abhisambuddho 'ti Tathdagato, Tathagato is ‘one who realized
correctly/perfectly that dhamma’

Tatha= tathadhamme = four noble truths. tatha 1 adj. true; real; actual /tatha + a] v/

gato= yathavato abhisambuddho, realized as they really are, correctly. Yathava adj. perfectly true; real;
definite; certain [yathd + vant + a). yathavato connects to abhisambuddho 'ti as 3" form adverb?

tathadassitaya Tathagato, He is called Tathagato because He sees things as they really are.
tathavaditaya Tathagato, He is called Tathagato because He speaks as he does.

tatha ind. so; thus; in such a way; likewise; similarly [ta + tha]
tathakaritaya Tathagato. He is called Tathagato because He does as he speaks.

Abhibhavanatthena Tathagato'ti. He is called Tathagato because He is superior (being above
[others])

abhibhavanasthena = abhibhavana + asthena
Tesam vittharo brahmajalavannanayampi milapariydyavannandayampi vuttoyeva.

The details of those are explained in Brahmajala commentary (DN 1) and also in Milapariyaya
commentary (MN 1 — Root of all Things).

mitlapariyayavannanayampi = milapariydya + vapnanayam (7% form) + api,
Loketi sattaloke. World of living beings.
3 types: sattaloka, sarikharaloka, okasaloka.

Uppajjatiti abhiniharato (from the aspiration) pagthaya (starting) yava bodhipallamka va
Arahattamaggarnana va uppajjati nama; Arahattaphale pana patte uppanno nama.
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Uppajjati (He appears, present tense) is considered as appearing starting from the aspiration until
sitting at the Bodhi throne or until attaining the arahatta path; At the moment of the attainment of
arahatta fruition he is considered uppanno (has appeared, present perfect).

Araham sammasambhuddhoti adini Visuddhimagge Buddhanussatiniddese vittharitani.
Araham sammasambhuddho and so on is explained in details in the Buddhanussati Niddesa of
Visuddhimagga. (To be studied).

vittharita 1 pp. explained in detail; specified at length; lit. caused to spread out [vi + Nthar + *e + ita].

Iti ripanti idam riapam ettakam rigpam (1dam ripam means ripam is this much), na ito bhiyyo
riipam atthiti ( there is no ripa more (bhiyyo) than this (ito)).

Iti riapan = idam ripam = ettakam rapam.

Ettavata sabhavato sarasato pariyantato paricchedato paricchindanato yavata cattaro ca

mahabhiita catunnaiica mahabhiitanam upadayaripam, tam sabbam dassitam hoti .
Ettavata (by this much, to this extent) sabhavato (in terms of their own characteristics) sarasato (in own-
function) pariyantato (as limitation) paricchedato (classification) paricchindanato (as division) yavata (to
certain extent) cattaro ca mahabhiita catunnaiica mahabhitanam upadayaripam (the four great elements
and the dependent properties of the four great elements), tam sabbam dassitam hoti (that all is shown from
the sabhava aspect, sarasato aspect,... to a certain degree there are four elements and the dependent
matters of those four elements).

Sabhavato ... connect to dassitasm hoti as tatiya kriya visesana.
END HERE 7/30

Iti rigpassa samudayoti ayam ripassa samudayo nama. This is the origin of ripa.
iti means ayar.

Ettavata hi “Aharasamudaya ripasamudayo "tiadi sabbam dassitam hoti. By this much, [the
Buddha] has shown all such as ‘from where ahara arises [there] rtpa arises’.

Sabbam refers ripa, vedana, saina, sankhara, vinianam. OR
Sabbarm refers to the quote ‘Aharasamudaya ripasamudayo’.

Iti riapassa atthamgamoti ayam riipassa atthamgamo. Iminapi “Aharanirodha
ripanirodho "tiadi sabbam dassitam hoti. This is the disappearance of riipa. By this [phrase] too,
the Buddha shows everything such as ‘from where of ahara ceases [there] riipa ceases’.

Iti vedanatiadisupi eseva nayo [veditabbo]. The same way should be understood in the case of
‘iti vedana’ and so on.

Vanpavantoti sariravannpena vappavanto. Someone who has vanna in terms of bodily
appearance.

17



vanna often means reputation. masc. praise; approval; value [\Vvann + a]

Dhammadesanam sutvati imam paficasu khandhesu pannasalakkhanapatimanditam (decorated
with 50 characteristics regarding 5 aggregates) Tathagatassa dhammadesanam sutva.

pannasalakkhanapatimanditam

Yebhuyyenditi idha ke thapeti? (Who are set aside?) ariyasavake deve [thapeti] (noble disciple
deities). Tesafhi (to them) khinasavatta cittutrasabhayampi na uppajjati (mental fear does not
arise in them because they have destroyed taints; samviggassa (someone who is frightened)
yoniso padhanena (with the correct practice) pattabbam pattataya (achieved what should be
achieved) fianasamvegopi, (insightful fear) itaresam (other) pana devanam “taso heso
bhikkhii "ti (that fear bhikkhus!) aniccatam manasikarontanam (who contemplate anicca)
cittutrasabhayampi (mental fear), balavavipassanakale (at the time of strong Vipassana)
Aanabhayampi (insightful fright) uppajjati.

khinasavatta has double t and a so it’s a hetu.

devanam is connected to cittutrasabhayam, fianabhayam as possessive and to
manasikarontanam as adjective.

‘taso heso bhikkhu is in sutta Udanasutta (SN 22.55)

Bhoti dhammalapanamattametam. Mere vocative like ‘oh my god!” ‘holy cow!”.

puggalalapana, addressing someone Vs dhammalapana, addressing something in general, just an
exclamation.

matta, mere.

Sakkayapariyapannati paiicakkhandhapariyapanna. ti tesam sammasambuddhe (when the
Buddha [taught] to them as such) vattadosam dassetva (pointing out the defect of the cycle®®)
tilakkhanahatam katva (explaining the affliction of the three characteristics) dhammam desente
(when the sammasambuddhe teaches the dhamma to them) rianabhayam nama okkamati (the so
called insightful fear happens).

[PM] sakkaya = paficakkhandha. Sa=santa, existing or real; kaya=compound. Something that is really
existing. Abhidhattha samvannana, what sakkaya refer to.

paiicakkhandhapariyapanna = paficakkhandha + pariyapanna, included, contained in. We are not special
we are just represent the 5 aggregates.

vattadosam, the defect of the 3 cycles. Here dosa means defect not hatred.

tilakkhanahata adj. afflicted by the three characteristics [filakkhana + ahata] ~

13 'You may be reborn as a deva but there are still defects in the 3 cycles. (old age, death, reborn again in lower
realms).
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Abhifdiayati janitva

Root definition (dhatvattha samvannand) and suffix tva definition (paccayattha). It also implies that abhi
has no meaning, just for decoration (vacaralarkara).

Dhammacakkanti pativedharianampi desananianampi. penetrative knowledge and also teaching
wisdom. (from Abhidhamma’s perspective, teaching means to arouse in yourself 2 kinds of
knowledge).

Pativedhaiianam nama yena rianena bodhipallanke nisinno cattari saccani solasahakarehi (16
ways) satthiya (60) ca nayasahassehi (1000 methods) pativijjhi (penetrated). The so called
pativedhananam means the fiana by which [the Tathagato] penetrated the four noble truth by 16
ways and 60,000 methods while sitting on the enlightment throne.

yena fianena = by which. How to connect 7ianena?

pallanke, cross legged or throne; bodhipallarnke=enlightenment throne.

Desandainanam nama yena fianena tiparivattam dvadasakaram dhammacakkam pavattesi. The so
called desanananam means the 7iana by which [the Tathagato] set in motion the dhamma wheel
which is of 12 modes and 3 rounds. 3 rounds: dukkhasacca is dukkha (saccanana), dukkhasacca
is to be known as it is (kiccariana), dukkhasacca are well understood by the Tathagata
(kattariana). The Buddha repeats each truth 3 times ie. tiparivattam; dvadasakaram, 12 modes: 3
kinds of parififia X 4 truths .

tiparivattam and dvadasakaram refer to dhammacakkam something different than themselves so they are
bahubbhihi (much rice = village).

Ubhayampi tam dasabalassa ure jatanianameva. That both the fiana is unique to (born in the
chest of) the Buddha (10-power-person).

Tesu idha desanananam gahetabbam. Here among those two fianas, desanananam- the teaching
knowledge should be taken. (Ex: in daily language, ‘g0’ means going action but in Abhidhamma
language ‘go’ could mean dosa, lobha, metta etc...).

Tam [dhammacakkam] panesa [eso=tathdgato] yava attharasahi brahmakorihi saddhim
annasikondaniiattherassa sotapattiphalam uppajjati, tava pavatteti nama. The Tathagata
(esa=eso0) is considered to turn (pavatteti nama) this dhamma wheel (tam) until sotapattiphala of
Kondafina Thera arises along with 18 (attharasahi) koti brahmas.

Tam [dhammacakkam] panesa [eso=tathagato] pavatteti nama - The Tathagata is considered to turn this
dhamma wheel.

yava... tava.: for measurement in time, distance, intensity, and so on.

Tam [dhammacakkam] panesa [eso=tathdgato] pavatteti nama (present tense), Tasmim uppanne
‘pavattitam nama (past tense) hoti 'ti veditabbam. \When that happened (tasmim uppanne) it
should be understood that the Buddha has turned the dhamma wheel.
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Appatipuggaloti sadisapuggalarahito. Appatipuggalo mean devoid of counterpart or peerless.
a= rahito, devoid of; ppati= sadisa, equal, counterpart; puggalo, ie. peerless.

Yasassinoti (NG-15) parivarasampanna.
Yassa=fame or follower, here it means follower.

Tadinoti labhalabhadihi ekasadisassa. \Whether gain or loss He is always seen that way i.e. the
same way.

labhalabhadihi = labha +alabha +adrihi, because of gain or loss and so on (pleasant or unpleasant).

Digital Pali Dictionary

» sthasutta 1: nt. Samyutta Nikaya 22.78 (SN22.78)
» sthasutta 2: nt. Anguttara Nikaya 4.33 (AN4.33)
» sthasutta 3: nt. Anguttara Nikaya 5.99 (AN5.99)

» sthasutta 4: nt. Anguttara Nikaya 8.12 (AN8.12)

Sthasuttavannana (AN 4.33 or 4.4.3)

33. Tatiye sthoti cattaro stha—tinasiho kalastho pandusiho kesarasthoti. Tesu tinastho
kapotavannagavisadiso tinabhakkho ca hoti. Kalastho kalagavisadiso tinabhakkhoyeva.
Pandustho pandupalasavannagavisadiso mamsabhakkho. Kesarastho lakha
parikammakateneva mukhena agganamguithena catithi ca padapariyantehi samannagato,
matthakatopissa pasthaya lakhatilikaya kata viya tisso rdajiyo pitthimajjhena gantva
antarasatthimhi dakkhinavatta hutva thita, khandhe panassa
satasahassagghanikakambalaparikkhepo viya kesarabhdro hoti, avasesatthanam
parisuddhasalipindasamkhacupnapindavannam hoti. Imesu catiisu sthesu ayam kesarastho idha
adhippeto.

Migarajati sabbamigaganassa raja. Asayati vasanatthanato, suvannaguhato va
rajatamaniphalikamanosilaguhato va nikkhamatiti vuttam hoti. Nikkhamamano panesa catihi
karanehi nikkhamati andhakarapilito va alokatthdya, uccarapassavapilito va tesam
vissajjanatthaya, jighacchapilito va gocaratthaya, sambhavapilito va assaddhammapati
sevanatthdya. ldha pana gocaratthdya nikkhamanto adhippeto.

Vijambhatiti suvannatale va rajatamaniphalikamanosilatalanam va ariniatarasmin dve
pacchimapade samam patitthapetva purimapdde purato pasaretva sarirassa pacchabhagam
akaddhitva purimabhdagam abhiharitva pitthim nametva givam ukkhipitva asanisaddarm karonto
viya nasaputani pothetva sariralaggam rajam vidhunanto vijambhati. Vijambhanabhiimiyaiica
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pana tarunavacchako viya aparaparam javati, javato panassa sariram andhakare
paribbhamantasm alatarm viya khayati.

Anuviloketiti kasma anuviloketi? Paranuddayataya. Tasmim kira sthanadam nadante
patanti, tesanr anuddaydya anuviloketi. Kim panassa luddassa paramaisakhdadino anuddaya
nama atthiti? Ama atthi. Tatha hi “Kim me bahithi ghdtitehi”’ti attano gocaratthdyapi khuddake
pane na ganhati. Evam anuddayam karoti, vuttampi cetam “Maham khuddake pane visamagate
samghatam apadesin ’ti.

Sthanadarit nadartti tikkhattum tava atitanadam nadati. Evafica panassa
vijambhanabhiimiyam thatva nadantassa saddo samanta tiyojanapadesam ekaninnadam karoti,
tamassa ninndadam sutva tiyojanabbhantaragata dvipadacatuppadagana yathathane thatum na
sakkonti. Gocaraya pakkamatiti aharatthaya gacchati. Katham? So hi vijambhanabhiimiyam
thatva dakkhinato va vamato va uppatanto usabhamattam thanam Qanhati, uddham uppatanto
cattaripi agthapi usabhaythanani uppatati, same thane ujukam pakkhandanto
salasausabhamattampi visatiusabhamattampi thanam pakkhandati, thala va pabbata va
pakkhandanto satthiusabhamattampi asitiusabhamattampi thanam pakkhandati, antaramagge
rukkham va pabbatam va disva tam pariharanto vamato va dakkhi nato va uddham va
usabhamattar: apakkamati. Tatiyam pana sthanadam naditva teneva saddhim tiyojane thane
pannayati, tiyojanam gantvd nivattitva thito attanova nadassa anunadam Sunati. Evam sighena
javena pakkamati.

Yebhuyyendti payena. Bhayam santasam samveganti sabbarn cittutrasasseva namanm.
Sthassa hi saddam sutva bahii bhayanti, appaka na bhayanti. Ke pana teti? Samasiho
hatthajaniyo assajaniyo usabhajaniyo purisajaniyo Khinasavoti. Kasma panete na bhayantiti?

Samasiho tava “Jatigottakulasiirabhavehi samanosmi”’ti na bhayati, hattha janiyadayo attano
sakkayaditthibalavataya na bhayanti, Khinasavo sakkayaditthiya pahinatta na bhayati.

Bilasayati bile sayanta bilavasino ahinakulagodhddayo. Udakasayati udakavasino
macchakacchapadayo. Vandsaydti vanavasino hatthiassagokannamigadayo. Pavi santiti
“Idani agantva ganhissati”’ti maggam oloketva pavisanti. Dalhehtti thirehi. Vara ttehiti
cammarajjuhi. Mahiddhikotiadisu vijambhanabhimiyar thatva dakkhinapassa dihi
usabhamattasi, ujum visatiusabhamattadilamghanavasena mahiddhikata, sesami ganam
adhipatibhavena mahesakkhata, samanta tiyojanatthane saddam sutva paldya ntanam vasena
mahanubhavata veditabba.

Evameva khoti Bhagava tesu tesu suttantesu tatha tatha attanam kathesi. *“Sthoti kho
bhikkhave Tathagatassetarm adhivacanam arahato Sammasambuddhassa”ti imasmim tava sutte
sthasadisam attanam kathesi. “Bhisakko sallakattoti kho sunakkhatta Tathagatassetam
adhivacanan ’ti4 imasmim vejjasadisam, “Brahmanoti kho bhikkhave Tathdagatassetam
adhivacanan’ti5 imasmim brahmanasadisam, “Puriso maggakusaloti kho tissa
Tathagatassetam adhivacanan ”ti6 imasmim maggadesakapurisasadisam, “Rajahamasmi seld’ti
imasmim rajasadisam. Imasmim pana sutte sthasadisameva katva attanam kathento evamaha.
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Tatrayam sadisata—sihassa karicanaguhddisu vasanakalo viya hi Tathagatassa
Dipamkarapadamiile katabhiniharassa aparimitakalam paramiyo puretva pacchimabhave
parisandhiggahanena ceva makukucchito nikkhamanena ca dasasahassilokadhatum kampetva
vuddhimanvaya dibbasampattisadisam sampattin anubhavamanassa tisu pasadesu nivasakalo
dasthabbo. Sthassa karicanaguhdadito nikkhantakalo viya Tathagatassa ekinatimsasarmvacchare
vivatena dvarena Kandakam aruyha Channasahdayassa nikkhamitva tini rajjani atikkamitva
Anomanaditive brahmuna dinnani kasayani paridahitva pabbajitassa sattame divase Rajagaham
gantva

tattha pindaya caritva Pandavagiripabbhare katabhattakiccassa sammasambodhim patva

Sthassa vijambhanakalo viya Tathdagatassa dinnapatifiiiassa
Alarakalamaupasamkamanar dadinm katva yava Sujataya dinnapayasassa ekiinapannasaya
pindehi paribhuttakalo veditabbo. Sthassa sariravidhunanam viya sayanhasamaye Sottiyena
dinna attha tinamugthiyo gahetva dasasahassacakkavaladevatahi thomiyamanassa gandhadihi
pijiyamanassa tikkhattum bodhim padakkhinam katva Bodhimandam aruyha
cuddasahatthubbedhe thane tinasantharam attharitva caturamgaviriyam adhitthaya nisinnassa
tamkhana riieva marabalam vidhametva tisu yamesu tisso vijja visodhetva anulomappatilomam
paticcasamuppadamahasamuddam yamakarnianamanthanena manthentassa Sabbarnnutannane
patividdhe tadanubhavena dasasahassilokadhatukampanam veditabbarm.

Sthassa catudisavilokanam viya patividdhasabbariiutaiifianassa sattasattaham
Bodhimande viharitva paribhuttamadhupindikaharassa ajapalanigrodhamiile mahabrahmuno
Dhammadesanaydacanam patiggahetva tattha viharantassa ekadasame divase “Sve
asalhipunnama bhavissati’ti paccisasamaye “Kassa nu kho aham pathamam Dhammarm
deseyyan’ti alarudakanam kdalakatabhavam natva Dhammadesanatthaya Paricavaggiyanam
olokanar: dagthabbari. Sthassa gocaratthaya tiyojanam gamanakalo viya attano pattacivaram
adaya “Paricavaggiyanam Dhammacakkam pavattessami”’ti pacchabhatte Ajapalanigrodhato
vurthitassa aftharasayojanamaggam gamanakalo.

Sthassa sthanadakalo viya Tathdagatassa attharasayojanamaggam gantva parca vaggiye
saniapetva acalapallamke nisinnassa dasahi cakkavalasahassehi sannipatitena devagazena
parivutassa “Dveme bhikkhave antd pabbajitena na sevitabba ’tiadina nayena
Dhammacakkappavattanakalo veditabbo. Imasmin ca pana pade desiyamane Tathdgatasihassa
Dhammaghoso hettha Avicim upari bhavaggam gahetva dasasahassilokadhatum paticchadesi.
Sthassa saddena khuddakapananam santasapajjanakalo viya Tathdgatassa tini lakkhapani
dipetva cattari saccani solasahakarehi satthiya ca nayasahassehi vibhajitva Dhammanm
kathentassa dighayukanam devanam nianasantdsassa uppattikalo veditabbo.

Aparo nayo-—siho viya sabbaniiutam patto Tathagato, asayabhiitaya kanakaguhaya
nikkhamanarm viya gandhakutito nikkhamanakalo, vijambhanam viya dhammasabhari
upasamkamanakalo, disavilokanam viya parisavilokanam, sthanadanadanarm viya
Dhammadesandakalo, gocaraya pakkamanam viya paravadanimmaddanatthdaya gamanam.
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Aparo nayo—siho viya Tathdagato, Himavantanissitaya kanicanaguhdaya nikkhamanam viya
arammanavasena Nibbananissitaya phalasamapattiya vutthanam, vijambhanasm viya
paccavekkhananianam, disavilokanam viya veneyyasattavilokanar, sthanado viya
sampattaparisaya Dhammadesana, gocaraya pakkamanam viya asampattanam veneyyasattanarni
santikiipasamkamanam veditabbar.

Yadati yasmim kale. Tathdagatoti hettha vuttehi atthahi karanehi Tathdagato. Loketi
sattaloke. Uppajjatiti abhintharato patthaya yava Bodhipallamka va Arahattamagganana va
uppajjati nama, Arahattaphale pana patte uppanno nama. Araham Sammasambuddhotiadini
Visuddhimagge Buddhanussatiniddese vittharitani.

Iti sakkayoti ayam sakkayo, ettako sakkayo, na ito bhiyyo sakkayo atthiti. Ettavata
sabhavato sarasato pariyantato paricchedato parivatumato sabbepi paricupadanakkhandha
dassita honti. Iti sakkdayasamudayoti ayam sakkayassa samudayo nama. Etta vata
“Aharasamudayd ripasamudayo "tiadi sabbar dassitarm hoti. Iti sakkayassa atthamgamoti
ayari sakkdyassa atthamgamo. Iminapi “Ahdranirodhd rippanirodho “tiadi sabbarm dassitar
hoti.

Vannpavantoti sariravanpena vappavanto. Dhammadesanari sutvati paficasu khandhesu
pannasalakkhanappatimanditam Tathagatassa Dhammadesanam sutva. Yebhuyyenati idha ke
thapeti? Ariyasavake deve. Tesam hi Khinasavattd cittutrasabhayampi na uppajjati,
samviggassa yoniso padhanena pattabbam pattataya nanasamvegopi. Itarasam pana devatanam
“Taso heso bhikkhave aniccan’’ti manasikarontanam cittutrasabhayampi, balavavipassanakale
rianabhayampi uppajjati. Bhoti dhammalapanamattametam. Sakkayapariyapannati
paficakkhandhapariyapanna. Iti tesam Sammdasambuddhe vattadosam dassetva tilakkhanahatam
katva Dhammam desente fianabhayarm nama okkamati.

Abhinfiayati janitva. Dhammacakkanti pativedharianampi desananianampi.
Pativedhananam nama yena rianena Bodhipallamke nisinno cattari saccani solasahakarehi
satthiya ca nayasahassehi pativijjhi. Desandaianam nama yena fianena tiparivagrar
dvadasakaram Dhammacakkarm pavattesi. Ubhayampetar: Dasabalassa ure jataiianameva.
Tesu Dhammadesanananam gahetabbam. Tan panesa yava attharasabrahmakotihi saddhim
Annakondaniiattherassa Sotapattiphalam na uppajjati, tava pavatteti nama. Tasmim uppanne
pavattitam nama hotiti veditabbari. Apparipuggaloti sadisapuggalarahito. Yasassinoti
parivarasampannd. Tadinoti labhdlabhadihi ekasadisassa.

About tinastha (grass-eater lion)

1. tinastho  (SNa) tesu tipastho kapotavannagavisadiso tinabhakkho ca hoti. kalastho
kalagavisadiso tinabhakkhoyeva. pandustho pandupalasavannagavisadiso mamsabhakkho.
kesarasitho lakharasaparikammakateneva mukhena agganangUtthena catiihi ca padapariyantehi
samanndgato, matthakatopissa patthaya lakhatilikaya katva viya tisso rajiyo pitthimajjhena
gantva antarasatthimhi dakkhinavatta hutva thita, khandhe panassa
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satasahassagghanikakambalaparikkhepo viya kesarabharo hoti, avasesatthanam parisuddham
salipitthasankhacunpprapicuvanpam hoti.
samyuttanikaye khandhavagga-atthakatha 1. khandhasamyuttam 6. sthasuttavannana

2. tinastho  (ANa) tesu tinastho kapotavannagavisadiso tinabhakkho ca hoti. kalastho
kalagavisadiso tinabhakkhoyeva. pandustho pandupalasavannagavisadiso mamsabhakkho.
kesarastho lakhaparikammakateneva mukhena agganangUtthena catithi ca padapariyantehi
samanndgato, matthakatopissa patthaya lakhatilikaya kata viya tisso rajiyo pitthimajjhena
gantva antarasatthimhi dakkhinavatta hutva thita.

anguttaranikaye dukanipata-atthakathd 4. cakkavaggo 3. sthasuttavannana

3. tinasthoti (DN) tinasthoti tinasadisaharitavanno stho. kalasthoti kalavanno stho.

pandusthoti panduvanno stho. kesarasthoti kesaravanto setavanno, lohitavanno va siho.
dighanikaye pathikavaggatika 1. pathikasuttavannanda iddhipatihariyakathavannana

4. tinastho'tiadi (SNt) te idani namato vannato aharato dassetva idhadhippetastham
nanappakarato vibhavetum tinastho'tiadi araddham. tinabhakkho stho tipasthe purimapade

uttarapadalopena yatha sakapatthivo'ti. kalavannataya kalastho. tatha pandusiho.
samyuttanikaye khandhavaggatika 1. khandhasamyuttam 6. sthasuttavannanda

5. tinastho  (SNt) tinabhakkho stho tinastho purimapade uttarapadalopena yatha
sakapatthivo'ti. kalavannataya kalastho. tatha pandustho. tenaha kalastho kalagavisadiso,
pandustho pandupalasavannagavisadiso 'ti.

samyuttanikaye khandhavaggatika 1. khandhasamyuttam 6. sthasuttavannanda

6. tinastho 'tiadi (ANt) te idani namato vannato aharato dassetva idhadhippetasitham
nanappakarato vibhavetum tinastho'tiadi araddham. tinabhakkho stho tinasthe purimapade
uttarapadalopena yatha sakapatthivo'ti (panini 2.1.60). kalavannataya kalastho. tatha
pandustho.

anguttaranikaye dukanipata-tika catukkanipata-tika 3. sthasuttavannana

7. tinastho  (ANt) tinabhakkho stho tinastho purimapade uttarapadalopena yatha
sakapatthivo'ti (panini 2.1.60). kalavannataya kalastho. tathd pandustho. tenaha
kalagavisadiso, pandupalasavannagavisadiso'ti ca.
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Pupphasuttavannana (SN 22.94)

94. Dutiye vivadatt'’ti “Aniccam dukkham anatta asubhan’’ti yathdasabhavena vadantena
saddhim “Niccam sukham atta subhan’’ti vadanto vivadati.

Vivadati means one argues saying thus: ‘niccam sukham atta subhan’ with someone who speaks
as it is thus: ‘Aniccam dukkham anatta asubhan’.

Vivadati means one argues (vivadati) saying (vadanto) thus: ‘niccam sukham atta subhan’ with
someone who correctly (yathasabhavena) speaks thus: ‘Aniccam dukkham anatta asubhan’.

vivadafr'ti = vivadati means; this is a padattha-vipaliasa iti and vivadati is sadda-padatthaka.
asubhan = unpleasant;

yathasabhavena = according to sabhava= something that really exists in its own characteristic. Sa in
sabhava means ‘in its own characteristic’. It just means correctly.

vadantena = with someone speaking

vadanto = the speaker

Lokadhammo 'ti khandhapaficakam. Tam hi lujjanasabhavatta lokadhammo 'ti vuccati.

Lokadhamma means the set of five aggregates. That (set of five aggregates) is called
lokadhamma because it has the nature of dissolution.

Lokadhammo ’#i = lokadhamma means;

khandhapaficakam = the set of five khandhas

tam = that; it refers to the set of five aggregates

lujjanasabhavatta: ujjana=crumbling; dissolution. Sabhavatta = sabhava (having the nature) +#a (5"
form hetu) (because of) — because having the nature of dissolution.

Kinti karomt ti katham karomi. ‘Mayham hi paripattikathanameva bharo, patipattipiiranam
pana kulaputtanam bharo 'ti dasseti.

Kathasm karomi implies that: How can | help? my responsibility is just teaching the practice but
the completion of the practice is the responsibility of good people”.

kinti = kathasm; katham = how. This is to show that kinti is not kin: iti but kinti=katham
hi = let me elaborate; this is an elaboration sentence, vitthara vakya.

mayham = my

paripattikathanameva = payipatti + kathanam eva, just practice-teaching

bharo = responsibility

patipattipuranam pana = but the completion of the practice

kulaputtanam bharo = responsibility of good people

dasseti? = implies

! Lujjana, nt. crumbling; dissolution. Sabhavatta = sabhava (having the nature) +zza (because of)
2 Dasseti (dis + e; dis is changed to das), to show; to exhibit. aor. ~esi. pp. dassita, pr.p. dassenta, abs. dassetva;



Katham karomi implies that: How can I help? my responsibility is just teaching the practice but the
completion of the practice is the responsibility of good people”. (this is an elaboration sentence, vitthara

vakya).
Imasmim sutte tayo loka kathitha. In this sutta, three lokas are mentioned.

“Naham bhikkhave lokena’’ti ettha hi sattaloko kathito — in this case ‘Naham bhikkhave lokena’
sattalola is mentioned.

“Atthi bhikkhave loke lokadhammo 'ti ettha Samkharaloko - in the case “Atthi bhikkhave loke
lokadhammo” samkharaloka is mentioned.

“Tathagato loke jato loke samvaddho ti ettha okasaloko kathito. in the case “Tathagato loke
jato loke samvaddho” okasaloko is mentioned.

dassiya.



Phenapindiipamasuttavannana® (SN 22.95)

95. Tatiye Gamgaya nadiya tire’ti Ayujjhapuravasino aparimanabhikkhuparivaram carikam
caramanam Tathagatam attano nagaram sampattam disva, ekasmim Gamgaya nivattanarthane
mahavanasandamanditappadese Satthu viharam katva adamsu. Bhagava tattha viharati. Tam
sandhaya® vuttam “Gamgaya nadiya tirve "ti.

In the third sutta ‘Gamgaya nadiya tire’ means: The Ayujjhians saw the Blessed One going on
tour with a large retinue of bhikkhus arrived at their own city; they built a dwelling place for the
Teacher in a large grove where Ganges river bent around and offered it to the Blessed One. The
Blessed One dwelled there. With reference to this it is said: “near the bank of Ganges river”.

The Ayujjhians (Ayujjhapuravasino) saw (disva) the Blessed One along going on tour (carikam caramanam) with a
large retinue of bhikkhus (aparimanabhikkhuparivaram) arrived (Sampattasm) at their own (attano) city (nagaram);
they built (katva) a dwelling place (vikaram) for the Teacher (Satthu) in a large grove
(mahavanasandamanditappadese) where Ganges river bent around and offered it (adamsu) to the Blessed One. The
Blessed One dwelled there. With reference to (sandhaya) this (tam) it is said (vuttam): “near the bank of Ganges
river”.

VOCABULARY & GRAMMATICAL ANALYSIS

Tatiye Gamgaya nadiya tire’ti = in the third sutta Gamgaya nadiya tire means.
Ayujjhapuravasino® = the Ayujjha town residents - the Ayujjhians (Ayujjha + pura + vasino).
aparimanabhikkhuparivaram® = aparimana + bhikkhu + parivaram; a large retinue of bhikkhus.
Connected to Tathagatam as adjective.
carikam caramanam = wandering on tour. Connected to Tathagatam as adjective?
Tathagatam attano nagaram sampattam® disva = seeing the Blessed One arriving at their own city.
ekasmim Gamgaya nivattanatthane® = nivattana + thane = lit. at a certain place where Ganges river bent
around = where Ganges river bent around.
mahavanasandamanditappadese’ = maha + vanasanda + mandita + padese = lit. a prepared (mandita)
spot (padese) in a large jungle thicket = in a large grove.
Satthu viharam katva adamsu®= having made a dwelling place for the Teacher, they offer.
Tam sandhaya® vuttam = with reference to this it is said “near the bank of Ganges river”.

1 Upama (adj.) “coming quite or nearly up to”, i. e. like, similar, equal. Note. iipama metri causa see i° and cp.
opamma & upama. Phena + pinda + iipama +sutta + vannand (f. explanation; a commentary; praising.)
Sandhaya (abs. of sandahati), having united. in. with reference to; concerning.

Pura, nt. a town or city. Vasika, vasi, m. (in cpds.) living in; dwelling in. f. vasini.

Aparimana, a. limitless; immeasurable. Parivara, m. retinue; suite; pomp; followers.

Sampatta (pp. of sampapunati), reached; arrived; come to.

Nivattana, stoppage; thana, a place.

Mahavana=\arge grove; vanasanda=jungle thicket; mandita=decorate; padesa=a spot.

Dadati (da + a; da is doubled and the former a is shortened), to give; to offer; to allow; to grant; to hand over.
Sandhaya (abs. of sandahati), having united. in. with reference to; concerning.
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Tatra kho Bhagava bhikkhii amantest’ti tasmim vihare vasanto Bhagava sayanhasamayam
gandhakutito nikkhamitva [Gamgatire pafifattavarabuddhasane nisinno] [Gamgaya nadiya
agacchantam mahantam phepapindam disva) “Mama sasane parnicakkhandhanissitam ekam
dhammarm kathessami”ti cintetva*® parivaretva nisinne bhikkhii amantesi.

Dwelling at that place, the Blessed One left (from) the fragrance hut in the evening, sitting at an
excellent seat prepared for the Buddha near the bank of Ganges and seeing in the Ganges river, a
large lump of foam approaching. Thinking thus: “I will preach one dhamma in my teaching
(mama sasane), which depends on the five aggregates.” he addressed to the bhikkhus who are
sitting around.

Dwelling at that place (tasmim vihare vasanto), the Blessed One left (from) the fragrance hut (gandhakuyito) in the
evening (sayanhasamayam) sitting (nisinno) at an excellent seat prepared for the Buddha (pasiniattavarabuddhasane)
near the bank of Ganges and seeing (disva) in the Ganges river (Gamgaya nadiyd), a large (mahantasm) lump of
foam (phenrapindam) approaching (agacchantam). Thinking (cintetva) thus: “I will preach (kathessami) one
dhamma (ekam dhammasm) in my (mama) teaching (sasane), which depends on (nissitanz) the five aggregates
(paficakkhandha).” he addressed (amantesi) to the bhikkhus (bhikkhii) who are sitting around (nisinne).

VOCABULARY & GRAMMATICAL ANALYSIS

Pattern matching: Tatra kho (samvannetabba): tasmim vihare vasanto = The Blessed One dwelling at the place.
Here tatra kho should be connected to vasanto (parha-sesa=missing word) and not amantest. (Samvannana)

Pattern matching: Bhagava (samvannetabba): Bhagava sayanhasamayam gandhakufito nikkhamitva [Gamgatire
pannattavarabuddhasane nisinno] [Gamgaya nadiya agacchantam mahantam phenpapindam disva] “Mama sasane
paficakkhandhanissitam ekam dhammam kathessami’ti cintetva*. (samvannana)

Bhikkhii (samvannetabba): parivaretva nisinne bhikkhi. (Samvannana)
parivaretva‘? nisinne bhikkhii = he addressed to the bhikkhus who are sitting around.

Parivaretva, nisinne as samana-kala kriya visesana; nisinne connects to bhikkhii as adjective.

Pannattavarabuddhasana nt. excellent seat prepared for the Buddha [pafifiatta + vara + buddha + asanal].
sayanhasamayam gandhakutito nikkhamitva = left (from) the fragrance hut in the evening.

Gamgatire pannattavarabuddhdgsane®® nisinno = sitting at an excellent seat prepared for the Buddha near the bank
of Ganges.

Pafifattavarabuddhasana nt. excellent seat prepared for the Buddha [pafifiatta + vara + buddha + asanal.

Gamgaya nadiya agacchantam mahantam phepapindam disva = having seen in the Ganges river, a large lump of
foam approaching.

10 Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetva, cintiya.

11 Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetva, cintiya.

2. Parivareti (pari + var + e), to surround; to follow. aor. ~esi. pp. ~varita. abs. ~retva.

18 Pajifidpeti (pa + fia + ape), to regulate or make a rule; to make known; to declare; to prepare (a seat, etc.) aor.
~esi. pp. ~pita or pafifatta. pr.p. ~penta. abs. ~petva.; vara=excellent; asana=seat.



“Mama sasane paiicakkhandhanissitam™ ekam dhammam kathessami”’ti cintetva®® = thinking thus: “I will preach
one dhamma in my teaching, which depends on the five aggregates.”

Mahantam phenapindan’ti ugthanuithane badarapakkappamanato patthaya anusotagamanena
anupubbena pavaddhitva pabbatalkiitamattam jatam, yattha udakasappadayo anekaparnayo
nivasanti, evaripam mahantam phenpapindam.

Mahantam phenapindam means when it rises up continuously starting from the [tiny] size of a
ripe plum fruit, growing gradually by going along with the downstream, to becoming the size of
a mountain peak, where many beings such as water snakes and so on (adayo) live, such [is] a
large lump of foam.

Every time it rises up (uzthanutthane) starting from (pazthaya) the [tiny] size (pamana) of a ripe (pakka) plum fruit
(badarapakkappamanato), it grows (pavaddhitva) gradually (anupubbena) by going (@ggamanena) along with the
downstream (anusota), to become (jatam) the size of a mountain peak (pabbatakiitamattam), where (yattha) many
beings (anekapanayo) such as water (udaka) snakes (sappa) and so on (udakasappdadayo) live (nivasanti), such
(evarapam) [is] a large (mahantan) lump of foam (pherapindam).

VOCABULARY & GRAMMATICAL ANALYSIS

Mahantam phepapindan’ti = Mahantam phenapindam means.
Mahantam (samvannetabba): ugthanutthane badarapakkappamanato pasthaya anusotagamanena anupubbena
pavaddhitva pabbatakiitamattam jatam, yattha udakasappadayo anekapanayo nivasanti, evariapam mahantam.
(samvannana)
Usthanutthane® = utthane utthane = rising up continuously, every time it stands up/appears (abhikkhariiia repetition
of verbs, versus vicca, amedita)
badarapakkappamanato = badara + pakka + pamanato = from the [tiny] size of a ripe plum fruit
badara = plum fruit; pakka=ripe, pamana, measure; size; amount.
parthaya (in.)= starting from (requires 5™ form)
anusotagamanena’ = by going along with downstream
anupubbena pavaddhitva*® = gradually growing
pabbatakiramattam jatam = becoming the size of the mountain peak
yattha udakasappdadayo anekapanayo nivasanti = where many beings water-snakes and so on live.
udakasappadayo = udaka + sappa (snake) +adayo
anekapanayo (aneka + panayo); pani 3 masc. being; living being; lit. breath /pa + Nan + af .
evariipam® mahantam = such (is) a large.
phenapindam (samvannetabba): phepapindam (Samvannana)

14 Nissita (pp. of nissayati), dependent on; hanging on; living by means of.

15 Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetva, cintiya.

16 Utthana, nt. getting up; rising;

17 anusota®, down stream; gamana, nt. going ~@gamana, nt. going along.

8 Pavaddhati (pa + vaddh + a), to grow; to increase. aor. ~ddhi. pp. ~dhita. abs. ~dhitva. Anupubba, a. successive,
gradual.

9 evariipa = evamriipa = “of such a kind”, bahubbihi.



Avaheyyati ahareyya. So pandayam phenapindo urthitagthanepi bhijjati, thokam gantvapi,
ekadviyojanadivasena diiram gantvapi, antara pana abhijjantopi mahasamuddam patva
avassameva bhijjati.

Avaheyya means ahareyya. That very lump of foam breaks at the rising place, or it breaks having
gone a little or having gone far about one or two yojanas etc. or although not breaking in
between, when it reaches the big ocean, it just breaks inevitably.

Avaheyya means ahareyya. That very (so pana ayam) lump of foam (phenapindo) breaks (bhijjati) at the rising
place (ughitazthane), or (pi) [it breaks] having gone (gantva) a little (thokam) or (pi) having gone (gantva) far
(duaram) about (vasena) one or two (ekadvi) yojanas etc. (vojanadi) or although (pi) not breaking (abhijjanto) in
between (antara), when it reaches (patva) the big ocean (mahdasamuddam), it just (eva) breaks (bhijjati) inevitably
(avassam).

VOCABULARY & GRAMMATICAL ANALYSIS

Avaheyya’ti ahareyya®®
Motive: avaheyya (\vah) means ahareyya (\Nhar). (@hareyya = would bring) - dhatvattha samvannana —
Explanation by the meaning of roots.
So panayam phenapindo ugthitasthanepi?t bhijjati = this very (so pana ayam) lump of foam (phenrapindo) breaks
(bhijjati) at the rising place (uzzhitasthane).
So pana ayam phenapindo = that very lump of foam
ugthitagthanepi = ugthita +thane + api = at the rising place
thokam gantva api = or (it breaks) having gone a little.
ekadviyojanadivasena diram gantvapi = or (it breaks) having gone far in terms of (about) one or two yojanas etc...
antara pana abhijjanto® pi = although (pi) not breaking (abhijjanto) in between (antara).
abhijjanto = na + bhijjanto, not breaking.
mahasamuddam patva = having reached the big ocean
avassameva® bhijjati = it breaks inevitably

Nijjhayeyyati olokeyya.
Oloketi (ava + \lok + e), to look at; to inspect. olokesi. aor. olokita. pp. Nijihayeyya [ni + \jha + ya + ti]

could mean focus, concentrate or look at. Dhatvattha samvannana: Definition of the root \/jhd (think,
meditate) versus Viok (look) .

Yoniso upaparikkheyyati karanena upaparikkheyya.

One should examine properly in terms of the cause.

One should examine properly (upaparikkheyya) in terms of the cause (karanena).

Motive: yoniso is defined as karanena; karanena = 3 form adverb, in terms of the source, or in the aspect of

causality.
upaparikkheyya = should examine rationally/properly/correctly.

2 Jharati (@ + har + a), to bring; to fetch; to produce.
2L Utthita (pp. of utthati), got up; arisen; produced.

22 Bhijjati (bhid + ya), to be broken or destroyed.

23 Avassa (adj.) [a + va$] against one's will, inevitable.



Kim hi siya bhikkhave phenapinde saro’ti bhikkhave phenapindamhisaro nama kim bhaveyya,
viltyitva viddhamseyyeva.

Kim hi siya bhikkhave phenapinde saro - what could be the substance in the lump of foam?
having dissolved, it would just be destroyed.

Kim hi siya bhikkhave phenapinde saro : What could be the substance in the lump of foam? having dissolved
(viltyitva), it would just (eva) be destroyed (viddhamseyya).

VOCABULARY & GRAMMATICAL ANALYSIS
Motives:

1. Kim hi siya is defined as kim bhaveyya (samvannana) — siya (Nas, be, throw, eat) is defined as bhaveyya
(\bhii, be, become).

2. phepapinde saro is defined as phenapindamhi saro (7 form singular and not 2" form plural -> vibhatti-
samvannana or suffix explanation).

saro (samvanpnpetabba) = saro nama, what we consider sara (Samvannana)

viliyitva®* viddhamseyya eva?® = having dissolved, it would just be destroyed. (adhippayattha®®-
samvannana)

Evameva khoti yatha phenapindo nissaro, evam riapampi niccasaradhuvasaraattasaravirahena
nissarameva.

Just as the lump of foam is lacking of substance, so also ripa is lacking of substance in terms of
lacking of permanent-essence, of lasting-essence, of self-essence.

Just as (yatha) the lump of foam (phenrapindo) is lacking of substance (nissaro), so too (evam) ripa (ripam) is also
(pi) lacking of substance (nissaram), in terms of lacking (virahena) of permanent-essence, of lasting-essence, of
self-essence.

VOCABULARY & GRAMMATICAL ANALYSIS

Note: this sentence is sammkhepa samvannand, just a brief explanation; the next 2 paragraphs are the elaboration of
this sentence and they are called vitthara samvannana.

Motive: The reader might have a question about nissara (abhoga) so niccasaradhuvasaraattasaravirahena is
provided to answer that question. This type of sentence is abhoga-samvannanda. Here he explains ‘ni” means
virahena and sara means niccasara-dhuvasara-attasara.

yatha phenapindo nissaro = just as the lump of foam is lacking of substance or just as a worthless lump of foam.
Niccasaradhuvasaraattasaravirahena = nicca-sara + dhuva-sara + atta-sara + virahena. A bahubbihi and

connected to nissaram as 3™ case manner adverb.
viraha, m. without, separation; emptiness.

2 Viliyati (vi + Ii + ya), to melt; to be dissolved; to perish.
% Viddhamseti (vi + dhams + e), to demolish; to destroy.
% Adhippayattha = the real or actual meaning. What the Buddha really wants to say.



Yatha ca so “Imind pattam va thalakam va karissami”’ti gahetum na sakka, gahitopi tamattham
na sadheti, bhijjati eva, evam ripampi niccan 'ti va dhuvan’ti va ahan 'ti va maman’ti va gahetum
na sakka. Gahitampi na tatha tirthati, ‘aniccam dukkham anatta asubhaiivieva hoti'ti evam
phepapindasadisameva hoti.

Just as one is not possible to take [the lump of foam thinking]: “with this, I’ll make a bowl or a
small bowl”; although being taken, it does not accomplish that purpose, it just breaks. Similarly,
it’s not possible to take rijpa as ‘it’s permanent’, ‘it’s lasting’, ‘it’s I’ or ‘it’s mine’. Although
being taken, [ripa] cannot stand; in that way and it is just the same as the lump of foam, in such
way that: “it’s just impermanent, suffering, non-self and unpleasant”.

Just as (yatha) one (s0) is not possible (na sakka) to take (gahetum) [the lump of foam thinking]: “with this (imina),
I’1l make a bowl (pattam) or a small bowl (thalakam)”; although (pi) being taken (gahito), it does not accomplish
(na sadheti) that purpose (tamattharm), it just breaks. Similarly (evam), it’s not possible to take ripa as ‘it’s
permanent’, ‘it’s lasting’, ‘it’s I’ or ‘it’s mine’. Although (pi) being taken (gahito) , [ripa] cannot stand (na tizhati);
in that way (tatha) and it is (hoti) just (eva) the same (sadisam) as the lump of foam, in such way (evam) that: “it’s
just (eva) impermanent, suffering, non-self and unpleasant”.

VOCABULARY & GRAMMATICAL ANALYSIS

so refers to phenapindo.
Imind pattam va thalakam va karissami = with this, | will make a bowl or a small bowl.
Yathd ca so “..."ti gahetum?’ na sakka®® = just as phenapindo is not possible to take thus
gahitopi?® tamattham na sadheti = although being taken, it does not accomplish that purpose.
gahito api = although being taken
sadheti pr. (+acc) acts successfully; completes; successfully attains /Nsadh + *e + fi].

evam riipampi® niccan’ti va dhuvan ’ti va ahan’ti va maman’ti va gahetum na sakka = like this, it’s not
possible to take ripa as ‘it’s permanent’, it’s lasting’, ‘it’s I’ or ‘it’s mine’.
gahitampi na tatha tigthati®t = in that way, although taken, it cannot stand in that way.
Here tatha refers to the previous sentence “evam ripampi niccan'ti va...”.
aniccam dukkham anatta asubhaniiieva hoti’ti = it’s just impermant, suffering, non-self and unpleasant

iti evam phepapindasadisameva® hoti = it’s just the same as the lump of foam in such a way that:

iti eva = in such a way that

evam phenapindasadisameva = evam phepapinda + sadisam + eva

21 Ganhati (gah + nha), 1o take; to hold of; to seize. aor. ganhi. pp. gahita. abs. gahetva, ganhitva. Gahetum/
ganhitum (gaha + tum), to take. gah (to take), (gahya) gayha gayhati, gayhate (is taken).

28 Sakka, in. it is possible.

2 Ganhati (gah + nha), 1o take; to hold of; to seize. pp. gahita.

30 evam, evamevam, evampi = like this, similarly.

8L Titthati (tha + a; tha is changed to tiftha), to stand; to stay; to abide; to last; to remain. (comparative fifthatu has
the meaning; leave it alone or let it be s0.) aor. atthdasi. pp. thita. pr.p. titthanta, titthamana, abs. thatva.

32 Sadisa, a. equal; similar; like. ~tta, nt. equality; similarity.



Yatha va pana phenapindo chiddavachiddo anekasandhighatito bahiinam udakasappadinam
pananam avaso, evam riapampi chiddavachiddam anekasandhighayitam, kulavasenevettha asiti
kimikulani vasanti, tadeva tesam sutigharampi vaccakutipi gilanasalapi susanampi, na te
annattha gantva gabbhavutthandadini karonti, evampi phenapindasadisam.

Alternatively, just as the lump of foam that is full of big and small holes (chiddavachiddo), with
many connected joints, the habitat of many animals such as water snakes and so on, similarly,
rapam is full of big and small holes, with many connected segments where eighty kinds of micro
organisms live. That (ripa) itself is the newborn chamber, the toilet, the hall of the sick, the
cemetery of those [eighty kinds of micro organisms], starting with giving birth to a child they
don’t go elsewhere; in this way too ripa is like a lump of foam.

Alternatively (va) just as (yatha) the lump of foam (pherapindo) that is full of big holes (chidda) and small holes
(avachiddo), with many (aneka) connected (ghayito) joints (sandhi), the habitat (avaso) of many animals (pananam)
such as water snakes (udakasappa) and so on, similarly (evam pi), ripam is full of big and small holes, with many
connected (gharitamn) segments (sandhi) where eighty (asiti) kinds of micro organisms (kimikulani) live (vasanti).
That (tad=ripa) itself is the newborn chamber (sitigharam) or the toilet (vaccakuripi) or the hall of the sick
(gilanasalapi) or the cemetery (susanampi) of those (tesam) [eighty kinds of micro organisms], starting with giving
birth to a child (gabbhavutthana) they (te) don’t go (na gantva) elsewhere (afifiattha); in this way too ripa is like a
lump of foam.

VOCABULARY & GRAMMATICAL ANALYSIS

Yatha va pana phenapindo chiddavachiddo anekasandhighatito bahiinam udakasappadinam pananam
avaso = just as the lump of foam, something full of big holes (chidda) and small holes (avachidda), with
many connected segments, the habitat of many animals such as water snakes and so on.

va = alternatively, this is alternative explanation (vakyarambha = lit. one more attempt, meaning
further explanation)

chidda, nt. a hole; a fissure; fault; defect. avachidda, small holes.

sandhi f. — union, joint, connection, segment; ghazeti (ghat + €), to connect; to unite; to strive. pp.
gharita.

udakasappadinam = udaka (water) + sappa (snake) + adi (so son)
pananam avaso = habitat of animals
evam ripampi chiddavachiddam anekasandhighasitam, kulavasenevettha asiti kimikulani vasanti =

similarly, rapam is full of big and small holes, with many connected segments where eighty kinds of micro
organisms live.

evam pi = similarly
kulavasenevettha = kula + vasena + eva + ettha = there, only in terms of species
asiti kimikulani vasanti, f. eighty kinds of micro organisms live
tadeva tesam sitigharampi vaccakutipi gilanasalapi susanampi = That (rapa) itself is the newborn
chamber, the toilet, the hall of the sick, the cemetery of those (eighty kinds of micro organisms).
tadeva = that (rapa) itself

tesam = of those refer to tesam kimikulanam



sutighara, nt. lying-in-newborn-chamber.
vacca, nt. excrement; faeces; dung. ~kuti, f. a toilet.
gilana, a. sick; unwell; a sick person ~sala, f. a hall for the sick.

usana, nt. cemetery.

na te aifiattha gantva gabbhavugthanadini karonti = giving birth to a child they don’t go elsewhere (ie. just
going to sitigharampi vaccakutipi gilanasalapi susanampi)

affattha, afifiatra, ad. elsewhere; somewhere else.
gabbhavugthanadini = gabbha + vutthana + adi; it refers to the previous sentence.
gabbha, the womb; ~vutthana, nt. lit. standing up. = giving birth to a child
e_van)i phepapindasadisam (riipam): in this way too, ripam (understood) is like phepapinda. (another
simile).

phepapindasadisam = similarly, a lump of foam

Yatha ca phenapindo adito®® badarapakkamatto hutva anupubbena pabbatakiitamattopi hoti,
evam ripampi adito kalalamattam hutva anupubbena byamamattampi gomahimsahatthiadinam
vasena pabbatakitadimattam hoti macchakacchapadinam vasena anekayojanasatapamanampi’
evampi phenrapindasadisan.

Just as a lump of foam, at the beginning, being a small ripened plum, gradually becomes the size
of a mountain peak; similarly ripa, at the beginning being a tiny foetus, gradually becoming 6
feet tall and in terms of cow, water buffaloes and elephant, it becomes the size of a mountain
peak. In terms of fish, turtle and so on it becomes the size of many hundreds yojana. In this way
too, [rapa] is like a lump of foam.

Just as (yatha) a lump of foam (phezapindo), at the beginning (adito), being (hutva) a small ripe plum
(badarapakkamatto), gradually (anupubbena) becomes (hoti) the size of a mountain peak (pabbatakitamattopi).
Similarly (evam) ripa, at the beginning (adito) being (hutva) a tiny foetus (kalalamattasm), gradually (anupubbena)
becoming 6 feet tall (byamamattampi) and in terms (vasena) of cow, water buffaloes and elephant
(gomahimsahatthiadinam), it becomes the size of a mountain peak. In terms of (vasena) fish, turtle and so on it
becomes the size of many hundreds yojana. In this way too (pi), [rapa] is like (sadisam) a lump of foam.

VOCABULARY & GRAMMATICAL ANALYSIS

Yatha ca phenapindo adito badarapakkamatto hutva anupubbena pabbatakitamattopi hoti = just as a lump of foam,
at the beginning, being a small ripe plum, gradually becomes the size of a mountain peak.

badarapakkamatto = badara, plum + pakka, ripe + matto, size, amount

anupubbena adj. gradual; step-by-step; successive; lit. following before [anu + pubba]

evam ripampi adito kalalamattam® hutva anupubbena byamamattam pi gomahimsahatthiadinam vasena
pabbatakutadimattam hoti — similarly ripa, at the beginning being a tiny foetus, gradually becoming 6 feet tall and
in terms of cow, water buffaloes and elephant, it becomes the size of a mountain peak.

33 Adito, ad. at first; from the beginning.
34 Kalala, nt. mud; mire.



kalala, nt. 1. mud; mire 2. foetus. kalala=combination of father’s sperm and mother’s ovary, invisible to
naked eye. (vikati-katta)

byamamattam api = byama, from head to foot + mattam = fathom size, six feet (vikati-katta); api = even

gomahimsahatthiadr = go (cow) + mahimsa (water buffalo) + hatthi (elephant) + adi

macchakacchapadinam vasena anekayojanasatapamanampi, evampi phepapindasadisam - In terms of fish, turtle
and so on it becomes the size of many hundreds yojana.

macchakacchapadina = maccha (fish) + kacchapa (turtoise) + adi (etc.)

anekayojanasatapamanampi = aneka + yojana +sata + pamanam (dimension) api = whales

Yatha ca phepapindo ugthitamattopi bhijjati, thokam gantva pi, dizram gantva’pi, samuddam
patva pana avassameva bhijjati, evamevam riapam 'pi kalalabhave pi bhijjati abbudadibhave 'pi,
antara pana abhijjamanam 'pi vassasatayukanam vassasatam patva avassameva bhijjati;
marapamukhe curpavicuzzam hoti; evampi phepapindasadisam.

Just as the lump of foam breaks when just arising or it breaks going a little or going far, but
reaching the ocean it breaks for sure; just so, ripa breaks at the stage of kalala (at the first week
of conception) or at the stage of abbuda (at the second week of conception) and although (pana
pi) not breaking (abhijjamanam) in between, [the body] of those of 100 years life-span
(vassasatayukanam) surely breaks having reached 100 years. At the gate of death
(maragzamukhe) it is crushed into bits. In this way too, [ripa] is like a lump of foam.

Just as (yatha) the lump of foam breaks when arising (uzzhitamatto) or (pi) it breaks going a little (thokas:) or going
far (diaram), but (pana) reaching the ocean it breaks for sure (avassam); in exactly the same way (evamevam), ripa
breaks at the stage of kalala (kalalabhave) or at the stage of abbuda (abbudadibhave) and although not breaking in
between, the body of those of 100 years life-span surely breaks having reached 100 years. At the gate of death it is

crushed into bits. In this way too, ripa is like a lump of foam.

VOCABULARY & GRAMMATICAL ANALYSIS

uzzhita (pp. of ugthati), arisen.
avassam , ad. inevitably, surely

kalala®®, nt. mud; mire,. kalalabhdve = at the stage of kalala, at the stage of the first week of conception

% The development of a baby in the womb, also known as prenatal development, occurs in distinct stages. These
stages are generally divided into three trimesters, each with its own set of milestones and changes. Here's an
overview of the different development stages:

First Trimester:

1. Weeks 1-4: Fertilization occurs, and a zygote (fertilized egg) forms. It undergoes rapid cell division and
becomes a blastocyst as it travels down the fallopian tube and eventually implants in the uterus.

2. Weeks 5-8: The embryo forms, and major organ systems start to develop. The heart begins to beat, and
basic structures of the brain, spinal cord, eyes, ears, and limbs form.

3. Weeks 9-12: The embryo is now considered a fetus. Organs continue to develop and become more
specialized. Fingers and toes become distinct, and the fetus starts moving, although this movement isn't felt
by the mother yet.

Second Trimester: 4. Weeks 13-16: The fetus continues to grow, and its sex can often be determined through
ultrasound. Muscles and bones develop, and the face becomes more defined.



abbudabhave, at the stage of abbuda, foetus in the 2nd week after conception.
antard pana abhijjamanam pi = although not breaking in between (from kalala to fully grown)
vassasatayukanam = vassasata (one hundred years) + ayukanam (life) ie. of those of 100 years life-span
vassasatam patva avassameva bhijjati = (the body) surely breaks having reached 100 years.
marazamukhe cunnavicuznam®® hoti = at the gate/mouth of death breaks into pieces.

cunpa = poweder, particle; vicunpa = very small particle

evampi pherapindasadisam (ripam): in this way too, riapam (understood) is like pherapinda. (another
simile).

Kim hi siya@ bhikkhave vedanaya saro’tiadisu vedanadinam pubbu/adihi evam sadisata
veditabba. Yatha hi pubbu/o asaro, evam vedanapi.

Regarding the paragraphs starting with “Kim hi siya...” and so on, the similarity (sadisata) of
vedana and so on with the bubble and so on should be known in this way (in the following
sentences).

VOCABULARY & GRAMMATICAL ANALYSIS

Regarding [the paragraphs] starting with (tiadrsu) “Kim hi siya...” and so on, the similarity (sadisata) of vedana and
S0 on (vedanadimam) with the bubble and so on (pubbu/adihi) should be known in this way (evam - in the following
sentences). For further elaboration (hi), just as bubble is insubstantial, so too is feeling.

Kim hi siya bhikkhave vedandya saro’tiadisu vedanadinam pubbuladihi evam sadisata veditabba - regarding the
paragraphs starting with “Kim hi siya...”, the similarity of vedana and so on with the bubble and so on should be
known in this way (in the following sentences). For further elaboration, just as bubble is insubstantial, so too is
feeling.

5. Weeks 17-20: Fetal movements become more noticeable, and the mother may feel them (quickening).
Vernix, a protective coating, forms on the skin.

6. Weeks 21-24: Eyelids and eyebrows develop, and the fetus's hearing becomes more refined. Lungs start to
produce a substance called surfactant, which helps with breathing.

Third Trimester: 7. Weeks 25-28: The fetus's eyes open, and it can respond to light and sound. Brain development
continues, and the nervous system becomes more complex. The fetus has a better chance of survival if born
prematurely, although intensive medical care is still required.

8. Weeks 29-32: Rapid brain growth occurs, and the fetus gains more body fat. Movements are more
deliberate, and the fetus settles into a head-down position in preparation for birth.

9. Weeks 33-40 (full term): The fetus continues to gain weight and develop more layers of fat for insulation
and energy storage. Organs are nearly fully mature by the end of this period. The baby is ready for birth
and moves into the head-down position in the mother's pelvis.

It's important to note that these stages are general guidelines, and individual development can vary. Prenatal care,
proper nutrition, and a healthy lifestyle are essential to support the baby's growth and development throughout
these stages.

%6 Cupna, nt. powder; ~vicunna, a. crushed to bits; smashed.
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hi has 12 meanings depending on the context. It’s a conjunction to be translated according to the previous
sentence and the current sentence.

sarotiadisu = bahubbrhu refers to all remaining sentences to be followed.
tiadisu = iti + adisu. Adrsu is part of the sentence that iti refers to although it’s outside the quote.
sadisata®’ = the similarity

bubbula, bubbulaka, (or pubbu/a, pubbu/aka — suffix ka here means small) nt. a bubble.
Yatha hi pubbulo asaro, evam vedanapi. For further elaboration, just as bubble is insubstantial, so too is feeling.
hi = for further elaboration, vitthara.

Yatha ca so abalo agayhiipago, na sakka tam gahetva phalakam va asanam va katum, gahitopi
bhijjateva; evam vedanapi abala agayhipaga, na sakka nicca’'ti va dhuva’ti va gahetum,
gahitapi na tatha tigthati, evam agayhupagatayapi vedana pubbulasadisa.

In this way, it (the bubble) is weak and can not be taken, taking it, it’s not possible to make as a
sitting board or a seat; even though taking, it just breaks. So too, feeling is also weak and not
worth taken and it not possible to take [vedana as]: ‘vedana is permanent’ or ‘“'vedana is lasting’;
even though taking, it does not stay that way. So too, feeling is also similar to a bubble in the
sense of the inability to be taken.

In this way, it (the bubble) is weak (abalo) and cannot be taken (agayhiipaga), taking it (tam gahetva), it’s not
possible (na sakka) to make (katum) as a sitting board (phalakam) or a seat (asanam); although (pi) taking (gahito),
it just (eva) breaks (bhijjati). So too (evam), feeling is also (vedanapi) weak (abala) and cannot be taken
(agayhipaga) and it not possible (na sakka) to take (gahetum) [vedana as): ‘[vedana] is permanent’ or “'[vedana] is
lasting’; although (pi) taking (gahito), it does not stay (na tizzhati) that way (tatha = niccati va dhuvati va). So too
(evarm), feeling is similar to a bubble (pubbu/asadisa) in the sense of the inability to be taken (agayhipagataya).

VOCABULARY & GRAMMATICAL ANALYSIS
Yatha ca so abalo agayhipago = In this way, it (the bubble) is weak and not worth taken.
abala, a. weak; feeble. abala, f. a woman.
agayhiipaga®® = a + gayha, taken + upaga = lit. cannot be taken = not worth taken.

na sakka tam gahetva phalakan™ va dsanam va katum = taking it, it’s not possible to make as a sitting board or a
seat.

phalaka, m. nt. a board; plank; a shield.

gahitopi bhijjateva = although (pi) taking, it just breaks.

37 Sadisa, a. equal; similar; like. ~tta, nt. equality; similarity.

% Gayha (adj.) [grd. of gayhati; Vedic grahya] to be taken, to be seized, as nt, the grip, in gayhiipaga (ad].) for
being taken up, for common use SnA 283. — (nt.) that which comes into one's grasp, movable property,
acquisition of property DhA ii.29; iii.119; PvA 4. As gayhapakam at J iv.219.

39 Phalaka, m. nt. a board; plank; a shield.
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gahitopi bhijjateva = gahitopi bhijjati (intransitive verb) eva. versus bhindati /~Nbhid + ma + ti]
(transitive verb). Similarly, chijjati /Nchid + ya + ti] versus chindati /Nchid + ma + ti].

evam vedanapi abala agayhipaga, na sakka niccati va dhuvati va gahetum = s0 too, feeling is also weak and not
worth taken and it not possible to take: ‘vedana is permanent’ or ‘vedana is lasting’.

iti = nidassana (refer to something immediately before or after) or akara-jotaka (manner indicator, the
manner of speech)

gahitapi na tatha titthati = even though taking, it does not stay that way (that way = niccati va dhuvati va).

evam agayhiipagatayapi vedana pubbulasadisa =s0 too, feeling is similar to a bubble in the sense of not worth
taken.

agayhipagatayapi = agayhiipagataya + api

agayhipagataya (NG-3, 3 Sg.) = lit. in the sense of the inability to be taken = in the sense of not
worth taken.

api=also
pubbu/a = bubble

Yatha pana tasmim tasmim udakabindumhi pubbu/o uppajjati ceva bhijjati ca, na cirazzhitiko
hoti, evam vedanapi uppajjati ceva bhijjati ca, na ciratthitika hoti; ekaccharakkhane
kotisatasahassasaniiia [vedand] uppajjitva nirujjhati.

Furthermore, just as the bubble arises and breaks in each and every water drops and it does not
last long; so too, feeling arises and ceases; it does not stay long. Within the moment of a finger-
snap, a hundred thousand kotis (a trillion) vedanas arise and cease.

Furthermore (pana), just as (yatha) the bubble arises and breaks in each and every (tasmim tasmin) water drops
(udakabindumhi) and it does not last long; so too, feeling arises and ceases; it does not stay long (cirasthitika).
Within a brief moment (ekaccharakkhaze), a hundred thousand Kotis (a trillion) vedanas arise and cease.

VOCABULARY & GRAMMATICAL ANALYSIS

Yatha pana tasmim tasmim udakabindumhi pubbu/o uppajjati ceva bhijjati ca, na ciraghitiko hoti = furthermore,
just as the bubble arises and just breaks in each and every water drops and it does not last long.

pana = pakantara (another explanation or alternative explanation) = furthermore
tasmim tasmim, each and every
udakabindu, nt. a water drop.

evam vedanapi uppajjati ceva bhijjati ca, na ciratthitika hoti, ekaccharakkhane Kotisatasahassasamkha uppajjitva
nirujjhati = so too, feeling arises and it just ceases; it does not stay long. Within a brief moment, a trillion vedanas
arise and cease.

ekaccharakkhane = eka + acchara, finger snap +khape = in the moment of a finger-snap or in a brief
moment.

korisatasahassasamkha = korisatasahassa + samkha, lit. the calculation of 100,000 kotis = 10°x 107 = 102
sankha, sankhya, f. enumeration; calculation; a number; definition.
kori 1 card. ten million (10 000 000) /Nkut + *i] .
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nirujjhati (ni + rudh + ya), to cease; to dissolve; to vanish.

Yatha ca pubbu/o ‘udakatalam, udakabindum, udakajallam, samkaddhitva putam katva
gahanavatarica'ti cattari karanani paticca uppajjati, evam vedanapi ‘vatthum arammanam
kilesajallam phassasamghartanarica ti cattari karanani paticca uppajjati. Evampi vedana
pubbu/asadisa.

Furthermore, just as the bubble arises dependent on the four causes that is ‘the water surface,
the water drop, the adhesiveness of water and the collecting air making the container; similarly,
feeling also arises dependent on the four causes that is ‘the base, the object, the adhesiveness of
Kilesa, the impinging phassa’. Like this, feeling is similar (sadis@) to a bubble (pubbu/a).

Furthermore, just as (yatha) the bubble arises (uppajjati) dependent on (paricca) the four causes* (cattari karanani)
that is (iti) ‘the water surface (udakatalasm), the water drop (udakabindurmz), the adhesiveness of water (udakajallarn)

40 Water bubbles are formed when air or another gas becomes trapped within a thin film of water. This phenomenon
occurs due to the surface tension of water, which is the result of the cohesive forces between water molecules.
Surface tension causes water to minimize its surface area and form spherical shapes, which is why water droplets
and bubbles are typically round.

Here's a step-by-step explanation of how water bubbles are formed:

1. Nucleation: The process starts with the presence of some irregularity or impurity on the surface of the
water. This irregularity can be a speck of dust, a soap molecule (in the case of soapy water), or any other
substance that affects the surface tension of water.

2. Reduction of Surface Tension: The presence of an irregularity on the water's surface reduces the surface
tension locally. Surface tension is the force that tends to minimize the surface area of a liquid. Water
molecules at the surface are attracted to other water molecules beneath them, creating a "skin" on the
surface of the water.

3. Gas Entrapment: When the surface tension is reduced locally, it allows air or another gas to push through
the weakened surface and become trapped in a small pocket within the water. This trapped gas forms a
spherical shape due to the surface tension of the surrounding water, creating a bubble.

4. Stabilization: The surface tension of the water works to stabilize the bubble, preventing it from
immediately collapsing. The surface tension pulls the water molecules at the bubble's interface inward,
creating a thin film that encases the gas inside.

5. Continued Gas Addition: Bubbles can grow in size if more gas is introduced into them. For example,
when you blow air through a straw into a glass of soapy water, you introduce more gas into the existing
bubble, causing it to expand.

6. Equilibrium and Lifespan: Eventually, a balance is reached between the inward surface tension forces
and the outward pressure from the trapped gas. At this point, the bubble reaches its maximum size and
remains stable until disturbed or until the gas inside begins to dissolve into the surrounding water.

Water bubbles are a common sight and can be observed in various situations, such as when boiling water, blowing
bubbles with a bubble wand, or simply watching water droplets form on a surface. The spherical shape of bubbles
is a result of the natural tendency of water to minimize its surface area due to surface tension.

41 Water bubbles are formed when air or another gas becomes trapped within a thin film of water. This phenomenon
occurs due to the surface tension of water, which is the result of the cohesive forces between water molecules.
Surface tension causes water to minimize its surface area and form spherical shapes, which is why water droplets
and bubbles are typically round.

Here's a step-by-step explanation of how water bubbles are formed:

7. Nucleation: The process starts with the presence of some irregularity or impurity on the surface of the
water. This irregularity can be a speck of dust, a soap molecule (in the case of soapy water), or any other
substance that affects the surface tension of water.

8. Reduction of Surface Tension: The presence of an irregularity on the water's surface reduces the surface
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and the collecting air (samkaddhitva gahanavatan) making (katva) the container (puzam); similarly (evam), feeling
also (pi) arises (uppajjati) dependent on (paticca) the four causes (cattari karanani) that is (iti) ‘the base (vatthum),
the object (arammanam), the adhesiveness of kilesa (kilesajallas), the impinging phassa (phassasamghatranam)’.
Like this, feeling is similar (sadisa) to a bubble (pubbu/a).

VOCABULARY & GRAMMATICAL ANALYSIS

Cakkhum ca paticca ripe (visible objects) upajjati cakkhuvififiapam tippam samghati (come together of the three)
phasso.

Yatha ca pubbulo udakatalam, udakabindum, udakajallam, [samkaddhitva putam katva gahanavatancati
cattari karanani paticca uppajjati - Moreover just as, the bubble arises dependent on the four causes that is
the water surface, the water drop, the adhesiveness of water and the collecting air, making the container;

ca = pana = furthermore

udakatala = udaka + tala, surface - water surface

udakabindu, nt. a water drop

sarikaddhati (sam + kaddh + a), to collect; to drag. aor. ~ddhi. abs. ~dhitva.

jalla, nt. wet dirt, adhesiveness of water

puza, puzaka, m. nt. a container, (usually made of leaves); a pocket; a basket.
samkaddhitva, collecting

gahanavatancati = gahana (seizing) + vatan (the air) + ca + iti, the seizing air
karana, nt. reason; cause. karand, abl. by means of; through; by. Kim karana = why?

evam vedanapi vatthum arammanam Kilesajallam phassasamghattananicati cattari karanani paticca
uppajjati = similarly, feeling also arises dependent on the four causes that is the base, the object
(arammanam), the adhesiveness of kilesa (kilesajallan), the connected phassa (phassasamghagtanam)’.

vatthu, nt. a base. (salayatana, six bases)
arammanam, (Six objects)

kilesajallam = Kilesa + jallam, adhesiveness of kilesa

tension locally. Surface tension is the force that tends to minimize the surface area of a liquid. Water
molecules at the surface are attracted to other water molecules beneath them, creating a "skin" on the
surface of the water.

9. Gas Entrapment: When the surface tension is reduced locally, it allows air or another gas to push through
the weakened surface and become trapped in a small pocket within the water. This trapped gas forms a
spherical shape due to the surface tension of the surrounding water, creating a bubble.

10. Stabilization: The surface tension of the water works to stabilize the bubble, preventing it from
immediately collapsing. The surface tension pulls the water molecules at the bubble's interface inward,
creating a thin film that encases the gas inside.

11. Continued Gas Addition: Bubbles can grow in size if more gas is introduced into them. For example,
when you blow air through a straw into a glass of soapy water, you introduce more gas into the existing
bubble, causing it to expand.

12. Equilibrium and Lifespan: Eventually, a balance is reached between the inward surface tension forces
and the outward pressure from the trapped gas. At this point, the bubble reaches its maximum size and
remains stable until disturbed or until the gas inside begins to dissolve into the surrounding water.

Water bubbles are a common sight and can be observed in various situations, such as when boiling water, blowing
bubbles with a bubble wand, or simply watching water droplets form on a surface. The spherical shape of bubbles
is a result of the natural tendency of water to minimize its surface area due to surface tension.
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samkaddhitva, having collected; pugam katva, having made the container
phassasamghattanaricati = phassa + sanghagranafi + ca + iti = impinging phassa.

sanghayrana nt. knocking together; rubbing together; lit. hitting together [sam + Nghart +
ana].

Evampi vedana pubbulasadisa = like this, feeling is similar to a bubble.

Safifiapi asarakarthena maricisadisa, tatha agayhiipagatthena. Na hi sakka tam gahetva pivitum
va nhayitum va bhajanam va puretum. Apica yatha marici vipphandati, safijatimivega viya
khayati, evam nilasanndadibheda sanniapi niladianubhavanatthaya phandati vipphandati.

Sarind too is like a mirage in terms of insubstantiality, in the same way, in the sense of cannot-
be-taken. Having taken it (the mirage), it is not possible [for one] to drink, to bathe or to fill up
the bowl [with it]. Alternatively, just as the mirage vibrates, it appears to be like a powerful wave
arising, so too the perception of various colors such as blue and so on, for the sake of
experiencing the color blue and so on, is unstable.

Sanna too (sannapi) is like a mirage (maricisadisa) in terms of insubstantiality (asarakatthena), in the same way
(tatha), in the sense of not worth taken (agayhipagatthena). Having taken (gahetva) [the mirage], it is not possible
[for one] to drink (pivitum), to bathe (nhayitum) or to fill up (piretum) the bowl. And also (apica) or alternatively,
just as (vatha) the mirage vibrates (vipphandati), it appears (khayati) to be like (viya) a powerful wave arising
(sanjatiimivega), SO too (evam pi) the notion (sasinia) of various (bheda) colors such as blue (nilasafizia) and so on
(adi) for the sake of (atthaya) experiencing (anubhavana) the color blue and so on, is unstable.

VOCABULARY & GRAMMATICAL ANALYSIS

Sannapi asarakatthena maricisadisa, tatha agayhipagatthena. Safifia too is like a mirage in terms of
insubstantiality, in the same way, in the sense of not worth taken.

Tatha refers to asarakatthena maricisadisa.

Sakka always follows with tum suffix

agayhiipagatthena = a+gayha+ipaga +atthena = lit. in the sense of cannot-be-taken = in the sense of not
worth taken.

Note: Sannd api asarakatthena maricisadisa:
safifia : upameyya - the thing that is being compared (vehicle)*?

asarakattha: upama (similarity) — could be many: asarakattha, agayhiapagattha, vipphandana,
phandana.

marici: upamana - the thing that it is being compared to (tenor).

safjatumivegd = sanja + umi + vega

42 \What are Vehicles and Tenors? || Definition & Examples: https:/liberalarts.oregonstate.edu/wlf/what-vehicles-
and-tenors
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This comparison structure is called upamasamsandana (description by simile) to describe how similar two
things are. There are 3 parts, upameyya, upamana and upama. When commentators uses simile to explain
something they always use 3 parts like this.

1. upameyya ptp. (+instr) to be compared or likened /upa + ma.
2. upamana nt. (gram) comparison; analogy; simile; lit. comparing [upa + \ma + ana].

3. upama fem. simile; comparison; parallel /upa + \ma + aj.

Na hi sakka tam gahetva pivitum va nhayitum va bhajanam va puretum. Having taken it (the mirage), [one] is not
possible to drink , to bathe or to fill up the bowl [with it].

tam refers to marici (mirage water).
Apica yatha marici vipphandati, saijatumivega viya khayati — Alternatively (apica), just as the mirage vibrates, it
appears (khayati) to be like (viya) a powerful wave arising (sanjatiumivega).

khayati pr. (+nom) appears to be; seems to be; is seen as [Vkha + ya + ti].

Sanjatiumivega = safijata + umi + vega = arising + wave + force.

evam nilasanfiadibheda saninapi niladianubhavanatthaya phandati vipphandati — so too (pi) the notion (sa7isia) of
various colors such as blue and so on for the sake of experiencing blue and so on, is unstable.

nilasanndadibheda sanniapi = so too (pi) sarsia about various (bheda) colors such as blue (nila) and so on
(adi) is unstable.

safifia has 2 stages: cognized stage and then recognized stage. Sa7ifia cognizes color, shape, form,
manner, gender (conceptual perspective) hence so on means the rest.

bheda 6 masc. variety; distinction; difference /Nbhid + *a].
Nilasannadibheda = nilasaiiiia + adi (and so on) + bheda (variety).

niladianubhavanatthaya = niladi, blue and so on + anubhavana, experiencing or enjoying + atthaya, for
the sake of.

phandati = shakes, trembles, vibrates; it means unstable.

vipphandati (vi + phand + a), to struggle; to writhe.

Yatha ca marici mahdjanam vippalambheti, “Punnavapi viya punnanadi viya dissati’ti vadapeti,
evam sannapi vippalambheti, “Idam nilakam subham sukham niccan ’ti vadapeti. Pitakadisupi
eseva nayo. Evam saniia vippalambhanenapi maricisadisa.

Just as a mirage deceives people, it makes [people] say: “it appears like a full pond or like a full
river” so also, perception too deceives [people], it makes [people] say: “this blue one is beautiful,
pleasant and permanent”. This same method [should be understood], in the case of yellow thing
and so on. So too safifia is also like a mirage in terms of deceiving/making people say.
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Just as (yatha) mirage (marici) deceives (vippalambheti) people, it makes [people] say (vadapeti): “it looks (dissati)
like (viya) a full reservoir (punnavapi) or it looks like a full river (punnanadi)” so also, perception too deceives
[people], it makes [people] say: “this blue one (idam nilakam) is beautiful, pleasant and permanent”. This same
method [should be understood], in the case of yellow thing and so on (pitakadrsupi). So too safifia is also like a
mirage (maricisadisa) in terms of making people say (vippalambhanena).

VOCABULARY & GRAMMATICAL ANALYSIS

Yatha ca marici mahajanam vippalambheti vadapeti - just as mirage deceives people. The commentator
wants to explain that vippalambheti means vadapeti.

vippalambheti [vi+palambheti] to deceive, mock.

palambheti [pa-+lambheti] to deceive. palambhati pr. deceives; betrays; tricks /pa + \labh]. Here
palambheti is not causative, it belongs to a different group (curadi group).

lambheti [Caus. of labh, for which usually labbheti (g. v. under labhati). The Sk. form is
lambhayati. — The Dhtm. (840) puts it down as a special root, although it occurs only in cpd. pa°®
in this special meaning: “labhi vaficane] see palambheti (to deceive, dupe).

labhati pr. (+acc) gets; receives; obtains [Vlabh + a + ti].
vadapeti pr. (+acc) makes somebody speaks or says /\vad].

“Punnavapi viya punnanadi viya dissati ’ti vadapeti, it makes (people) say: “it looks like a full reservoir or
it looks like a full river”.

pupnavapi = pupna + vapi = full reservoir. Vapi fem. reservoir; dam; pond. Should it be
punnavapi?

punnanadt = full river
punnanadi viya dissatt, lit. it is seen like a full river = it looks like a full river.
evam sannapi vippalambheti = like that, perception too deceives.

“Idam nilakam subham sukham niccan ti vadapeti— makes (people) to say: “this blue one is beautiful,
pleasant and permanent”

Pitakadrsupi eseva nayo. This same (eva) method, in the case of yellow thing and so on.
pitaka, yellow
naya, m. method; plan; manner; inference; right conclusion.
eseva nayo = eso eva nayo = just this way
Evam saniia vippalambhanenapi maricisadisa — so too safifia is also like a mirage in terms of deceiving.

Vippalambhanenapi = vippalambhanena + api = also in terms of deceiving

Akukkukajatanti anto asanjataghanadandakam. Samkharapi asarakatthena
kadalikkhandhasadisa, tatha agayhiipagatthena. Yatheva hi kadalikkhandhato kifici gahetva na
sakka gopanasiadinam atthdaya upanetum, upanitampi na tatha hoti, evam samkharapi na sakka
niccadivasena gahetum, gahitapi na tatha honti.
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Akukkukajatan means [a banana tree] without kukuka* growing inside. Volitional activities too
are like a banana tree trunk in terms of insubstantiality also in the sense of not worth taken. For
further elaboration, similarly, taking anything from the banana trunk, it is not possible to bring
[it] back to be used as a beam and so on; Even though being brought back, it is not that way ie. it
does not serve the purpose of the beam and so on. Similarly, volitional activities too are not able
to take permanence and so on, even though taken, they are not that way.

Akukkukajatan means [a banana tree] without kukuka** (ghanadandakam) growing inside (anto asafijata).
Volitional activities too (samkharapi) are like (sadisa) a banana tree trunk (kadalikkhandha) in terms of

43 When a banana plant (commonly referred to as a "banana tree") is flowering, the flowering structure contains
several key components. Bananas are herbaceous plants, not trees, and they belong to the genus Musa. Here's what
you can find inside a banana plant when it's flowering:

1.

7.

Inflorescence: The flowering structure of a banana plant is called an inflorescence. It is a large, drooping
cluster of flowers that emerges from the top of the plant. The inflorescence is often referred to as the
"banana heart" or "banana blossom." It is encased in large, protective leaves known as bracts.

Bracts: The bracts are large, leaf-like structures that protect the developing inflorescence. They surround
and cover the inflorescence as it emerges from the top of the plant. The outer bracts are usually green,
while the inner ones can be reddish or purplish.

Female Flowers: The female flowers are located at the base of the inflorescence, closest to the stem of the
plant. These flowers have an ovary and will eventually develop into bananas if they are pollinated.

Male Flowers: The male flowers are found towards the top of the inflorescence. They produce pollen but
do not have ovaries, so they do not develop into fruit.

Sterile Flowers: Between the male and female flowers, there are sterile flowers. These flowers do not
produce fruit or pollen but play a role in supporting the structure of the inflorescence.

Pollinators: Banana plants are typically pollinated by bees, butterflies, or other insects. Some banana
varieties are capable of self-pollination, while others rely on external pollinators. The pollinators help
transfer pollen from the male flowers to the female flowers, which is essential for fruit development.

Bud Scale Leaves: As the inflorescence emerges, it is protected by bud scale leaves. These leaves are
sometimes peeled back to reveal the developing flowers inside.

As the female flowers are pollinated, they gradually develop into clusters of bananas. These bananas grow in a
downward-facing manner from the inflorescence. Over time, the individual bananas plump up and mature,
changing from green to yellow (or other colors, depending on the banana variety) as they ripen.

It's important to note that after a banana plant produces fruit, it typically dies back, but it often produces new shoots
or "pups" that grow into new banana plants, continuing the life cycle of the plant. Banana plants are grown
primarily for their fruit, which is a staple food in many parts of the world.

4 When a banana plant (commonly referred to as a "banana tree") is flowering, the flowering structure contains
several key components. Bananas are herbaceous plants, not trees, and they belong to the genus Musa. Here's what
you can find inside a banana plant when it's flowering:

8.

10.

11.

12.

Inflorescence: The flowering structure of a banana plant is called an inflorescence. It is a large, drooping
cluster of flowers that emerges from the top of the plant. The inflorescence is often referred to as the
"banana heart" or "banana blossom." It is encased in large, protective leaves known as bracts.

Bracts: The bracts are large, leaf-like structures that protect the developing inflorescence. They surround
and cover the inflorescence as it emerges from the top of the plant. The outer bracts are usually green,
while the inner ones can be reddish or purplish.

Female Flowers: The female flowers are located at the base of the inflorescence, closest to the stem of the
plant. These flowers have an ovary and will eventually develop into bananas if they are pollinated.

Male Flowers: The male flowers are found towards the top of the inflorescence. They produce pollen but
do not have ovaries, so they do not develop into fruit.

Sterile Flowers: Between the male and female flowers, there are sterile flowers. These flowers do not
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insubstantiality (asarakatthena) also (tatha) in the sense of not worth taken (agayhipagatthena). For further
elaboration (hi), similarly (yatheva), taking anything (kisici gahetva) from the banana trunk (kadalikkhandhato), it is
not possible (rna sakka) to bring [it] back (upanetum:) to be used as (atthaya) a beam and so on (gopanasiadinam);
Even though (pi) being brought back (upanitam), it is not (na hoti) that way (zatha) ie. it does not serve the purpose
of the beam and so on. Similarly (evam), volitional activities too (samkharapi) are not able (na sakka) to take
(gahetum) permanence (nicca) and so on (adivasena), even though (pi) taken (gahita), they are not (na honti) that
way (tatha).

VOCABULARY & GRAMMATICAL ANALYSIS

Akukkukajatan is defined as anto asafijataghanadandakam = Akukkukajatan means (a banana tree) without growing
kukuka inside.

akukkukajatan= a + kukkuka + jata = anto asanjata ghanadandakam

1. a + jata = anto asanijata (not growing inside)

2. kukkuka = ghanadandakam = ghana, solid + dandakam, a small stick .

kukkuka nt. plantain tree that has not yet flowered.

anto (abyaya) = inside, internal

asanjataghanadandakam = a small solid part in the center of the banana tree trunk
ghana, a. solid.

danda, m. 1. stick; ~ka, nt. a small stick (ka=small).

Samkharapi asarakatthena kadalikkhandhasadisa, tatha agayhiupagatthena = volitional activities are like a banana
tree trunk in terms of insubstantiality and [volitional activities are like a banana tree trunk (tatha)] in terms of not
worth taken.

samkhara: upameyya

asarakattha: upama (similarity) —

kadalikkhandha: upamana

asarakatthena (asaraka + agthena) = in terms of not having substance.

kadalikkhandhasadisa similar to a banana tree trunk

tatha refers to samkharapi kadalikkhandhasadisa.

agayhipagatthena = in terms of not capable to be taken, not worth taken (iipaga=capability).

13.

14.

produce fruit or pollen but play a role in supporting the structure of the inflorescence.

Pollinators: Banana plants are typically pollinated by bees, butterflies, or other insects. Some banana
varieties are capable of self-pollination, while others rely on external pollinators. The pollinators help
transfer pollen from the male flowers to the female flowers, which is essential for fruit development.
Bud Scale Leaves: As the inflorescence emerges, it is protected by bud scale leaves. These leaves are
sometimes peeled back to reveal the developing flowers inside.

As the female flowers are pollinated, they gradually develop into clusters of bananas. These bananas grow in a
downward-facing manner from the inflorescence. Over time, the individual bananas plump up and mature,
changing from green to yellow (or other colors, depending on the banana variety) as they ripen.

It's important to note that after a banana plant produces fruit, it typically dies back, but it often produces new shoots
or "pups" that grow into new banana plants, continuing the life cycle of the plant. Banana plants are grown
primarily for their fruit, which is a staple food in many parts of the world.
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agayha ptp. impossible to grasp; not able to be grasped [Vgah].

Yatheva hi kadalikkhandhato kirici gahetva na sakka gopanasiadinam atthaya upanetum; upanitampi na tatha hoti -
For further elaboration (hi), similarly (yatheva), having taken anything (kisici gahetva) from the banana trunk
(kadalikkhandhato), it is not possible (na sakka) to bring [it] back (upanetum:) to be used as (atthaya) a beam etc...
(gopanasiadinam). Even though (pi) brought back (upanitam), it does not serve the purpose of the beam and so on
(tatha).

kadalikkhandhato (5% form)

hi = elaboration or re-inforcement (da/hi karana)

gopanast (f.) a beam supporting the framework of a roof; fig. of old people, bent by age.
atthaya (dat. of attha), for the sake of or to be used as. kimatthaya = what for?

upaneti (upa + ni + e), to bring back or to take back; to conduce; to present; to give.

evam Samkharapi na sakka niccadivasena gahetum gahitapi na tatha honti - So too, volitional activities are not able
to get in terms of permanent and so on, even if (pi) brought back, it is not that way (tatha).

Tatha refers gopanasiadinam atthaya. Upanitam connects to hoti as pakati-katta and tatha (gopanasiadi)
as vikati-katta.

Yatha ca kadalikkhandho bahupattavarsisamodhano hoti, evam samkharakkhandho
bahudhammasamodhano. Yatha ca kadalikkhandho nanalakkhano.

Just as the banana tree [is] the combination of many encircling layers, so too the volitional
activity aggregate is the combination of many dhammas. And just as the banana tree [so too, the
volitional activity aggregate is] something of various characteristics.

Just as (yatha) the banana tree (kadalikkhandho) [is] the combination of many encircling layers
(bahupattavassisamodhano) , so too (evam) the volitional activity aggregate (samkharakkhandho) is the combination
of many dhammas (bahudhammasamodhano). Just as (yatha) the banana tree (kadalikkhandho) [so too, the
volitional activity aggregate is] something of various characteristics (nanalakkhano).

VOCABULARY & GRAMMATICAL ANALYSIS
bahupattavartisamodhano = bahu + pattavagsi, encircling layer + samodhano, combination of many layers
pattavassi = patta, leaf + vasi, encircling.

samodhana 1 nt. (+loc) combining (in); fitting together (in); inclusion; lit. putting down together
[sam + ava + \Ndha + anal.

bahudhammasamodhano -the combination of many dhammas (ie. 50 cetasika).

Yatha ca kadalikkhandho [evam samkharakkhandho] nanalakkhano, just as (yatha) the banana tree
(kadalikkhandho) [so too, the volitional activity aggregate is] something of various characteristics (nanalakkhano).

Anfioyeva hi bahiraya pattavattiya vanno, aiifio tato abbhantaraabbhantaranam, evameva
samkharakkhandhepi anifiadeva phassassa lakkhanam, aninida cetanadinam, samodhanetva pana
samkharakkhandhova vuccati’ti evampi samkharakkhandho kadalikkhandhasadiso.

Furthermore the color/appearance of external encircling layer is just one thing, [the
color/appearance] of every internal [encircling layers] is a different thing, so too, regarding
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sankharakhandha too the characteristic of phassa is just one thing, [the characteristic] of cetana
etc... is another. But by combining together [all 50 mental states] are just called
sarikharakkhandha; in this way too, the volitional activities aggregate is the same as the banana
tree.

Furthermore (hi) the color/appearance (vanno) of external (bahiraya) encircling layer (pattavasziya) is just one thing
(afifioyeva), afifio tato abbhantaraabbhantaranam [the color/appearance] of every internal
(abbhantaraabbhantaranam) [encircling layers] is a different thing (afifio tato), so too (evameva), regarding
sarikharakhandha too (samkharakkhandhepi) the characteristic of phassa (phassassa lakkhaznarm) is just one thing
(afifladeva), aninia cetanadinam [the characteristics] of cetana etc... (cetanadinam) are another (afifiz). But (pana)
by combining together (samodhanetva) [all 50 mental states] are just called (vuccati) sazikharakkhandha; in this way
too (iti evampi), the volitional activities aggregate (samkharakkhandho) is the same as the banana tree
(kadalikkhandhasadiso).

VOCABULARY & GRAMMATICAL ANALYSIS
afifia 1.2 pron. something more; something further; something else.

affio tato abbhantaraabbhantaranam [pattavastiya vanno], the color of every internal encircling layers is a
different thing.

bahiraya pattavaitiya - of external encircling layer.

abbhantaraabbhantaranam = abbhantara, internal + abbhantara, internal - every internal
[layer].

afifio tato, lit. other than that ie. is different.

samkharakkhandhepi, regarding sasikharakhandha= 50 mental states

anna cetanadinam [lakkhagam], [lakkhana, the characteristics] of cetana etc... are another. 477a is vikati-
katta

samodhanetva pana samkharakkhandhova vuccatiti, but (pana) by combining together or collectively
(samodhanetva) [all 50 mental states], they are just (eva) called samkharakkhandha.

samodhanetva abs. having connected, having fit together [sam + ava + Ndha].

Vuccatiti iti evam perform nidassana

Cakkhuma purisoti ‘mamsacakkhuna ceva parindacakkhunda ca’ti dvihi cakkhiihi cakkhuma.
Masmsacakkhumpi hissa parisuddham vayrati apagatapasalapi/akam, panndacakkhumpi
asarabhavadassanasamattham.

Cakkhuma puriso means an eye-owner (cakkhuma) with two eyes (dvihi cakkhiihi) that is (iti) ‘with the flesh-eye
(mamsacakkhuna) and with the wisdom eye (pasfiacakkhuna)’. Indeed (hi), it is proper (vazzati) [to take as the eye]
his (assa) flesh eye (mamsacakkhum) that is pure (parisuddhar), free from cataract and defect
(apagataparalapi/akamn); [his] wisdom eye too (paiiiacakkhumpi) is capable (samatthasm) of seeing (dassana)
insubstantiality (asarabhava).
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VOCABULARY & GRAMMATICAL ANALYSIS

Cakkhumd puriso’ti ‘mamsacakkhund ceva paniidcakkhund ca’ti dvihi cakkhithi cakkhuma = cakkhuma
puriso means an eye-owner with two eyes that is ‘with the flesh-eye and with the wisdom eye’.

Motive (abhoga), the reason why he says this phrase. There are different kinds of cakkhus.
mamsa, nt. flesh.
cati = ca iti

Note: 5 kinds of cakkhu: tesu buddhacakkhu (insight into spiritual level of each person), samantacakkhu

paficavidham pariiiacakkhu.
(khuddakanikaye itivuttaka-agthakatha 1. pathamavaggo 1. dukkhaviharasuttavannana)

Reference #1: Atthasaliniatthakatha: Tattha duvidham cakkhu mamsacakkhu, paninacakkhu ca. Etesu
Buddhacakkhu samantacakkhu rianacakkhu dibbacakkhu dhammacakkhiiti panicavidham panindacakkhu.
Here there are 2 types of cakkhu, mamsacakkhu and pannidacakkhu. Among these two, there are five kinds
of panndacakkhu namely ‘Buddhacakkhu, samantacakkhu, ianacakkhu, dibbacakkhu and dhammacakkhu .

Reference #2: 35. Salayatanasamyutta /1. Aniccavagga /1. Ajjhattaniccasuttavannana (To be
translated)??

1. Salayatanavaggassa pathame cakkhunti dve cakkhiini fianacakkhu ceva mamsacakkhu ca.
Tattha fianacakkhu paficavidham Buddhacakkhu dhammacakkhu samantacakkhu dibbacakkhu
panndcakkhiti. Tesu Buddhacakkhu nama asayanusayaiianaficeva indriyaparopariyattasianafica, yam
“Buddhacakkhuna lokam volokento "ti agatam. Dhammacakkhu nama hetthima tayo magga tini ca
phalani, yam “Virajam vitamalam dhammacakkhum udapadi’ti agatam. Samantacakkhu nama
Sabbanfiutannianam, yam “Pasadamaruyha samantacakkhii’ti agatam. Dibbacakkhu nama
alokapharanena uppannam rianam, yam “Dibbena cakkhund visuddhenati agatam. Panniacakkhu nama
catusaccaparicchedakananam, yam “‘Cakkhumudapadi i agatam.

Mamsacakkhupi duvidham sasambharacakkhu pasadacakkhiti. Tesu yvayam akkhikipake akkhipatalehi
parivarito mamsapindo, yattha catasso dhatuyo vannagandharasoja sambhavo jivitam bhavo
cakkhupasado kayapasadoti samkhepato terasa sambhara honti. Vittharato pana catasso dhatuyo
vannagandharasoja sambhavoti ime nava catusamutthanavasena chattimsa, jivitam bhavo cakkhupasado
kayapasadoti ime kammasamutthand tava cattaroti cattarisa sambhara honti. Idam sasambharacakkhu
nama. Yam panettha setamandalaparicchinnena kazhamandalena parivarite ditthimandalel sannivigtham
ripadassanasamattham pasadamattam, idam pasadacakkhu nama. Tassa tato paresaiica sotadimam
vittharakatha Visuddhimagge vuttava.

Tattha yadidam pasadacakkhu, tam gahetva Bhagava cakkhum bhikkhave aniccantiadimaha.
Tattha “Catihi karapehi aniccam udayabbayavantataya "tiadina nayena vittharakatha hettha
pakasitayeva. Sotampi pasdadasotameva adhippetam, tathd ghanajivhakaya. Manoti
tebhumakasammasanacaracittam. i idam suttam chasu ajjhattikayatanesu tini lakkhanani dassetva
kathite bujjhanakanam ajjhdasayena vuttam.

Mamsacakkhumpi hissa parisuddham vasati apagataparalapi/akam, painacakkhumpi
asarabhavadassanasamattham - Indeed (hi), it is proper (vaszati) [to take as the eye] his (assa) flesh eye
(mamsacakkhum) that is pure (parisuddhasm), free from cataract and defect; [his] wisdom eye too
(pannacakkhumpi) is capable of seeing (dassana) insubstantiality (asarabhava).

mamsacakkhumpi = mamsacakkhu + api

hissa = hi + assa; hi is to emphasize (reinforce) the previous statement.
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assa = his
vayati (var + a), to behove; to be right, fit, or proper; to turn round.
apagataparalapi/akam = apagata (void) + parala* (cataract) + pi/akan*® (defect)

samatthasm = capable

Vifinanampi asarakatthena mayasadisam, tatha agayhipagatthena. Yatha ca maya ittara
lahupaccuparthana, evam vininanam. Tafhi tatopi ittarataraficeva lahupaccupasthanataraiica.
Teneva hi cittena puriso dagato viya gato viya thito viya nisinno viya hoti. Afifiadeva ca
agamanakale cittam, aiifam gamanakaladisu. Evampi vifiiianam mayasadisam. Maya ca
mahdajanam vanceti, yamkirnicideva “Idam suvannam rajatam mutta ’ti gahapeti, vifiianampi
mahdjanam variceti.

Teneva hi cittena agacchantam viya gacchantam viya thitam viya nisinnam viya katva gahapeti,
anniadeva ca agamane cittam, aiam gamanadisu. Evampi vifinanam mayasadisam.

Consciousness too is similar to magic in the sense of insubstantiality, and in the sense of not
worth taken. Just as magic is brief and fast appearance, so too is conciousness. That
[conciousness] is even quickier and faster appearance than that [magic]. Therefore it seems the
man is coming, going, standing and sitting with that very same mind. But there is just a different
mind at the time of coming, a different mind on going and so on. So too conciousness is like
(sadisam) magic (maya). Magic deceives people, it causes people to take anything as: “this is
gold, silver, pearl”; conciousness too deceives people.

[Consciousness] makes people to take as if [a man] is coming, going, standing, sitting with the
same mind. But in the case of coming [there is] just a different conciousness, in the case of going
and so on [there is] another [conciousness]. So too, conciousness is like magic.

Consciousness too (viiiiianampi) is similar (sadisam) to magic (maya) in the sense of insubstantiality
(asarakatthena), and in the sense of not worth taken (agayhipaga). Just as (yatha) magic (maya) is brief (ittara) and
fast appearance (lahupaccupazthanda), so too (evam) is conciousness. That (tafi) [conciousness] is even (pi) quickier
(ittaratarafi) and faster appearance (lahupaccupasthanatarafica) than that (tato) [magic]. Therefore (hi) it seems
(viya) the man (puriso) is coming (agato), going (gato), standing (zhito) and sitting (nisinno) with that (tena) very
same (eva) mind (cittena). But there is just (eva) a different (afifiarz) mind (afifiazz) at the time of coming
(agamanakale), a different mind on going and so on (gamanakaladrsu). So too (evampi) conciousness is like
(sadisam) magic (maya). Magic (maya) deceives (vaficeti) people (mahajanam), it causes (€) people to take
(gahapeti) anything (yamkifici) as: “this is gold (suvannam), silver (rajata), pearl (mutta)”; conciousness too
deceives people.

[Consciousness] makes () people to take (gahapeti) as if (viya) [a man] is coming (agacchantam), going
(gacchantam), standing (zhitam), sitting (nisinnasm) with the same mind (cittena). But (ca) in the case of coming
(agamane) [there is] just (eva) a different (afifian) conciousness (cittanz), in the case of going and so on [there is]
another [conciousness]. So too (evampi), conciousness is like magic.

4 Patala, nt. a covering; a membrane; envelope; lining; film.
46 Pilaka, f. a boil; a blister.
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VOCABULARY & GRAMMATICAL ANALYSIS
Vifiianampi asarakagthena mayasadisam, tatha agayhipagatthena = consciousness too is similar to
magic in the sense of insubstantiality, and in the sense of not worth taken (agayhiipaga).
maya, f. fraud; deceit; magic; jugglery.

tatha refers to vinnanampi maydasadisam. To avoid the repetition of vinnanampi mayasadisam
agayhipagatthena the commentator uses ratha agayhiipagatthena. tatha ind. so; thus; in such a
way; likewise; similarly [ta + thaj.

agayhiipaga = a + gayha + upaga, lit. not suitable to be taken = not worth taken.
gayha, grasped, seized.
upaga, a. (in cpds.) fit for, suitable for.

Yatha ca maya ittara lahupaccupatthana, evam viniiianam = just as (yatha) magic is brief and fast
appearance, so too (evam) is conciousness.

Yatha = just as
ittara, a. short-lived; brief; very small or few.
lahu = quick, fast; paccuparthana, nt. understanding; appearance; coming on; attending.

Tafihi tatopi ittarataraficeva lahupaccupasthanataraiica = indeed (hi) that (taf) is even quickier
(ittarataram) and faster appearance (lahupaccupatthanataram) than that (tato).

tam = that (refers to viniianam)
tato, (f.) = than that . it refers to maya.

ittaratarafi = more brief, even quickier than that (tara requires 5" form). That here refers to maya,
magic.

Tafihi tatopi ittarataraficeva lahupaccupasthanatarafica. Furthermore (hi) that [conciousness] is even (pi)
quickier and faster appearance than that [magic] (tato).

Teneva hi cittena puriso agato viya gato viya thito viya nisinno viya hoti — Therefore (hi) it seems (viya) the
man (puriso) is coming (agato), going (gato), standing (zhito) and sitting (nisinno)with that very same
mind.

teneva = with that (tena) very (eva) or with that same.
dgato = coming; gato = going.

viya has two meanings: 1. uparikhya, ‘as if” or ‘seems’ or exagerated speech .2. upama compares
2 things, usually translated as ‘like” or ‘just as’.

Anfiadeva ca agamanakale cittam [atthi], afifam gamanakaladisu [cittam hoti]. Evampi vifiiianam
mayasadisam - But there is just (eva) a different (afifiarz) mind (afifiam) at the time of coming
(agamanakale), a different mind on going and so on (gamanakaladrsu). So too (evampi) conciousness is
like (sadisam) magic (maya).

afifadeva = afifiam + eva; afifia, a. other; another; else.
afifiam connects to cittam as adjective
eva, only
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ca, but
agamana, nt. oncoming; arrival. agama=something coming.

Maya ca mahajanam vaficeti, yamkiiicideva “Idam Suvannam rajatam mutta "ti gahapeti, vinianampi
mahajanam vafceti - magic (maya) deceives (vaficeti) people (mahajanam), it causes (e) people to take
(gahapeti) anything (yamKifici) as: “this is gold (suvanznam), silver (rajata), pearl (mutta)”; conciousness
too deceives people.

maya = magic; mahajanam = the people
vaficeti (Vvafic + €), to cheat; to deceive.

yamkificideva = a certain, anything (kifi + ci= something; yam + kifi + ci= anything; yena
kenaci=with anything, yesu kesuci= in anything, , ...). koci=someone, yo koci=anyone.

suvanna, nt. gold. adj. of good colour; beautiful. rajata. nt. silver.
mutta (f), pearl.
gahapeti (caus. of ganhati), it causes someone to take or it makes someone to take.
With causative verbs we have 2 kattas and 2 kammas.
Two katta: make: maya; take: mahdjanam.
Two kammas: make: mahajanam; take: yamkifci.

Mahajanam is dhatu-katta and at the same time mahajanam is karita-kamma
(karita=causative suffix, ape).

Teneva hi [vifiianam] cittena agacchantam viya gacchantam viya thitam viya nisinnam viya katva??
[mahajanam) gahapeti, aiifiadeva ca agamane cittam, aiiflam gamanddisu. Evampi viiifianam
mayasadisam = [Consciousness] makes (e) people to take (gahapeti) as if/making it seems (viya katva) [a
man] is coming (agacchantam), going (gacchantam), standing (¢hitasm), sitting (nisinnas) with the same
mind (cittena). But (ca) in the case of coming (agamane) [there is] just (eva) a different (afifiam)
conciousness (cittaz), in the case of going and so on [there is] another [conciousness]. So too (evampi),
conciousness is like magic.

gahapeti (caus. of ganhati), it causes someone to take or it makes someone to take.
With causative verbs we have 2 kattas and 2 kammas.
Two katta: make: viniianam (understood); take: mahdjanam (understood).

Two kammas: make: mahajanam (understood); take: purisam (understood).

Bhiiripaiifienati saphapafifiena ceva vipulavitthatapafifiena ca.

Bhiaripaniiiena means profound knowledge and wide knowledge.

VOCABULARY & GRAMMATICAL ANALYSIS

Bhuripaniiena means profound knowledge (sazhapafifiena) and wide knowledge (vipulavitthatapafifiena).

bhuri = sanha or vipulavitthata
sazha, a. smooth; soft; delicate; exquisite or sharp.

vipula, a. extensive; great; large.
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vitthata (pp. of vittharati), extended; wide; spread out.

Ayu means life faculty.

Motive (abhoga): not life span, age etc...
Usmati kammajatejodhatu.

Usma means the fire element (zejodhatu) produced by kamma (kammaja).
Motive (abhoga): so Usma means ajjhattika tejodhatu??

kammaja adj. produced by action; arisen due to kamma [kamma + ja]. Ajjhattika is body heat that is generated by
our own kamma.

About tejodhatu: Reference Vibhanga Pali: Tattha katama tejodhatu? tejodhatudvayam atthi ajjhattika (internal),
atthi bahira (external). Tattha katama ajjhattika tejodhatu? yam ajjhattam paccattam tejo (one’s own internal tejo)
tejogatam usma usmagatam usumam usumagatam ajjhattam upadinnam. Seyyathidam, yena ca santappati, yena ca
Jjiriyati, yena ca paridayhati, yena ca asitapitakhayitasayitam sammda parinamam gacchati, yam va pananniampi
atthi ajjhattam paccattam tejo tejogatam usma usmagatam usumam usumagatam ajjhattam upadinnam. Ayam
vuccati ajjhattika tejodhatu.

Tattha katama bahira tejodhatu, yam bahiram tejo tejogatam usma usmagatam usumasm usumagatam
bahiddha anupadinnam. Seyyathidam, katthaggi palalaggi tinaggi gomayaggi thusaggi samkaraggi indaggi
aggisantapo suriyasantapo katthasannicayasantapo tinasannicayasantapo dhafiiiasannicayasantapo
bhandasannicayasantapo, yam va panaiiniampi atthi bahiram tejo tejogatam usma usmagatam usumasm usumagatam
bahiddha anupadinnam. Ayam vuccati bahira tejodhatu. Ya ca ajjhattika tejodhatu ya ca bahira tejodhatu,
tadekajjham abhisariiihitva abhisamkhipitva ayam vuccati tejodhatu.

Parabhattanti nanavidhanam kimiganadinam bhattam hutva.

Parabhattam means being the food for a bunch of worms.

Parabhattam means being (hutva) the food (bhattasn) for a bunch (nanavidhanam) of worms (Kimiganadinam).

VOCABULARY & GRAMMATICAL ANALYSIS

Motive: para, other is defined as nanavidhanam kimiganadinam. Also to indicate that parabhattasm is a
tappurisa samasa because of the use of 4™ form in kimiganadinam.

nana, in. different; differently.
vidhana, nt. variety; arrangement; command; performance; process.

kimigana =kimi, m. a worm; vermin + gaza, m. a gang; crowd;
Etadisayam santanoti etadisi ayam pavenimatakassa yava susana ghattiyati .

Etadisayam santano means this is such a norm for a dead person ‘it’s stricken upto/until the
cemetery’.
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Etadisayam santano means this is (ayam) such (etadisi) a norm (paveni) for a dead person (matakassa), ‘it’s
stricken (ghaytiyati) up to/until the cemetery (susand)’.

VOCABULARY & GRAMMATICAL ANALYSIS

etadisayam = etadisi + ayam; etadisi qualifies paveni.
etadisa, a. such like; of this kind.
santano= samvannetabba; paveni= samvannand. Here santano means norm.
santana, nt. 1. continuity; succession; 2. offspring; 3. a cobweb.
paven, 1. norm; tradition; lineage.
mataka, m. the deceased.
yava, in. up to; as far as; so far that. Requires 5 form.
susand (5" form), nt. the cemetery. (mariydda, excluded or abhividi, included).??

ghattiyati, not found in dictionary but found this Note in Bhikkhu Bodhi Connected Discourse note 1:Spk
glosses: Ruppati ti kuppati ghattivati pilivati, bhijjafi ti attho, “It is deformed: it is disturbed, stricken,
oppressed, meaning ‘it is broken.””

ghatteti [Sk. ghattayati] to strike, beat, knock against, touch; fig. to offend, mock, object to.

Mayayam balalapiniti yayam vininanakkhandho nama [ayam balamahdjanalapapanikamaya
namal.

Mayayam balalapint means whatever is called viririanakkhandho that is called
balamahdjanalapapanikamaya.

Mayayam balalapini means whatever (yo) is called (nama) vinrianakkhandho that (ayam) is called (nama)
balamahajanalapapanikamaya.

VOCABULARY & GRAMMATICAL ANALYSIS
ayvam = samvannetabba; yvayam viniianakkhandho nama ayam = samvannana
maya balalapini = samvannetabba; balamahajanalapapanikamdya = samvannand.
Yo ayam vifinanakkhandho nama (Y sentence) - whatever is called vinianakkhandha.
yvayam = yo ayam
ayam balamahajanalapapanikamaya namaj. (T-sentence) - that is called balamahajanalapapanikamaya.
balalapint = samvannetabba; balamahdjanalapapanika = samvannand.
— bala=balamahdjana, foolish people; lapini=lapapanika, causing to speak.
balamahajanalapapanikamdya = balamahajanalapapanika + maya (kammadharaya samdsa)
balamahajana + lapapanika: 2™ form tappurisa samasa
bala +mahajana, kammadharaya samasa

bala + mahdjana = foolish + lapapanika (lapapana +ika, owner)
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lapapana = lapa, talkative + nape + yu (Pali Burmese dictionary, not in DPD)

Vadhakoti dvihi karanehi ayam khandhasam/hato vadhako afifamaffiag/atanenapi, khandhesu
sati vadho pannayatitipi. Eka hi pathavidhatu bhijjamana sesadhatuyo gahetvava bhijjati, tatha
apodhatuadayo. Riupakkhandho ca bhijjamano aripakkhandhe gahetvava bhijjati, tatha
aripakkhandhesu vedanadayo sannadike. Cattaropi cete vatthuriipanti evam
annamannavadhanenettha vadhakata veditabba. Khandhesu pana sati
vadhabandhanacchedadini sambhavanti, evam etesu sati vadhabhavatopi vadhakata veditabba.

This aggregate is called a killer because of two reasons, in terms of killing each other and also
when there are the aggregates, the killing happens. For further elaboration when breaking, one
earth element breaks, just taking the remaining [three] elements [ith it]; similarly apodhatu and
so on. The form aggregate, when breaking, it breaks, just taking [with it] the mental aggregates.
Similarly, among the mental aggregates, feeling and so on, when breaking, they break, just
taking the perception and so on [with them]. So too, these four [mental aggregates], each, [when
breaking, they break, just taking the physical base. In the sense of killing each other, their killer-
hood should be known in that way. In addition, when there are khandhas, the killing, tying,
cutting and so on occur. In this way, when there are these [aggregates] the killer-hood should be
known in terms of killing as such.

This aggregate (ayam khandha) is called (sankhata) a killer (vadhako) because of two reasons (dvihi karanehi), in
terms of killing each other (asifiamanniaghatanenapi) and also when there are the aggregates (khandhesu sati), the
killing (vadho) happens (paniniayati). For further elaboration (hi), when breaking (bhijjamana), one earth element
(pathavidhatu) breaks, just taking (gahetvava) the remaining (sesa) [three] elements (dhatuyo) [with it]; similarly
(tatha), apodhatu and so on (apodhatuadayo). The form aggregate (riapakkhandho), when breaking (bhijjamano), it
breaks (bhijjati), just (eva) taking (gahetva) [with it] the mental aggregates (arapakkhandhe). Similarly (tatha),
among the mental aggregates (arapakkhandhesu), feeling and so on (vedanadayo), when breaking, they break
(bhijjanti), just taking (gahetvava) the perception and so on (sanriadike) [with them]. So too ( ca), these four [mental
aggregates] (cattaro ete), each (api), [when breaking (bhijjamand), they break (bhijjanti), just taking (gahetvava) the
physical base (vatthuripan). In the sense of killing each other (afiflamafifiavadhanenettha), their killer-hood
(vadhakata) should be known (veditabba) in that way (evam). In addition (pana), when there are khandhas
(khandhesu sati), the killing, tying, cutting and so on (vadhabandhanacchedadini) occur (sambhavanti). In this way
(evam), when there are these [aggregates] (etesu sati) the killer-hood (vadhakata) should be known (veditabba) in
terms of killing (vadhabhavato) as such.

VOCABULARY & GRAMMATICAL ANALYSIS

Dvihi karanehi ayam khandhasamkhato vadhako ainiamaniiaghatanenapi, khandhesu sati vadho panidyatitipi.

This aggregate (ayam khandha) is called (sankhata) a killer (vadhako) because of two reasons (dvihi karanehi), in
terms of killing each other (asifiamaniiaghatanenapi) and also when there are the aggregates (khandhesu sati), the

killing (vadho) happens (paninayati).
karana, nt. reason; cause.
sankhata, pp. agreed on; reckoned. (in cpds.) so-called; named.

afifamaffa, each other
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ghatanena, in terms of killing

ghata*', m. ghdtana, nt. Killing; slaughter; destruction; robbery.
vadha, m. punishment; killing; execution.
khandhesu sati, when there is khandhas

khandhesu (lakkhara-vanta), when the aggregates.

sati (nipata), there is or there are.

pannayati, (lakkya-kriya) to appear; to be clear or evident.

Eka hi pathavidhatu bhijjamana sesadhatuyo gahetvava bhijjati; tatha apodhatuadayo.

For further elaboration (hi), when breaking (bhijjamana), one earth element (pathavidhatu) breaks, just taking
(gahetvava) the remaining (sesa) [three] elements (dhatuyo) [with it]; similarly (tathd), apodhatu and so on
(apodhatuadayo).

eka — one dhatu
hi, for further elaboration (vitthara-jotaka); or indeed (da/hikarana).
pathavidhatu, the earth element
bhijjamana, breaking
sesadhatuyo (f., NG-11), the remaining dhatus.
sesa, a. remaining; left.

gahetvava = gahetva + eva; eva=just taking, always taking, never not taking. (rejection, avadharana:
never ‘not taking’)

apodhatu, the water element.

Ripakkhandho ca bhijjamano aripakkhandhe gahetvava bhijjati; tatha aripakkhandhesu vedanadayo [bhijjamana]
sannadike [gahetvava bhijjanti].

The form aggregate (riapakkhandho), when breaking (bhijjamano), it breaks (bhijjati), just (eva) taking (gaketva)
[with it] the mental aggregates (arapakkhandhe). Similarly (tatha), among the mental aggregates
(arapakkhandhesu), feeling and so on (vedanadayo), when breaking, they break (bhijjanti), just taking (gahetvava)
the perception and so on (saifiadike) [with them].

arupakkhandhe gahetva eva, just taking = always taking = never not taking the mental aggregates. (eva:
rejection, avadharana: never ‘not taking’)

bhijjati, it breaks.
tatha is upasamhara (conveyor of pathasesa); similarly. When see tatha we must find pathasesa (=

remaining word) from previous sentence, so we have to insert like this: ...vedanadayo (bhijjamano
ariipakkhandhe gahetvava bhijjati) sannadike.

arapakkhandhesu (niddharana-samudaya), among the mental aggregates.

vedanadayo (niddharaniya) = vedana +adi, feeling and so on.

47 Vadhaka / ghataka (Nhana), killer [The root ‘hana’ often turns into vadha or ghata according to kitaka formula-
68, 69 (hanassa ghato, vadho va sabbattha)
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Cattaropi cete vatthurtipan’ti evam anfiamannavadhanenettha vadhakata veditabba. — Cattaropi cete [bhijjamana]
vatthuripan [gahetvava bhijjanti] 'ti evam afiniamannavadhanenettha vadhakata veditabba.

So too ( ca), these four [mental aggregates] (cattaro ete), each (api), [when breaking (bhijjamana), they break
(bhijjanti), just taking (gahetvava) the physical base (vatthuripan). In the sense of killing each other
(afifamafifiavadhanenettha), their killer-hood (vadhakata) should be known (veditabba) in that way (evam).

cattaropi cete, S0 100, these four (mental aggregates)
api, each (four). When api follows a plural number, it means each.
ca, so too. (refers to the remaining parts)
afflamaffiavadhanenettha = afiflamafifia + vadhanena + ettha
vadhaka, m. an executioner; one who inflicts punishment.

vadhakata, killer-hood

Khandhesu pana sati vadhabandhanacchedadini sambhavanti;, evam etesu sati vadhabhavatopi vadhakata
veditabba.

In addition (pana), when there are khandhas (khandhesu sati), the killing, tying, cutting and so on
(vadhabandhanacchedadini) occur (sambhavanti). In this way (evanm), when there are these [aggregates] (etesu sati)
the killer-hood (vadhakata) should be known (veditabba) in terms of Killing (vadhabhavato) as such.

khandhesu sati (santesu), when there are khandhas.
pana, (pakkhantara-jotaka), in addition.
vadhabandhanacchedadini = vadha + bandhana + cchedadini
bandhana, nt. binding; bondage; something to bind with.
cheda, m. cutting off; severance.
sambhavati (sam + bhii + a), to arise; to be produced or present; to exist; to be together with.

vadhabhavato, in terms of killing.
Sabbasamyoganti sabbam dasavidhampi samyojanam.

Sabbasamyogan means each and all ten kinds of fetters.

Sabbasamyogan means each (pi) and all (sabbasm) ten kinds (dasavidham) of fetters (samyojanam).

VOCABULARY & GRAMMATICAL ANALYSIS
saimyoga, m. a bond; union; association; fetter; an euphonic combination.
vidha, a. (in cpds.) of a kind; consisting of.
api, (each of the ten)

samyojana, fetter

Accutam padanti Nibbanam.
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Accutam padan means Nibbana.

Phenapindiipamasuttavannana

pherapinda (lump of foam) & ripam
udakapubbu/a (water bubble) & vedana
maricika (mirage) & sannia
kadalikkhandha (banana tree) & sankhara
mayam (magical illusion) & vinirianam

ko

95. Tatiye Gamgaya nadiya tire’ti Ayujjhapuravasino aparimanabhikkhuparivaram carikam
caramanam Tathdgatam attano nagaram sampattam disva, ekasmim Gamgaya nivattanasthane
mahavanasandamanditappadese Satthu viharam katva adamsu. Bhagava tattha viharati. Tam
sandhaya®® vuttam “Gamgaya nadiya tive’ti.

Tatra kho Bhagava bhikkhii amantest’ti tasmim vihare vasanto Bhagava sayanhasamayam
gandhakutito nikkhamitva [Gamgatire panniattavarabuddhasane nisinno) [Gamgaya nadiya
agacchantam mahantam phepapindam disva) “Mama sasane parnicakkhandhanissitam ekam
dhammarm kathessami”ti cintetva®® parivaretva nisinne bhikkhii amantesi.

Mahantam phenapindan’ti usthanutthane badarapakkappamanato patthaya anusotagamanena
anupubbena pavaddhitva pabbatalkiitamattam jatam, yattha udakasappadayo anekapanayo
nivasanti, evariipam mahantam phenpapindam.

Avaheyyati ahareyya. So pandyam phenapindo uhitatthanepi bhijjati, thokam gantvapi,
ekadviyojanadivasena diiram gantvapi, antard pana abhijjantopi mahdasamuddam patva
avassameva bhijjati. Nijjhayeyyati olokeyya. Yoniso upaparikkheyyati karanena
upaparikkheyya.

Kim hi siya bhikkhave phenapinde saro’ti bhikkhave phenapindamhisaro nama kim bhaveyya,
viltyitva viddhamseyyeva. Evameva khoti yatha phepapinda nissaro, evam ripampi
niccasaradhuvasaraattasaravirahena nissarameva. Yatha ca phenapindo ugthitamattopi bhijjati,
thokam gantvapi, diiram gantvapi, samuddam patva pana avassameva bhijjati, evamevam
riupampi kalalabhavepi bhijjati abbudadibhavepi, antard pana abhijjamanampi
vassasatayukanam vassasatam patva avassameva bhijjati, maranamukhe cupnavicupnam hoti,
evampi phenrapindasadisam.

Kim hi siya bhikkhave vedandya sarotiadisu vedanadinam pubbuladihi evam sadisata
veditabba. Yatha hi pubbulo asaro, evam vedanapi. Yathd ca so abalo agayhiipago, na sakka

48 Sandhaya (abs. of sandahati), having united. in. with reference to; concerning.
49 Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetva, cintiya.
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tam gahetva phalakam va asanam va katum, gahitopi bhijjateva, evam vedanapi abala
agayhiipaga, na sakka niccati va dhuvati va gahetum, gahitapi na tatha tigthati, evam
agayhipagatayapi vedand pubbulasadisa. Yatha pana tasmim tasmim udakabindumhi pubbu/o
uppajjati ceva bhijjati ca, na cirayzhitiko hoti, evam vedanapi uppajjati ceva bhijjati ca, na
ciratthitika hoti, ekaccharakkhane kotisatasahassasamkha uppajjitva nirujjhati. Yatha ca
pubbu/o udakatalam, udakabindum, udakajallam, samkaddhitva putam katva gahanavataricati
cattari karanani paticca uppajjati, evam vedanapi vatthum arammanam Kilesajallam
phassasamghattanaricati cattari karanani paticca uppajjati. Evampi vedana pubbulasadisa.

Sannapi asarakatthena maricisadisa, tatha agayhiipagatthena. Na hi sakkd tam gahetva pivitum
va nhayitum va bhajanam va puretum. Apica yathd marici vipphandati, sanjatimivega viya
khayati, evam nilasannadibheda sannapi niladianubhavanatthaya phandati vipphandati. Yatha
ca marici mahajanam vippalambheti, “Punnavapi viya punnanadi viya dissati”’ti vadapeti, evam
sannapi vippalambheti, “Idam nilakam subham sukham niccan’ti vadapeti. Pitakadisupi eseva
nayo. Evam sarina vippalambhanenapi maricisadisa.

Akukkukajatanti anto asanjataghanadandakam. Samkharapi asarakatthena
kadalikkhandhasadisa, tatha agayhiipagatthena. Yatheva hi kadalikkhandhato kivici gahetva na
sakka gopanasiadinam atthdya upanetum, upanitampi na tatha hoti, evam samkharapi na sakka
niccadivasena gahetum, gahitapi na tathd honti. Yathd ca kadalikkhandho
bahupattavattisamodhano hoti, evam samkharakkhandho bahudhammasamodhano. Yatha ca
kadalikkhandho nanalakkhano. Afifioyeva hi bahiraya pattavattiya vanno, afifio tato
abbhantaraabbhantaranam, evameva samkharakkhandhepi anifiadeva phassassa lakkhanam,
anna cetanadinam, samodhanetva pana samkharakkhandhova vuccatiti evampi
samkharakkhandho kadalikkhandhasadiso.

Cakkhumd purisoti mamsacakkhuna ceva panidacakkhuna cati dvihi cakkhithi cakkhuma.
Mamsacakkhumpi hissa parisuddham vatrati apagataparalapi/akam, pariniacakkhumpi
asarabhavadassanasamattham. Vinnianampi asarakatthena mayasadisam, tathd
agayhipagatthena. Yatha ca maya ittara lahupaccupatthana, evam vinnianam. Tafhi tatopi
ittarataraficeva lahupaccupatthanataraiica. Teneva hi cittena puriso dagato viya gato viya thito
viya nisinno viya hoti. Afinadeva ca agamanakale cittam, ailam gamanakaladisu. Evampi
vinfianam mayasadisam. Maya ca mahajanam vaficeti, yamkiicideva “Idam suvanpam rajatam
muttda’ti gahapeti, vinianampi mahajanam vaiiceti. Teneva hi cittena agacchantam viya
gacchantam viya thitam viya nisinnam viya katva gahapeti, aiifiadeva ca agamane cittam, afifiam
gamandadisu. Evampi vinfianam mayasadisam.

Bhitripaiiiienati sanhapaiifiena ceva vipulavitthatapaffiena ca. Ayiiti jivitindriyam. Usmati
kammajatejodhatu. Parabhattanti nanavidhanam kimiganadinam bhattam hutva. Etadisayam
santanoti etadisi ayam pavenimatakassa yava susanda ghattiyatiti. Mayayam balalapiniti yvayam
vifinanakkhandho nama, ayam balamahajanalapapanikamaya nama. VVadhakoti dvihi karanehi
ayam khandhasamkhato vadhako anifiamarniaghatanenapi, khandhesu sati vadho pannayatitipi.
Eka hi pathavidhatu bhijjamand sesadhdtuyo gahetvava bhijjati, tathda apodhatuadayo.
Rupakkhandho ca bhijjamano aripakkhandhe gahetvava bhijjati, tatha ariupakkhandhesu
vedanddayo sanndadike. Cattaropi cete vatthuriipanti evam anifiamannavadhanenettha vadhakata
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veditabba. Khandhesu pana sati vadhabandhanacchedadini sambhavanti, evam etesu sati
vadhabhavatopi vadhakata veditabba. Sabbasamyoganti sabbam dasavidhampi samyojanam.
Accutam padanti Nibbanam. . Tatiyam.

Notes

Note about kattum.: Buddhanam jivitassa na sakka kenaci antarayo kattum (bhava voice) = Danger (antarayo) to the
life (jivitassa) of the Buddhas (Buddhanam) is impossible to do (kattusz) by anybody (kenaci). Kattum is bhava
voice hence kenaci (3" form kattd) and antarayo (1% form kamma).
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Aniccasafinasuttavannana (SN 22.102)

102. Dasame aniccasaiiiia’ti aniccam aniccan 'ti bhaventassa uppannasanid. Pariyadiyatiti
khepayati. Sabbam asmimananti navavidham asmimanam.

In the tenth [sutta] aniccasariria means the arisen awareness of the meditator as ‘impermanent,
impermanent’. Pariyadiyati is defined as khepayati. Sabbam asmimanan means the nine types of
asmimana.

In the tenth [sutta] (dasame) aniccasaiina is (iti) the arisen awareness (uppannasaniid) of the meditator
(bhaventassa) as (iti) ‘impermanent, impermanent’. Pariyadiyati is defined as (iti) khepayati. Sabbam asmimanan
means the nine types of asmimana.

VOCABULARY & GRAMMATICAL ANALYSIS

aniccasaniniati aniccam aniccan 'ti bhaventassa uppannasannd.

Motive: 1. saninia is defined as bhaventassa uppannasanida

2. in the compound aniccasarinia, anicca is a quote (aniccam aniccan ’ti) not an adjective to sazinia. It is

kammadharaya samasa. (See Summarized Grammar) So aniccasaninia means aniccam iti saninia= the
awareness as ‘impermanent’ or the insight into ‘impermanent’.
bhaventassa* uppannasaiiiia = the arisen insight of the one who develops (i.e. of a meditator).

Pariyadiyariti Khepayati

khepayati is dhatvattha samvannana=dhatu-attha, the meaning of the root:
pariyadiyati pr. uses up; exhausts [pari + Vada + ya] or overwhelm, control.
khepayati [Vkhip + paya + ti]. make something expired Not found in dictionary.
khipati pr. (+acc) throws; tosses hurls [Vkhip + a + ti].

Sabbam asmimananti navavidham asmimanam.
Sabbam asmimanan means nine types of asmimana.

Sabbam = navavidham, nine kinds (details could be found in Visuddhimagga — (See note at the end)

Miilasantanakaniti santanetva thitamilani. ‘Mahanamgalam viya hi aniccasaiina,
khuddanukhuddakani milasantanakani viya kilesa, yatha kassako kasanto namgalena tani

~~—~—

opammasamsandanar:.

Miilasantanakani means cobwebs of roots (??not sure). In this case the application of the simile
is like this: ‘A great plow is like the awareness as ‘impermanent’ and small and tiny root
filaments are like kilesas, just as the plowman when ploughing, he tears those root filaments with
the plough, in the same way a meditator when developing the awareness as ‘impermanent’, he
cut off kilesas with the insight into impermanent’.

L bhaveti (caus.), make something happen = develop.



Miilasantanakani means the standing roots (thitamilani) that have spread (santanetva). In this case (ettha) the
application of the simile (opammasamsandana) is like this (idam): ‘A great plow (mahanamgalam) is like (viya) the
awareness as ‘impermanent’ (aniccasaniiia) and small and tiny (khuddanukhuddakani) root filaments
(mitlasantanakani) are like kilesas, just as (yatha) the plowman (kassako) when ploughing (kasanto), he tears
(padaleti) those (tani) [root filaments] with the plough (namzgalena), in the same way (evam) a meditator (yogi)
when developing (bhavento) the awareness as ‘impermanent’ (aniccasafifiam), he cut off (padaleti) kilesas with the

VOCABULARY & GRAMMATICAL ANALYSIS

Motive: the commentator defines the compound milasantanakani as santanetva thitamilani. He reverses
the order of the compound with santanetva thitamiilani. By this he tells us that this is a reverse compound
samasa (visesana parapadda kammadharaya). Should be santanamilakani. Santana is connected to mila
as adjective

Santdanetva, Santaneti pr. continues in succession [sam + \tan]. santanaka 1 nt. network; tendril; offshoot;
lit. spreading /sam + \tan + *a + kaj.

khuddanukhuddakani = adj. lesser and minor; small and less important [khudda + anukhudda + ka].
opammasamsandana nt. application of the simile; how the simile works together [opamma + samsandanal].
saimsandana nt. (of a simile) coming together; converging; working together; lit. flowing together [sam +
\sand + anal.

Odhunatiti hettha dhunati. Niddhunatiti papphoreti.

hettha, ad. below; down; underneath.
dhunati (dhu + na), to toss; to shake off; to remove.
papporheti [pa+porheti; sometimes spelt papphoreti] to strike, knock, beat, flap (of wings).

Nicchoteriti papphotetva cheddeti. ‘Idhapi pabbajani viya kilesa, layanam nicchofanam viya

~A~ =~ =

Nicchozeti means having pounded, it is thrown away. The comparison should be made in this
sense: ‘here rushes are like defilements, the cutting, throwing away is like the contemplation
knowledge of anicca’.

Nicchoreti means having pounded (papphotetva), it is thrown away (cheddeti). The comparison (upama) should be
made (samsandetabba) in this sense (imina atthena): ‘here rushes (pabbajani) are like (viya) defilements (kilesa),
the cutting (layanam), the throwing away (nicchoranam) is like (viya) the contemplation knowledge of anicca

VOCABULARY & GRAMMATICAL ANALYSIS
papphotetva - papporheti [pa+porheti; sometimes spelt papphoreti] to strike, knock, beat, flap (of wings).
papphotetva cheddeti — having pounded, it is thrown away.
Idhapi pabbajani viya kilesa - here rushes are like defilements.
should be made in this sense ‘here rushes are like defilements the cutting, throwing away is like ‘the
contemplation knowledge of anicca’.

chaddeti (chadd + e), to throw away; to abandon; to reject; to leave.
layana (nt.) [fr. layati] cutting.
nicchorana, skaking



imind, inena, in this sense
upama, f- upamana, nt. simile; parable; comparison.
samsandetabba, should be made samsandeti (caus. of saimsandati), to make fit; to compare.

Vantacchinnayati tinhena khurappena vantacchinnaya. Tadanvayani bhavantiti tam
ambapindim anugacchanti, tassa patamanaya ambani bhiimiyam patanti. ldhapi ambapindi viya
kilesa, tinhakhurappo viya aniccasannd; yatha khurappena chinndaya ambapindiya sabbani

sabbakilesa samugghatam gacchantiti; idam opammasamsandanarn:.

Vantacchinnaya means cut at the stalk with a sharp arrow. Tadanvayani bhavanti (they become
followers of that) means [the mangoes] follow that [stalk]; when they fall down the mangoes fall
down on the ground (earth). Here the bunch of mangoes are like defilements and a sharp arrow is
like the awareness as impermanent; just as when a bunch of mangoes is cut by an arrow, all
mangoes fall down on the ground. So too, when ignorance that is the root of defilements is cut
off with the awareness as impermanent, all defilements come to an end. This is the comparison.

Vantacchinnaya means [when a bunch of mangoes] are cut at the stalk with a sharp arrow. Tadanvayani bhavanti
means [the mangoes] follow (anugacchanti) that [stalk] (tasz); when they (zassa) fall down (patamanaya) the
mangoes (ambani) fall down (patanti) on the ground (bhimiyam). And here (idhapi) the bunch of mangoes
(ambapindi) are like (viya) defilements (kilesa) and a sharp arrow (tizhakhurappo) is like (viya) the awareness as
impermanent (aniccasafnind); just as (yatha) when a bunch of mangoes (ambapindiya) is cut (chinnaya) by an arrow
(khurappena), all mangoes fall down (patanti) on the ground. So too (evam), when ignorance (avijjaya) that is the
root of defilements (kilesanam milabhitaya) is cut off (chinnaya) by the awareness as impermanent

comparison (opammasamsandanan).

VOCABULARY & GRAMMATICAL ANALYSIS

Vantacchinnayati tirhena khurappena vantacchinnaya. When [a bunch of mangos] has been cut at the stalk with a
sharp arrow.

vaptacchinnaya (vanta, stalk + chinna, cut off), adj. 6" form for genetive absolute: when [a bunch of
mangos] have been cut at the stalk.

tizha, a. sharp.

khurappa, m. a kind of arrow.

Tadanvayani bhavantiti [ambani vantapatibandhani] tam ambapindim anugacchanti; tassa patamandya ambani
bhiamiyam patanti.

[The mangoes that are attached to the stalk] follow (anugacchanti) that stalk (tarz ambapindinm); when they fall
down the mangoes fall down on the ground (earth).

VOCABULARY & GRAMMATICAL ANALYSIS
[PM] tad= tam ambapindim, anvayani (anuyani)=anugacchanti (Samvannetabba).
tam ambapindim anugacchanti, [the mangoes] follow that [stalk]. Sazikhepa-vakya.
ambapindi, possessor of ambapinda i.e. the stalk; like dandr, possessor of a stick.

tassa (hi) patamanaya, (lakkhana, genetive absolute), ambani bhiamiyam patanti - when they fall down, the
mangoes fall down on the ground (earth). Vitthara-vakya (detailed sentence).



patamana prp. falling [Vpat]. patati 1 pr. (+loc) falls; falls (on); lands (on) [Vpat + a + ti].

Idhapi ambapindi viya kilesa, tinhakhurappo viya aniccasaniid.

here the bunch of mangoes (ambapindi) are like defilements (kilesa) and the comtemplation as impermanent
(aniccasanna) is like a sharp arrow (tizhakhurappo).

Comparison: ambapindi (upamana) viya kilesa (upameyya, to be compared)
yatha khurappena chinnaya ambapindiya, sabbani ambani bhiimiyam patanti:

just as (yatha) when a bunch of mangoes (ambapindiya) is cut (chinnaya) by an arrow (khurappena), all mangoes
fall down (patanti) on the ground.

mitlabhiitaya avijjaya chinnaya (lakkhana), when ignorance which is the root of defilements is cut off
mitlabhiitaya, being-root
chinnaya (pass.), is cut off
samugghdatam, an end, uprooting; removal.
idarm opammasamsandanasmn. This is the comparison.
opammasamsandanarm, lit. the simile related connection = the comparison.

opamma, nt. simile; comparison; metaphor; analogy; lit. like state /upa + \ma + a + *ya]; = upama,
fem. simile; comparison; parallel /upa + \ma + aj.

saimsandana, nt. (of a simile) coming together; converging; working together; lit. flowing together [sam +
\sand + ana]; the connection [between upameyya and upamana).

Kitamgamati kutam gacchanti. Kiataninnati kiitam pavisanabhavena kiite ninnd.

Kitamgama means they (the rafters) go to the peak. Kiraninna means inclined toward the peak
in terms of getting in the peak.

Kitamgama means they (gopanasiyo, rafters) go (gacchanti) to the peak (kiram). Kitaninna means inclined (ninna)
toward the peak (kire) in terms of getting in (pavisanabhavena) the peak (kiram).

VOCABULARY & GRAMMATICAL ANALYSIS

Katamgama 'ti kiitam gacchanti. Kitamgama means they (gopanasiyo) go to the peak.
gama, something that goes and not the action of going.
kitam pavisanabhdvena kiite ninnd.
ninna= pavisanabhavena kite ninna, inclined toward the peak in terms of getting in the peak.
kaga (nt.), the peak.
pavisanabhavena, in terms of getting in.
pavisana (nt.) [fr. pa+vis] going in, entering, entrance

ninna, inclined, bent.



Kutasamosaranati kiite samosaritva thita. Idhapi kitam viya aniccasanina, gopanasiyo viya
catubhumakakusaladhamma; yatha sabbagopanasinam kiitam aggam, evam kusaladhammanam
aniccasanna agga.

Kitasamosararza means having come together it stands at the peak. Here the peak is like the
awareness as impermanent, the rafters are like the wholesome deeds of the four domains; Just as,
among all rafters the peak is the best, in the same way, among the wholesome deeds, the
awareness as impermanent is the best.

Kiirasamosaraza means having come together (samosaritva) it stands (thita) at the peak (kire). Here the peak (kira)
is like (viya) the awareness as impermanent (aniccasannia), the rafters (gopanasiyo) are like the wholesome deeds
(kusaladhamma) of the four domains? (catubhiimaka); Just as, among all rafters (sabbagopanasinam), the peak is
the best (aggam), in the same way (evam), among the wholesome deeds (kusaladhammanam), the awareness as
impermanent (aniccasaiiia) is the best.

VOCABULARY & GRAMMATICAL ANALYSIS

Katasamosaranati kiite samosaritva thita. Having come together (samosaritva) it stands (thita) at the peak (kare).
samosarati (sam + ava + sar + a), to come together; to assemble.
samosaraza, nt. convergence; coming together; uniting; connecting [sam + ava + \sar + anal.
kusaladhamma: dana, sila and bhavana.

Idhapi kiatam viya aniccasanna, gopanasiyo viya catubhiimakakusaladhamma,
Here aniccasania is like kita, the kusaladhamma of the four domain are like the rafters.
gopanast, rafters
catubhiimakakusaladhamma = catubhiimaka + kusaladhamma
catubhuimaka=four domains are kamavacara, ripavacara, arupavacara, lokuttara.

Kusaladhamma of 4 domains are: 8 mahakusala cittas, 5 ripajhanas, 4 aripa jhanas, 4 maggas.

How aniccasaiiiia could be better than the 4 maggas? (answer given in the next paragraph © )

yatha sabbagopanasinam kitam aggam, evam kusaladhammanam aniccasaiiind aggad. Just as , among all gopanasiyo
(sabbagopanasinam), the peak is the best, in the same way, among the kusaladhamma, aniccasaiiiia is the best.

sabbagopanasinam, among all gopanasiyo (aggo required niddharana)

kusaladhammanam, among the kusaladhamma.

Nanu ca aniccasanna lokiya? sa lokiyakusalanam tava aggam hotu, lokuttaranam katham
aggan 'ti? Tesampi patilabhakaranatthena aggan 'ti veditabba. Imind updyena sabbasu upamdasu
opammasamsandanam veditabbam. Purimahi panettha tihi aniccasaniiiaya kiccam, pacchimahi
balanti.

The awareness as impermanent is a mondaine [kusala], is’nt it? Firstly, suppose it is the best
among the mondaine kusala how could it be the best among the supramondaine kusala? Even
among the supramondaine kusalas in the sense of the cause of attaining them it should be

2 the sensuous world (kamavacara), the fine material world (ripavacara), the non-material world (aripavacara)
and the supra-mundane states.



understood as the best. Regarding all similes, the comparison should be understood in the same
way. With the former three [similes], the function of the awareness as impermanent [should be
understood]; With the former three [similes], the function of the awareness as impermanent
[should be understood]; with the later similes [it should be understood] as ‘the power of
aniccasanfna’.

The awareness as impermanent (aniccasariiia) is a mondaine (lokiya) [kusala], is’nt it (nanu)? Firstly (zava),
suppose it (sa) is the best (aggam hotu) among the mondaine kusala (lokiyakusalanam) how could it be (kathamz) the
best (aggan) among the supramondaine kusala (lokuttaranam)? Even (pi) among the supramondaine kusalas (tesam)
in the sense of the cause of attaining them (patilabhakaranatthena) it should be understood (veditabba) as the best
(aggan 'ti). Regarding all similes (sabbasu upamdasu), the comparison should be understood in the same way (imina
upayena). With the former (purimahi) three [similes] (¢zhi), the function (kiccam) of the awareness as impermanent
(aniccasanna) [should be understood]; With the former (purimahi) three [similes] (¢ihi), the function (kiccam) of the
awareness as impermanent (aniccasanna) [should be understood]; with the later similes [it should be understood] as
‘the power of aniccasafina’.

VOCABULARY & GRAMMATICAL ANALYSIS

Nanu ca aniccasanid lokiya? sa lokiyakusalanam tava aggam hotu, lokuttaranam katham agganti?

aniccasanna is a mondaine kusala, is’nt it? Firstly (tava), suppose it is the best among the mondaine kusala
(lokiyakusala) how could it be the best among the supramondaine kusala?

aggam hotu, lit. let it be the best = suppose it is the best.
Tesampi patilabhakaranatthena agganti veditabba.

Even (pi) among the supramondaine kusalas (tesam) in the sense of the cause of attaining them
(patilabhakaranatthena) it should be understood (veditabba) as the best (agganti).

patilabha, m. attainment; acquisition; obtaining.
karapa 4 nt. reason, cause [\/kar] .

Imina upayena sabbasu upamasu opammasamsandanam veditabbam. Regarding all similes, the comparison should
be understood with the same method (or in the same way).

sabbasu upamasu, regarding all similes.
opammasamsandanarm, lit. the simile related connection = the comparison.

Purimahi panettha tihi [upamahi] aniccasaiiniaya kiccam [veditabbam]; pacchimahi [upamahi]
‘[aniccasaniniaya]balan ti [veditabban].

Here with the former (purimahi) three [similes] (¢741), the function (kiccam) of the awareness as impermanent

(aniccasanniaya) [should be understood]; with the later similes [it should be understood] as ‘the power of
aniccasafia’.

purima, a. former; earlier.

panettha = pana ettha

kicca, nt. duty; work; service; that which should be done.
bala'ti, the power.



10.

Summary of the simili:

Seyyathapi, bhikkhave, saradasamaye kassako mahanamgalena kasanto sabbani
milasantanakani sampadalento kasati. Just as, monks, in the autumn a plowman,
plowing with a great plow, splits apart all root filaments as he plows. Evameva kho,
bhikkhave, aniccasannida bhavita bahultkata sabbam kamaragam pariyadiyati, sabbam
riiparagam pariyadiyati, sabbam bhavaragam pariyadiyati, sabbam avijjam pariyadiyati,
sabbam asmimanam samithanati. SO t00, awareness of the impermanent, monks,
developed and cultivated, eliminates all sensual lust, eliminates all lust for form,
eliminates all lust for existence, eliminates all ignorance, demolishes all conceit ‘I am.’
Seyyathapi, bhikkhave, pabbajalayako pabbajam layitva, agge gahetva, odhundti
niddhunati nicchoteti. Just as, bhikkhus, a rush-cutter would cut down a rush, grab it by
the top, and shake it down and shake it out and thump it about, so too ...

Seyyathapi, bhikkhave, ambapindiya vantacchinndya yani tattha ambani
vaprapatibandhani, sabbani tani tadanvayani bhavanti. Just as, bhikkhus, when the stalk
of a bunch of mangoes has been cut, all the mangoes attached to the stalk follow along
with it, so too ...

Seyyathapi, bhikkhave, kiitagarassa ya kdci gopanasiyo sabba ta kiitamgama kiitaninna
kitasamosarana, kiitam tasam aggamakkhayati. Just as, bhikkhus, all the rafters of a
house with a peaked roof lead to the roof peak, slope towards the roof peak, and converge
upon the roof peak, and the roof peak is declared to be their chief, so too, ...

Seyyathapi, bhikkhave, ye keci miilagandha, kalanusarigandho tesam aggamakkhayati.
Just as, bhikkhus, among fragrant roots, black orris is declared to be their chief, so too ...
Seyyathapi, bhikkhave, ye keci saragandha, lohitacandanam tesam aggamakkhayati.
“Just as, bhikkhus, among fragrant heartwoods, red sandalwood is declared to be their
chief, so too...

Seyyathapi, bhikkhave, ye keci pupphagandha, vassikam tesam aggamakkhayati. “Just
as, bhikkhus, among fragrant flowers, jasmine is declared to be their chief, so too,
Seyyathapi, bhikkhave, ye keci Kuttarajano, sabbete ranifio cakkavattissa anuyanta
bhavanti, raja tesam cakkavatti aggamakkhayati. “Just as, bhikkhus, all petty princes are
the vassals of a wheel-turning monarch, and the wheel-turning monarch is declared to be
their chief, so too ...

Seyyathapi, bhikkhave, ya kdci tarakarapanam pabha, sabba ta candimappabhdya kalam
nagghanti solasim, candappabha tasam aggamakkhayati. “Just as, monks, whatever
radiance there is of the stars, all that is not worth a sixteenth portion of the radiance of the
moon, [such that] the radiance of the moon is declared chief among them, just so ...
Seyyathapi, bhikkhave, saradasamaye viddhe vigatavalahake deve adicco natam nabham
abbhussakkamano sabbam akasagatam tamagatam abhivihacca bhdsate ca tapate ca
virocate ca. “Just as, monks, in autumn, when the sky is clear, rid of clouds, the sun,
rising through the firmament, having dispersed all darkness throughout space, shines and
beams and radiates, just so ...



Note on nine types of conceipt

962. Therein what is ‘ninefold conceit’? mana masc. pride; conceit; egotism; superiority;
comparing oneself [Nman + *a]

In one who is better the conceit thus, “I am better”’; [390] in one who is better the conceit thus, “I
am equal”; in one who is better the conceit thus, “I am inferior”.

In one who is equal the conceit thus, “I am better”; in one who is equal the conceit thus, “I am
equal”; in one who is equal the conceit thus, “I am inferior”.

In one who is inferior the conceit thus, “I am better”’; in one who is inferior the conceit thus, “I
am equal”; in one who is inferior the conceit thus, “I am inferior”. This is ninefold conceit. (Ref:
Vibhanga Atthakatha)
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